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GUEST EDITORIAL

S INCE MY CHILDHOOD, I HAVE BEEN FASCI-
nated by words. I have been drawn in by their
sound, their form, their ability to intrigue me

with the exotic, to make my spirits soar, or to ren-
der me sad and subdued. I read voraciously as a
young girl, and went on to earn a bachelor’s degree
in British and American literature. Later, as both a
teacher and a school librarian, I worked to teach
students the importance of choosing words which
accurately convey meaning. For the past nine years,
my own word choices have been made in a thera-
peutic environment. As a clinical social worker in
hospice and in private practice, I use words to com-
municate comfort and support, to empower my
clients to learn new skills for living, and to help
them resolve the demons which plague them. In my
“free time” each month, I pore over between 25,000
and 30,000 words chosen by others, in preparing a
new issue of this WORD.

In spite of such a long and intense relationship
with words, however, I was ill-prepared for the effect
which one word was to have on me. In October, I
had a post-operative appointment with my surgeon,
ten days after surgery for removal of the left lobe of
my thyroid. (The right lobe had been
removed in 1995). I was confident that
all would go well, but asked my husband
to accompany me to the appointment,
just in case …

Dr. Carty came in, pleasantly busi-
ness-like, as usual. She performed a
rather cursory examination of my neck,
asked if there were any problems with my voice,
and sat down, medical record in hand. Then came
the dreaded word: “Unfortunately,” she said, “there
was cancer.” Because I am a hospice social worker, I
use the word “cancer” on a daily basis, but only to
describe the condition of my patients, not in rela-
tion to me! I appeared outwardly calm in respond-
ing to the news, so Dr. Carty asked if I was okay.
She then began to explain the treatment protocol
for thyroid cancer. As she and my husband focused
on the concrete details of the protocol, I was being
assaulted in my mind with questions. How would we
tell my mother, our children? What about my work

responsibilities? How much time would I have to
take off? Who would care for my patients? While
these questions were firing off internally, I was also
attempting to listen to the doctor’s explanation of
the treatment, her reassurance that thyroid cancer
is almost always treated successfully.

We spent some time with Lisa, the nurse who
coordinated the treatment details with the nuclear
medicine department of the medical center, and
explained all the implications to us. First, I would be
weaned from my thyroid medication, which con-
trols my metabolism. Side effects I could expect
would be fatigue, depressed mood, inability to con-
centrate, cognitive deficits and more. Then, I would
be given two doses of radioactive iodine, one a diag-
nostic dose and the other a treatment dose, three
days apart. After each of these I would have to fol-
low isolation precautions at home. In other words,
when I would be at my lowest point, I could not be
hugged or touched by those who might otherwise
comfort me. It would take several weeks back on
thyroid hormone to regain my energy and ability to
think clearly, and two to three months after treat-
ment before I felt like myself again. This was quite a

bit of information to digest. But it was
that word — “cancer” — that hung in
the air. I was now a cancer patient, just
like the hospice patients for whom I
care.

This realization brought me to a halt.
I am a caregiver, at home, in the parish,
as a social worker. I am not accustomed

to being cared for. I knew that God would give me
the strength to get through the rigors of treatment,
but would I accept His grace enough to allow myself
to be cared for, to be vulnerable? It was here that
this challenge to my health provided me with the
greatest opportunities for learning and growth about
the acceptance of God’s will.

At first, I reacted by explaining the situation to
others very matter-of-factly. Thyroid cancer is not,
after all, life-threatening. This made everyone more
comfortable; they could continue to rely on me.
After two weeks, I had recuperated enough from the
surgery to return to work, and to caring for my
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asked how I was, I told them: “Not so good.” Most
people did not know how to respond to that. I
believe that members of a parish, especially, often
do not know how to minister to those who usually
minister to them, just as children often have diffi-
culty learning to care for their parents. Never-
theless, some prepared meals and brought them to
our home. Others offered prayers for my health.
Still others refused to acknowledge that there was
anything wrong, a classic avoidance defense.

Gradually, through God’s grace, I became less
fearful of being vulnerable, of being dependent on
others. I felt uplifted by the prayers being said for
me. I prayed for the humility to accept help and
support from others, to be the recipient of care,
rather than caregiver. It was a humbling experience,
indeed. My family functioned without me, my
patients got support from my coworkers, the parish
continued worshipping and learning without me.
Today, I only take naps some days, and I almost
always used words appropriately in sentences. It
would be a cliché to say that my illness made me a
stronger person. On the contrary, I am praying that
my illness has made me faithful and humble enough
NOT to be strong. The prognosis is good.

4 The Word
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patients. I returned to church, to teaching the adult
education class, singing in the choir, answering
social work questions (“How does my mother apply
for Department of Aging benefits?”) during the cof-
fee hour. When people asked how the surgery went,
I was reticent to tell them that, although the surgery
went smoothly, I now had new problems with which
to contend. As I minimized the situation, so did
they. I found myself conflicted, wanting to reassure
others that I would be fine in no time, while feeling
frightened and uncertain and wanting validation of
those feelings.

Yet, as the supply of thyroid hormone in my
body became depleted, I became more honest about
my needs, with myself as well as with others. My
husband and children pretended to be amused
when I could not come up with the right word to
complete a thought. At the same time, they knew I
could not get through the day without a nap, and so
did I. I reluctantly allowed my daughter to help pre-
pare dinner each night, and I relied on my husband
and sons to drive me around, if I went out. I no
longer had the endurance or concentration to work.
I retreated to the big recliner in our bedroom,
which became a refuge for me. Now, when people
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I T WAS JUST BEFORE NOON ON
January 6, the Feast of the
Theophany, and my single-mind-

ed goal was to bless the waters of
Seneca Lake. As I pulled into the
Long Pier parking lot, the sun broke
from the clouds and I was suddenly
surrounded by a whirl of sparkling
wind-blown ice. Just as rapidly, the
sun dimmed to a dull
glow behind a veil of
gray. I started to swing
open my door, but a
sudden blast of frigid
air slammed it closed.
I pushed again, and
was rewarded with a
face full of swirling
snow. A thought
flashed across my
mind that the parking
lot was shielded by a
stand of trees — the
end of Long Pier jutted
a hundred yards out
into the blue-gray
depths of Seneca Lake
with no shield from
the elements. Its icy
waters churned and
splashed against the
rugged black boulders
at the base of the jetty.
These were the waters
I intended to bless in
the name of the Holy
Trinity, but in that
moment I felt very
small and vulnerable,
hardly the bearer of
God’s blessing. “What
am I doing here?” I
thought. “What is one
small person, one
small priest, compared
to this vast body of
surging water, whirling

wind, and swirling snow?”
One of my parishioners, Michael

Leavy, who had driven up from his
home in Dundee to join me in cele-
brating of the Great Blessing of the
Waters, asked earnestly, “Why did the
Church decide to have this service at
absolutely the worst time of the
year?” He shouted out his question as

we struggled to position a chair and
icon at the end of Long Pier while 40-
mile-per-hour gusts undid every
attempt to set things in order.
Biblical, theological, climactic, and
historical facts flashed through my
mind, but all I could manage from my
half-numb lips was, “God knows!”

Now that I am sitting in my office,
warm and insulated
against the harsh reali-
ties of our fallen world,
I wonder whether my
facetious remark actu-
ally might have been
the best response after
all. Why does the
Church persist in Her
ministrations when
threatened with obsta-
cles and difficulties
and sometimes even
with martyrdom? God
knows — He has called
us, given us the ulti-
mate of blessings, and
sent us forth. God
knows — the Church
exists in this world in
order to be a blessing
to the world. God
knows — His desire to
bless the world flows
outward from you and
me, to the entire cos-
mos, to the end of this
Age.

Every one of us, indi-
vidually, and corpo-
rately as members of
Christ’s Holy Church,
has the vocation to be
a blessing to this world.
Another way of think-
ing about this is to
consider the “Parable
of the Good Steward”

Christian Ecology

O RT H O D O X C H R I S T I A N
VIEW

An
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(Luke 12:42ff). Jesus tells this allegory
to His disciples just after speaking of
the End of the Age: “And the Lord
said, ‘Who then is the faithful and
wise steward, whom his master will
set over his household, to give them
their portion of food at the proper
time? Blessed is that servant whom
his master when he comes will find so
doing. Truly, I say to you, he will set
him over all his possessions.’ ” The
allegorical “household” in this
parable, I would contend, is the
cosmos, the created universe.
Before the Fall, God set Adam as
the steward of Paradise (Gen.
2:15). Adam brought corruption
and chaos upon the cosmos by
consciously choosing to turn from
God and from his vocation.

Although this tragic choice
brought Adam and his progeny
down from the splendor of our
original state (the glorious essence
which Jesus disclosed on the
heights of Tabor to the disciples),
God did not relieve mankind of
this duty of stewardship. We were
given a great responsibility in
Eden and we still have the respon-
sibility, even now. If I were to ask
myself whether my choices and
actions are worthy of this sacred
calling, I would have to say that I
fail. Beyond my spiritual weak-
nesses, I am an “American
Consumer,” which means that I
take huge bites out of the world
each day to satisfy my lifestyle.
This Feast of the Theophany of
God is an occasion to stop and
examine my life, to ask myself
whether I am living up to my voca-
tion to care for the world. God has
blessed all of us with this vocation
of stewardship. God expects us to
return this blessing to the world.

There are many myths and stories
that seek to account for the present
condition and nature of the world
around us, of our life as spiritual
beings, and of the existence of suffer-
ing and death. The Holy Orthodox
Faith teaches that Adam’s choice to
turn from God not only brought ruin
upon himself and his descendants,
but also upon the entire created uni-
verse. Paul writes of this anguish and
decay in the section of his letter to

the Romans where he explains God’s
outpouring of Himself for our salva-
tion. He writes: “ … creation itself
will be set free from its bondage to
decay and obtain the glorious liberty
of the children of God. We know that
the whole creation has been groaning
in travail together until now; and not
only the creation, but we ourselves,
who have the first fruits of the Spirit,

groan inwardly as we wait for adop-
tion as sons, the redemption of our
bodies. For in this hope we were
saved” (Romans 8:21-24). “Bondage
to decay” is the phrase he uses to
describe the condition of God’s cre-
ation after the Fall. But with he
Incarnation, God entered into the
very heart of death and decay in
order to restore creation to its pris-
tine state (I Cor. 6:14). Christ is the
pioneer and perfecter of our faith
(Heb. 12:2). His actions are the para-
digm for our actions. He is the

Steward after which we model our
stewardship.

Entrusting this task to us reveals
God’s ardent love for His Church and
for this material creation: “As the
Father has sent me, so I send you”
(John 20:21). God has blessed us to
be a blessing to the world. This voca-
tion is not just for clergy — it is for all
of us. Every person reborn of water

and the spirit (John 3:5), being
baptized into Christ’s death and
resurrection (Romans 6:4),
become partakers of the Divine
Nature (2 Peter 1:4) and members
of His Bride, the Church. This
Mystical transformation makes
each one of us a special creation,
remade in the likeness of Christ,
and filled with the promise of
theosis (godliness) that literally
sets us apart from the fallen
world. Being set apart from cor-
ruption and death, we are, in turn,
to raise up the world that we
caused to fall in the first place.
After the Fall, we were left to exer-
cise this stewardship by tilling the
ground; but now, by the unimag-
inable love of god, we have been
restored, and given Sacramental
Grace, being the Mystical body of
Christ, to raise up that which had
fallen. This is the great blessing
given to us by our loving God. As
we partake of this great blessing,
we also come to share in His
sacred vocation. Christ is the
Saviour of the world, and He gives
this to us as our raison d’être, as
our reason for existence.

As long as we exist in this fallen
cosmos, our task is to be engaged
in the process of redeeming it.
This task is not an endless bur-

den, for at some point this temporal
Age will come to an end. God shall
break into time and reiterate a final
proclamation upon all that is fallen
and sinful: “It is finished.” God’s for-
bearance of evil (for the sake of
redeeming those who have fallen to
the Evil One) shall come to an end,
and God will seal the rift between
that which is fallen and God’s own
Holiness. We constantly and faithfully
reiterate this belief as we recite the
Nicene Creed: “He shall come again
with glory to judge the living and the
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dead, whose kingdom shall have no
end.” Those of us living in this fallen
world in that moment of time, if we
have been faithful in our task of
bringing God’s blessing to the world,
may hope to hear His voice as He
says … “Well done, good and faithful
servant” (Matt. 25:21). But this
requires us to take our vocation seri-
ously. Sometimes Christians replace
the “o” with an “a” and think our life
in Christ is a “vacation” — “If I’m
good then God will bless me and I’ll
be happy and successful … ” This is
not what our Orthodox Faith teaches
about our Christian vocation.
“Vocation” (from the Latin vocare)
means “to be called” — what we are
called to is holy labor. It is the laborer
who is worthy of his wages (Matt
10:10). We are called to labor for the
salvation of the world, of the cosmos,
to be partners with God in raising all
that was debased in the Fall.

This vocation of caring for God’s
creation is sometimes segregated
from the life of the Church. It is
becoming ever more common to hear
the phrase “Christian Ecology.” It is
an odd juxtaposition of terms. The
term “ecology” was coined by the
German evolutionary biologist Ernst
Haeckel (1834-1919) in 1866. It is
composed of two Greek words: oikos,
meaning house or domicile (by exten-
sion, that which has to do with one’s
home, but having a more nuanced
meaning of a common home, such as
a community — in other words, the
place where one lives); and logos,
meaning word, study, or discourse,
and by extension, logia, meaning a
systematic treatment of a topic. Thus,
the term “ecology” had the exclusive
scientific meaning of “the examina-
tion of the natural world.” In more
recent years, this meaning has shifted
to encompass all of the attitudes and
actions that men and women have
toward our environment. With the
1962 publication of the book Silent
Spring by Rachel Carson, public con-
sciousness was raised about the effect
that our lifestyle choices have upon
the environment. With this, the origi-
nal scientific meaning of the word
came to include a political and moral
dimension. Now, with the advent of
the phrase “Christian Ecology,” the

meaning has been expanded to
include a theological dimension —
the stance of the Church toward the
created world.

There are many groups who claim
to speak as the Church. Some of
these groups hold beliefs that are
divergent (if not antithetical) to the
Orthodox Faith. The fracturing of the
holistic understanding of our voca-
tion by dividing out this particular
aspect of life is a peculiarly non-
Orthodox way of thinking about our
life in the world. The Holy Church, in
Her very essence, is “ecological.” The
Ecumenical Patriarch, His Holiness
Bartholomew I, has issued several
statements over the years that
attempt to speak in the language of
the Environmental Movement, and
which seek to re-integrate the issue of
Christian Ecology with the larger
view of Christian vocation. His series
of speeches entitled, “Message on the
Day of Prayer for Creation” (1989,
1993, 1994), are good examples of
this. He has been dubbed the “Green
Patriarch” in the European press
(May 2003) because of his many acts
and words that encourage the
Orthodox Faithful to live out our
Christian vocation to both bless, and
to be a blessing to the world.

His emphasis is precisely on the
sacramental vocation of Christ’s one,
holy, catholic, and apostolic Church
to bring healing and succor to the
spiritual and physical aspects of the
environment. This is why an Ortho-
dox Priest “blesses” the waters on
Theophany. It is not just an act, not
something done for show. In the
sacramental act of blessing, a spiritu-
al and a physical change of a most
profound nature takes place. It is a
holy and sacred act, done by the
Priest on behalf of the whole Body of
the Church, in the name of the Holy
Trinity. If we had the spiritual eyes to
see, we would witness “the blessing of
Jordan” flowing forth (“I saw water
proceeding out of the Temple, from
the right side thereof, alleluia; and all
men, whithersoever the waters shall
come, shall be healed, and shall say,
alleluia, alleluia, alleluia.” — Vidi
aquam). It should not be surprising
that the climactic act of the Great
Blessing of the Waters is the casting

of the Holy Cross into the depths.
The Cross of Christ is the focal point
of salvation history, the nexus to
which every other event must refer.
The Cross is both horrible and
intensely beautiful: horrible when
viewed from the perspective of fallen
man and sin-drenched carnality; but
beautiful when viewed with eyes
reborn by water and the Spirit. What
is Christian Ecology? It is the mysti-
cal redemption of the world through
the Cross of Christ, borne by His
faithful Church, and given sacramen-
tally for the life of the world. The
“blessing of Jordan” is Christ, the
true Temple, from whom springs
“Living Water” which flows forth to
vivify and enliven the parched and
fallen world.

Unlike heterodox Christians, some
of whom view our carnality and
materiality with varying levels of dis-
dain and suspicion, the Holy
Orthodox Faith teaches that “sarco-
phobia” (John Dominic Crossan’s
term meaning “loathing of the body”)
is contrary to God’s will. Our Ortho-
dox Faith teaches that the created
order, and materiality itself, is “very
good” (Genesis 1:31). Often, the
teachings of the heterodox err in one
extreme or the other. One extreme is
the teaching that materiality was the
result of the Fall, and our carnality is
an incarceration or entombment in
the flesh, a punishment meted out by
God. The Orthodox view is that the
Fall, indeed, defaced God’s likeness in
humanity, but it did not extinguish
His Image within; and that the ban-
ishment from Eden was done by God
out of compassion for us, to keep us
from complete ruin by partaking of
the Tree of Life while being alienated
from God through sin (Gen. 3:22,
Eph. 2:12ff, 4:17ff). The other
extreme is the teaching that, since
God originally declared that every-
thing was “good,” that this declara-
tion means everything is equally and
completely filled with goodness.
Because the very real effects of the
Fall are not factored into this world-
view, the distinction between good
and evil is ignored. (Thus, those who
hold this view “celebrate diversity”
and welcome sin and perversion,
because they exclude the third chap-
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ter of Genesis from their reckoning).
The Orthodox Faith, by contrast,
teaches that all things were, indeed,
good before the Fall, but afterward sin
and evil came into the world
(Romans 5:12). We are sternly
warned to be wise in our discernment
(Deut. 32:29, 1 Kings 3:9, Matt. 13:38,
Rom. 16:19). The Orthodox Faith
teaches that materiality is “very
good” in its original essence, and
that because of this God has set
about to redeem it, to restore its
glory. This restored materiality is
filled to overflowing with the
Divine Presence; our Lord on the
Mount of the Transfiguration
revealed its splendor to us. It is
hard to imagine an entire universe
restored to its original glory, burst-
ing forth with Divine Energy. This
is the goal of our labor as sacra-
mental stewards.

An even more wondrous mys-
tery is open to us through God’s
revelation in Holy Orthodoxy: As
members of Christ ’s Mystical
Body, we exist with Him, even
now, in Paradise; as members of
the Bride of Christ, we are living
in the Eschaton (the Age of the
Kingdom of God). The present
reality of that mystical existence
is revealed when we witness how
the great holy men and women
exhibit such “miraculous” phe-
nomena as powers of healing,
authority over demons, foresight,
spiritual insight, bi-locution, man-
ifesting the uncreated light of
Tabor, and incorruption of the
body after death (to name a few).
But this mystical reality is not
reserved for only a chosen few.
Whenever any of us, the Faithful,
enter an Orthodox Church, whenever
we participate in the Divine Liturgy,
indeed, whenever we leave the
precincts of the Church and walk
down the street or sit at our office
desk, we are still mystically present
in God’s timeless eternity. We exist,
as it were, in two parallel realities: we
are part of the still-fallen cosmos, yet
we exist simultaneously in redeemed
time, in the re-created perfection of
Eden. It is given for us to infuse the
fallen world of this temporal exis-
tence with the mystical blessing of

God’s eternity, and thereby to redeem
every molecule of the fallen cosmos
in the name of Christ. “Blessed is that
servant, whom his lord when he
cometh shall find so doing” (Matt.
24:46, Luke 12:43).

As Fr. Theodore Pulcini reminded
me not too long ago, when Fr.
Alexander Schmemann, of blessed
memory, wrote the book entitled For

the Life of the World it was published
in England with the title The World
as Sacrament. This perhaps more
clearly reveals what we, as Orthodox
Christians, understand as our voca-
tion to the cosmos. The classic defini-
tion of “sacrament” is “an outward
and visible sign of an inward and spir-
itual grace.” This is the Orthodox
view of the cosmos, that our physical
world manifests the love of God.
Sacraments are given by God for us
to partake of, and in so doing we
internalize God’s Grace. But one

must partake of the Sacraments with
reverence and piety. Thus, even in
our daily consumption of the planet’s
resources, we must do so with rever-
ence and piety. Such an attitude of
reverence for the world is a hallmark
of true Christian stewardship.

As Orthodox Christians we may
well embrace this sacramental voca-
tion of stewardship, yet we may be

dubious of our involvement with
the global Environmental
Movement. Participation in this
movement, and especially engage-
ment in the discussions of
“Christian Ecology,” mean that
Orthodox Christians must work
side-by-side with those who pro-
fess a New Age spirituality. The
World Council of Churches and
the National Council of Churches
have been instrumental in deter-
mining the definition of “Christian
Ecology” and its application.
Unfortunately, their emphasis has
increasingly moved away from
Christian spirituality (in any
meaning of the term acceptable to
Orthodox Christians) to spiritual
eclecticism and syncretism. Their
expressions of the Christian Faith
have been suffused with Buddhist,
Hindu, and various indigenous-
culture religious practices. Also,
trendy terms and ideas such as
Eco-feminists, Eco-spirituality,
Eco-justice, together with the
influence of Druidic and Gaia
cults, and the revivification of
pagan devotions to Artemis,
Demeter, Isis, and the Great
Mother Goddess, are all aspects of
the contemporary Environmental
Movement which are deeply trou-
bling to pious Orthodox Christians

— and for good reason. But this
should not keep Orthodox Christians
from working with these groups in
projects that seek to protect and care
for our environment. Indeed, it would
be good for Orthodox Christians to
set an example of true “Christian
Ecology” by committing ourselves to
proper levels of self-discipline and
asceticism in our physical demands
upon the environment, and by reveal-
ing the depths of Christ’s love for His
creation in our liturgical engagement
with the world.

“ … creation itself will be
set free from its bondage to
decay and obtain the
glorious liberty of the
children of God. We know
that the whole creation has
been groaning in travail
together until now; and not
only the creation, but we
ourselves, who have the
first fruits of the Spirit,
groan inwardly as we wait
for adoption as sons, the
redemption of our bodies.
For in this hope we were
saved” 

(Romans 8:21-24).
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Another vital reason that we should
continue to take a role in ecumenical
and interfaith discussions about envi-
ronmental issues is that we, as sacra-
mental stewards of God’s creation,
are also stewards of the great Evangel
(“the Good News”) of the Incarnation
of God and of our salvation. Our
activities to save the world must
include saving the souls of those “sit-
ting in darkness,” otherwise it is futile
labor. As Orthodox Christians, we live
among people who are struggling to
reconcile a deeply held moral desire
to care for the environment with
even deeper, more profound evanes-
cent spiritual yearnings. Their desire
to “care for the planet” and to find a
deeper spiritual meaning for their
activism springs from a God-inspired
urge to seek Him (Acts 17:27) and to
serve Him. However, these ephemeral
spiritual yearnings cannot be truly or
fully articulated without the God-
given revelation of Himself. This
sacred Theophany has been offered
by God in specific and particular
ways throughout mankind’s sojourn
in this Age of the Fall, and finally and
most perfectly in His Incarnation and
in the mystical embodiment of that
Truth in the Church. The best that
can be created through the wit and
wisdom of mankind is ultimately hol-
low and meaningless unless their
efforts have Christ as their focus (Jer.
6:16, Gal. 2;16). Without the fullness
of the Faith that is safeguarded and
lived in Holy Orthodoxy (by the
Grace of the Holy Spirit), efforts by
various groups and agencies to speak
theologically about “Christian
Ecology” can only produce plans of
action devoid of God’s Grace. The
Sacramental restoration of creation
can only come about by the will and
action of the Holy Trinity. This clear
and forceful proclamation of our
Faith may seem scandalous to some,
but this is the Faith that we hold
most dear, and which comes from the
lips of the Lord Himself (John 3:5).
We must also take every opportunity
to teach that “Christian Ecology” is
not only about lifestyle choices; it is
just as importantly about the sacra-
mental act of blessing the fallen cos-
mos. This is the all-embracing vision
that the Holy Orthodox Faith brings

to the subject of
Christian Ecology. We
should humbly share
with the rest of the
world, though we know
that many will not be
able to bear the message
(Rom. 9:32, 1 Cor. 1:23).

For Orthodox
Christians, life and litur-
gy are intertwined. It is
crucially important to be
a blessing to the world by
living in a self-disciplined
manner, but it is equally
crucial that we take our
sacramental responsibili-
ties seriously. “Behold, I
make all things new!”
This is God’s proclama-
tion to the universe in
the Revelation to St.
John (Rev. 21:5). God
declares this unequivo-
cally, and in the present
tense; it is not a conditional state-
ment, it is not spoken in the future
tense. Holy Orthodoxy reveals that
God has acted and God is acting to
undo the effects of the Fall by sur-
rounding it with His eternity, infusing
it with His presence, acting in time
with His timeless purpose for the
exaltation of that which had fallen.
You and I, as faithful Orthodox
Christians, have been given the great
blessing and sacred task of embody-
ing that Divine purpose in the world.

In the beginning of this essay, I
asked: “What am I doing here? What
is one small person, one small priest,
compared to this vast body of surging
water, whirling wind, and swirling
snow?” The answer is that my pres-
ence — our presence — in the mael-
strom of this fallen world is the
Epiphany of God for all of creation
that yearns to be set free (Rom. 8:21).

“Behold, I make all things new! …
It is done! I am the Alpha and the
Omega, the beginning and the end”
(Rev. 21:5-6). God has declared it.
Now it is for you and me, as members
of Christ’s Holy Church, to cooperate
with God’s purpose. We have been
called to manifest sacramentally and
mystically the holiness and perfec-
tion of God’s eternity to this age of
corruption. We have been called to a

sacred labor of love. We may not feel
adequate to the task, but all that God
asks of us is a willing heart and
hands. As Abraham was willing to
make the sacrifice asked for by God,
it was, nevertheless, God Himself,
Who provided the means for His pur-
pose to be worked in the world (Gen.
22:8). Even so, if you and I are com-
mitted to making the sacrifices neces-
sary to live as “sacramental stewards”
of the world, God will not leave us
without the Grace to bring His pur-
pose to completion. No effort is too
small if we do it in the name of Christ
and for the sake of our vocation. This
is why the Church has persisted in
Her ministrations despite obstacles
and difficulties and martyrdom. God
knows — and we know — there is
much work to be done. By the grace
of the Holy Trinity, may we have the
courage and strength to give our-
selves to this sacred vocation. May
God bless us in this desire, so that we
in turn may be a true and enduring
blessing to the world.

Fr. Gregory Lazarus Murphy is the
pastor of St. Michael’s Antiochian
Orthodox Church, Geneva, NY.

Photograph by © Spencer Tulis, Finger Lakes Times, 2004
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EARLY CHRISTIANS REMEM-
bered the crucifixion, death,
and resurrection of the Master

at dawn every Sunday, so they gath-
ered at church early in the morning
to meet, pray, and remember the
Lord at the same hour on which He
defeated death. Aside from that, they
kept three subsequent days, once
every year, to commemorate the pas-
sion and the resurrection, starting on
the fourteenth of April (Nisan),
according to the Hebrew lunar calen-
dar, and ending on the sixteenth of
the month; that was because the
verse said: “Then came the day of
unleavened bread, when the Passover
must be killed.”

Early believers disagreed on which
day the passion should be commemo-
rated, and on which day the resurrec-
tion ought to be celebrated. Churches
of Asia Minor, Kilikia, Northern Syria,
and Mesopotamia all commemorated
these events on any days of the week
which coincided with the 14th and
16th of April. But churches in
Greece, Italy, Africa, Egypt, Palestine,
and Pontus specified Friday alone for
the passion, and Sunday for the res-
urrection; as for the years in which
the 14th of April did not coincide
with a Friday, the passion was com-
memorated on the first Friday that
followed it, and the same was applied
for the Sunday of the resurrection.

This dispute was associated with
another problem; the churches of
Asia Minor, and their supporters, rec-
ognized the day of passion as a day of
salvation and liberation from slavery,
so they rejoiced on the day the Lord
was to die, and would end sadness
and fasting, referring hence to John
the beloved and Philip as well. Other
churches regarded the day of cruci-
fixion as a day of sorrow, and forbade

an end to fasting before the resurrec-
tion; they referred to the teachings of
Peter and Paul on that.2

This issue continued for a long
time, but did not result in severing
the bond of peace and love between
the churches. In time Christians
increased and migrated, and as they
moved to reside in other countries, in
which churches were different in cus-
toms from their own, they were dis-

pleased, as the others were, with the
disagreement on a date for the
Passover. Yet they continued to prac-
tice the inherited traditions in peace
and love. Moreover, the number of
Asian Christians was increasing in
Rome, and they continued to cele-
brate the Passover according to their
own custom without disapproval from
a single bishop in Rome before
Victor; and those did not excommu-
nicate anyone from communion, but
mentioned the Asians (Quatrodeci-
mans) in their prayers and sent them
the sacraments when it was due.

Polycarp and Anicetus (154): In
the year 154 the great martyr and
saint Polycarp, bishop of Izmir
(Smyrna), who was eighty-five years
of age, traveled to Rome to examine
several matters, one of which was the
issue of the Passover. He met with his
counterpart Anicetus, bishop of
Rome, to discuss the issue surround-
ing the dispute. This dispute had no
effect on the bonds of brotherly love,
for the two celebrated together the
holy liturgy, and when the sacra-
ments were consecrated, Anicetus
stood aside for Polycarp, who was an
elder full of years, and an apostolic
man who was a disciple of John the
Beloved and closer to the apostles
than he himself was. We find the pri-
mary sources no justification for what
the German historian Schmidt says,
that Polycarp was found in Rome in
the spring, and that after disagreeing
with his counterpart, the Roman
bishop, he performed a Passover ser-
vice only for his own Asian flock,
while the bishop of Rome had a dif-
ferent service for the Romans.3

Melito: Polycarp was martyred in
the year 155, and following his exam-
ple was Anicetus in 166; the dispute
remained between the faithful, and
the groups of heresies multiplied.
Around the year 170, the Judaizing
movement flourished in the church of
Laodicea in Phrygia, and Melito
began his assault by writing on the
Passover; meanwhile, Apollinaire
Hyrapolis resisted Judaization with
all the wisdom and gift granted to
him.4 Both Clement of Alexandria
and Hippolytus feared the relation-
ship between the opinion of the Asian
Christians and the concept of the
Jewish Passover, so they wrote
regarding the Passover a defense of
the Orthodox faith. But none of these

The Issue of Passover
[Pascha] (154-198)1

By ASAD RUSTUM
TRANSLATED BY READER IBRAHIM ABOUD
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works survived until our time.5

Victor and Polycrates: The schism
reached the Church of Rome itself as
a result of what Blastus preached, so
Victor (185-197) quickly reassessed
the situation and saw that it was for
the benefit of the entire church to
have a saying on the Passover. He
thus wrote to Polycratus, bishop of
Ephesus, on the issue, and he might
have written to others as well. Victor,
bishop of Rome, did not authorita-
tively order Polycratus regarding the
issue, but pleaded with him as it
appears. The word Polycratus used in
describing Victor’s wish to meet is
exiosate, which means “to wish or
desire.” The original letter of Victor
was lost.

What is confirmed is that the bish-
ops of the East did have several local
councils before the end of the second
century in Caesarea-Palestine,
Pontus, Galatia, Mesopotamia, and
Corinth to discuss the issue of the
Passover; they came to one opinion,
which is to observe the custom of
commemorating the resurrection on
Sunday and not suspend the fast
except on that day.

The Council of Caesarea-Palestine
(198): It is mentioned in the
Commentarius de Aequinoctio6 by
the Venerable Bede (673-735) that
the council of Caesarea was headed
by Theophil, bishop of Caesarea, and
Narcissus, bishop of Jerusalem, in the
presence of Kassios, bishop of Akkar,
Klaros, bishop of Akka (Acre), and
others. The bishops discussed the
issues concerning creation, and
declared that the Lord’s Day is the
first day of creation, and that
Saturday was the last. They then
demonstrated how spring is the first
season of the year, and that the world
was founded on the 25th of March,
while the sun was in the middle of
the East and the moon lunar. Then
they began to set a date for the
Passover, and decided that it fell on
the Lord’s Day, because darkness
vanished on this day and the light
rose, and because the people were
liberated from captivity in the land of
Egypt as if from the shadows of sin,
because the people were given heav-
enly food on that day, because Moses
decreed that it ought to be honored,

and because the chanter said that
this is the day on which we should
rejoice and be glad since it is the day
of the resurrection of the Lord.7

After all that was done, the bishops
convening in Caesarea-Palestine
wrote to their brethren in other
churches encouraging them to send
their confessions to the churches so
“they may not become a reason to
those who deceive themselves easily,”
and they added: “We inform you that
on the day we celebrate, those in
Alexandria also celebrate, and that
we have exchanged letters with them
on this issue so that we may cele-
brate together on this holy day.”8

Polycratus, Bishop of Ephesus:
Bishops in Asia Minor debated and
demanded that old customs remain
as they were; Polycratus, bishop of
Ephesus, wrote to the bishop of Rome
regarding that. Victor was enraged
and wrote threatening excommunica-
tion. Polycratus then assembled a
local council in which fifty bishops
participated. After a debate
Polycratus wrote in the name of the
council, affirming that they do not
add to the apostolic tradition or omit
from it, and that in their country
reposes John who leaned on Jesus’
bosom, Philip who is one of the
twelve, and Polycarp the Martyr, and
that all of those kept the 14th for
Pascha according to the Gospel.
Polycratus addressed the Church of
Rome, saying: “I am the smallest
among you, and since I have had
sixty-five years in the Lord, have met
the brethren from all over the inhab-
ited world, and read every holy book,
I do not hesitate or fear, for those
who are greater than I said that God
is worthier of obedience than men. I
could have mentioned the bishops
assembled with me, whom you have
wished that I should assemble, and I
have, and they agreed with the letter
because they knew that I have not
taken this issue in vain but have
always acted in the Lord.”9

The Intervention of Irenaeus: It is
said in the history of Eusebius that
Victor, bishop of Rome, was angered
and wished to consider the churches
of Asia Minor heretical. He was defied
on that issue by a number of bishops.
One of those was Irenaeus, bishop of

Lyon. He wrote saying: “The dispute
is not on the day alone, but on the
type of fasting as well. This disagree-
ment did not occur in our time only,
but long before us, in the time of our
predecessors. Nevertheless, they
were, and are still, at peace. Some are
presbyters leading the same church
you are now leading, and they com-
muned, even though they were not
traditionalist, with those who came to
them from traditionalist churches.”
Eusebius comments that Victor fol-
lowed the advice of the bishop of
Lyon, and that Irenaeus deserved the
gratitude of the church for his peace-
making effort.10

We do not know when exactly the
Asians abandoned their own cus-
tom.11 It is inaccurate to say that this
happened at the council of Nicea,
because the issue of the Passover that
was discussed in the First Ecumenical
Council was not the same issue dis-
cussed in the late 2nd century.12

FOOTNOTES
1 Chapter 7 of Asad Rustum’s History of the

City of God, Great Antioch. Work on trans-
lating this book is currently underway.
[I.A.].

2 Eusebius, Ecclesiastical History, V, 23-25.
3 Schmidt, C., Die Passahfeier inder

Kleinasiatichen Kirche, 577-725.
4 Eusebius, Ecclesiastical History, V, 26;

Chronique Pascale Prooemium, Patr. Gr.,
Vol. 42, Col. 80.

5 Lebreton, J., Querelle Pascale; Fliche et
Martin, Histoire de l’Eglise, II, 90.

6 Commentarius de Aequinoctio Vernali.
7 This summary was mentioned first in the

work of Metropolitan Severus Jacob in his
book The History of the Syriac Antiochian
Church: 122-121. 

8 Eusebius, Ecclesiastical History, V, 26.
9 Eusebius, Ecclesiastical History, V, 24.

10 Eusebius, Ecclesiastical History, V, 24.
11 Schmidt, C., op. cit. 725.
12 Lebreton, J. op. cit. II, 93.
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WHEN WE TALK ABOUT
the ordination of women,
we must be specific; the

ordination of women priests is an
innovation and is not accepted by our
Church, but the office of women dea-
cons (which is described by many of
our scholars as one that is
“ordained”) has been in existence in
our Church since the apostolic age,
and has even been in existence dur-
ing this century. As will be seen
below, even our own patriarch has
advocated a major work investigating
the ancient practice of women’s ordi-
nation to the diaconate and paving
the way for its restoration. Fr. John
Morris recently wrote an article par-
tially dealing with the issue of
women’s ordination, entitled “Some
Thoughts on the Question of
Women’s Ordination” in the January
2004 edition of The WORD. However,
there are additional issues pertinent
to our tradition and crucial to this
theological problem that must be
mentioned in order to put much of
what was mentioned in the article
into proper perspective. One such
major issue is that of the female dia-
conate, and another is the Antiochian
Church’s belief in the existence of a
woman apostle, St. Junia.

Concerning the first matter, the
article, of course, condemned all
women’s ordination, but dealt with
priestly ordination, so a nuance must
be added. Orthodox tradition has an
ordained position for women: the
female diaconate.1 (For a note about
the nature of the “ordination” see the
end of this paragraph). The eastern
Church had a female diaconate that
kept order in church, anointed
women catechumens, and visited
women Christians, and the Church
today recognizes that this was a legit-
imate office that can be returned to
the Church. The 1988 meeting in
Rhodes on “The Ordination of
Women and the Place of Women in
the Church,” organized by the Ecu-
menical Patriarchate, is one relatively
recent example of such recognition.
Many of our priests and laity coming
from a western background are rather
nervous about the restoration of this
ancient ecclesiastical order, because
they see it as an innovation and the

first step in a landslide that could end
in women’s priestly ordination. But
while women priests are not part of
our tradition, the female diaconate is
a legitimate part of our tradition, and
a female diaconate would do much to
safeguard the propriety inherent to
our tradition. This would not be an
innovation; for example, former
Ecumenical Patriarch Meletios
Metaxakis (d. 1935), who established
the Greek Orthodox Archdiocese of
North and South America, ordained
female deacons, and it is also possible
that Nektarios of Pentapolis ordained
two women to the diaconate.2 I am no
expert on the office of the deaconess,
and have gleaned this information
from general sources. A much more
authoritative work on the matter
would be Kyriaki Karidoyanes
Fitzgerald’s Women Deacons in the
Orthodox Church: Called to Holiness
and Ministry, rev. ed. (Brookline:
Holy Cross, 1999). Dr. FitzGerald has
acted as a representative of the
Ecumenical Patriarchate and her
work is favorably viewed by Patriarch
Bartholomeos as well as by our own
Patriarch Ignatius of Antioch, who
describes it as “a significant and
thought-provoking study which will
contribute positively towards the
future of our Church.” In other
words, the idea of the female dia-
conate is not an extremist work but
an Orthodox one. Her work also
addresses the current debate about
the nature of the “ordination” of the
female deacon, as to whether a
woman’s diaconate is conferred by

“ordination” or “blessing,” something
that the Church is still in the process
of discussing (see pp. 111-133 of her
work).

Now, for the second matter — con-
trary to popular knowledge, there is
one woman of the biblical age that
the Orthodox Church calls an apostle
— not merely an “equal to the apos-
tles” but an actual apostle. Christ did
not appoint any women among the
original twelve, but in Romans 16:7
St. Paul calls St. Junia (May 17),
along with St. Andronicus, “promi-
nent among the apostles.” That St.
Junia is an apostle is understood by
most of the earlier patristic inter-
preters, including St. John
Chrysostom himself. Greek
Synaxaria and hymns, as well as the
ones used by the Church of Antioch,
also call her an apostle, though for
some reason many Russian ones
deny St. Junia her proper apostolic
title. Some later scribes and inter-
preters tried to accent Junia as a
nonexistent man’s name, Junias,
most likely because they could not
accept the plain sense of the existing
passage, but the Greek churches
(including Antioch) accept that St.
Junia is an apostle.3 Thus, St. Paul
addresses the woman Junia by the
same authoritative title that he him-
self bears. Apostle, of course, is not
the only authoritative term that
women bear in the early Church;
Jesus appointed twelve disciples, but
St. Tabitha is also called his disciple.
“Elders” (presbyteroi) are mentioned
numerous times alongside the apos-

Deacons, Apostles and
the Place of Women in

the Orthodox Church
By FR.  MATTHEW J .  STREETT

PLACE OF WOMEN IN THE ORTHODOX CHURCH
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tles, but in nearly every case the
word is plural and it is therefore
impossible to tell if only men or if
men and women are meant. Paul
speaks of Christian prophets in 1
Corinthians 14:37, but St. Anna, the
daughter of Phanuel, was also a
prophet, a word that literally means
“one who speaks on behalf (of God).”

Finally, I realize that “radical” often
prefaced feminism in the article, but
it did not always, and in the end
every form of feminism seems to be
condemned. Feminism is a complex
movement, and although certain of
its factions hold to ideas rejected by
the Church, there are sometimes
points when our stance on social
issues is common. For example, on
an issue like abortion, Sidney
Callahan wrote, “Pro-life feminists,
like myself, argue on good feminist
principles that women can never
achieve the fulfillment of feminist
goals in a society permissive towards
abortion.” Frankly, as Elisabeth Behr-
Segal noted in her article on women
in the Blackwell Dictionary of
Eastern Christianity, St. Basil’s eulo-
gy of St. Julitta would be considered
“feminist” by today’s standards.

I am thankful that Fr. John Morris
explains the Church’s positive stance
on women, since, while the Church’s
theology embraces all that women
are, certain attitudes persist on a very
large scale in Orthodoxy that should
be condemned by the Church. One
example of error that flourishes in
Orthodox tradition is the instance of
those Orthodox communities where
only post-menopausal women may
make holy bread. Another practice,
which the Synod of Antioch has con-
demned, is the revival of Mosaic laws
in preventing women from approach-
ing the chalice during certain month-
ly times because they are considered
“impure,” even though these neo-
Mosaic practices should be consid-
ered abolished from a Pauline point
of view, and probably would not even
be applicable to Gentile Christians if
they had not been abolished by
Christ. To some, these practices are
“traditional,” which is why what is
“traditional” must be demonstrated
and proven as traditional, or else it
becomes a mere rhetorical tool used

to bend the emotions of contempo-
rary Christians and even justify
heretical practices.

The issues I mentioned in this arti-
cle are only the tip of a very large ice-
berg. While women are not priests in
Orthodoxy, they are a historical part
of the Church’s ordained ministry.
Even though many Orthodox
Christians are wary of anything that
smacks of feminism, especially those
who have converted to the faith from
other traditions where women ’s
priestly ordination has been intro-
duced, we must not become so guard-
ed that we begin to condemn legiti-
mate parts of our own tradition.

Fr. Matthew J. Streett is the assis-
tant priest at Ss. Peter and Paul
Antiochian Orthodox Church in
Potomac, MD.

FOOTNOTES
1 Some writers like to use the word “dea-

coness” to indicate the female diaconate’s
role, but the Greek word diakonos (deacon,
lit. “servant”) is used for both male and
female servants, the only difference being
the gender of the article. I have heard the
term diakonissa used for the wife of a dea-
con in modern Greek, but this term is obvi-
ously quite different. Phoebe in Acts 16:1 is
described as a diakonos.

2 Meletios Metaxakis later became Patriarch of
Alexandria after he was forced to resign as
Patriarch of Constantinople. He aroused
much opposition for having adopted the New
Calendar and having recognized Anglican
orders as having equal status with the orders
of the Roman Catholic and Oriental
Orthodox churches.

3 Her name occurs in the accusative in the
passage, and so her name could be re-accent-
ed as if it were masculine. However, there is
no evidence for the name Junias ever exist-
ing in the Greek or Latin languages, while the
name Junia is well-attested.



family, it is crucial that you agree
together on the strategy you will take
to get through a challenging parenting
dilemma. If you are a single parent, it
is vitally important that you seek sup-
port from those who can offer per-
spective and understanding for what
you are going through. Perhaps
another parent in the parish who has
faced similar struggles with their chil-
dren would be helpful. The parish
priest and family counselors who
understand the unique challenges of
parenting according to our Orthodox
Christian standards provide an excel-
lent support system. The whole fami-
ly will benefit by knowing that there
are those who care about their
survival.

The first place for parents to start
while experiencing a problem with

their child is to honestly ask them-
selves some questions. What part do I
have in this situation? Have I clearly
communicated my expectations,
rules, boundaries, etc. so the child
isn’t confused? Are they reasonable?
Have I remained consistent when
dealing with situations like this
before? Have I changed how I relate
to the child? Do my spouse and I
agree on how to handle this situa-
tion? Once you have accepted
responsibility for your parenting
style, you can explore the nature of
the conflict with some greater under-
standing. Parents set the pace in a
family; the children are the natural
responders to the environment with-
in which they are nurtured.

Next, it is essential that each mem-
ber respect the values you want to
establish in your family. Some par-
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Parenting From the Heart
PART 3: CHALLENGES

By KHOURIEH MAGGIE  HOCK

IN THIS PART OF THE PARENT-
ing series, we will discuss the
challenges that often confront

parents. Since we have learned about
the importance of forgiveness in the
family (Part 1), and have considered
reasonable expectations (Part 2), we
now turn to what happens when par-
enting becomes difficult. It is impor-
tant to realize that all parents experi-
ence challenges in raising their chil-
dren. Many parents must contend
with numerous issues such as health,
finances, divorce, etc. while trying to
raise a family. However, we as
Orthodox Christians have been given
a unique grace from God for this task.

In order to understand how to deal
with the challenges, it is crucial to
grasp that parenting has a central
theological truth at its core. To whom
do the children really belong? They

belong ultimately to God. This is
what we proclaim sacramentally at
their Baptism. We are the stewards
He has chosen to bring them into the
world. We are called to  nurture, dis-
cipline, teach and love them in order
to return them to Him. They are, in
effect, gifts on a short-term loan. If
you are raising your children within
the context of an Orthodox Christian
morality, they are being raised as
minorities in a society that is often
indifferent and even hostile to these
beliefs. The value system that we
embrace will be resisted at every
stage of parenting in our culture. So
the fact that parenting is a challenge
in our day and age is a given. We can
anticipate this and, therefore, we
need to find resources that will sup-
port us in this holy endeavor.

If you are blessed with a two-parent
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ents do not want to rock the boat, so
to speak, because of their fear of a
child rebelling. Children need the
security of absolutes in family life
even while attempting to push the
limits. Some will manipulate the fears
of the parents by resisting their rules.
This is when we must stand by our
parenting principles and allow conse-
quences that teach the importance of
consistency in discipline. For exam-
ple, a young child who refuses to fol-
low instructions may lose time
watching a favorite video. A middle-
age child who sasses his parent may
lose time on the telephone. An older
child who is late for curfew may lose
that amount of time the next time
she is allowed to go out. When par-
ents provide consequences that are
related to the offense and consistent-
ly follow through, a child learns to
respect the values the parents are
working toward instilling in him.

When you are experiencing a par-
enting dilemma, remember to identi-
fy the problems one at a time. Then
understand what your responsibility
is and decide the direction you are
willing to take with this situation.
Next, communicate to the child what
has happened and what the conse-
quences will be. Finally, be consistent
with follow-through and seek support
when the issue becomes too difficult.

If you are reading this article and
noticing that others around you are

struggling with parenting challenges,
discover how you can support them.
Many of us do not have extended
family around us anymore. Does a
single mother need an “aunt’s” or
“uncle’s” influence in her child’s life?
Does a new mother with numerous
little ones need a meal prepared or a
few hours of childcare? Simply ask
what you can practically do to help.
An offer of help is often the difference
between simply surviving and experi-
encing the love of others to carry you
and your family through to more
peaceful waters. Is someone’s teen-
ager rebelling? Keep the doors of
your heart and to their safe return
open by praying for them! Caring
enough to reach out to others in our
parish family strengthens our com-
munity life and our love for God. We
are ultimately one family and how we
care for one another is a testimony to
the reality of our faith.

The Department of Marriage &
Parish Family Ministries offers
many seminars on marriage and
family issues for parishes. For
information please contact:

Kh. Maggie Hock
15225 Corby St.
Omaha, NE 68116
Telephone: 402-445-0150

Antiochian Village Alumni Association

Making the Village Experience
a Lifelong Journey

201 St. Ignatius Trail
Bolivar, PA 15923

alumni@antiochian.org

25th ANNIVERSARY

Antiochian Village
Alumni ReunionAlumni Reunion

June 4-6, 2004June 4-6, 2004

Come Home
~ Go to

www.antiochianvillage.org/alumni
to register ~

There you will also find up to date
information and a more detailed

schedule.

Friday
—Registration begins at 5 pm
—Welcome reception to follow

Saturday
—Group activities
—Service Project
—Banquet with Archdiocese

Board of Trustees

Sunday
—Hierarchal Divine Liturgy
—Farewell Brunch
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THE SACRED MUSIC INST ITUTE

A Different Perspective

THE BENEFITS DERIVED
from attending a Sacred Music
Institute, either at the

Antiochian Village or on the West
Coast, are not limited, only, to music
instruction.

Although basic music, beginning
and advanced conducting techniques,
beginning through advanced
Byzantine Chant, pitch-giving, dis-
tributing and teaching new music,
instruction in the order of the
Liturgy, Vespers and special worship
services, and the purpose and impor-
tance of sacred music in Orthodox
Christian worship are among the
standard courses, there are other
equally important benefits.

The spiritual inspiration derived
from the worship services, the
enlightenment and encouragement of
the keynote speaker, the joy of
singing with so many dedicated and
talented church musicians, and the
fun and entertainment of the talent
program are all valuable gifts enjoyed
by all the attendees.

In spite of all of these structured
and unstructured benefits, one of the
most important advantages of par-
ticipation is to meet and become
lifelong friends with our brothers
and sisters from all over the U.S.A.
and Canada, friendships that,
without attending an Institute,
would never have developed.

It was during the Vesper Service,
the first night at the first Sacred
Music Institute, that I heard a
most prayerful and beautiful tenor
voice. I turned to locate the source
of the glorious sound, and a small
bearded senior with an obvious
love of singing and chanting
gleaming in his eyes came into
view. It was Charles “Chuck”
Kinan. After Vespers, Chuck and I
sat together at dinner. From that
day, we became fast friends, more

of a brotherly bond. We visited again
the following year at the Institute and
our friendship grew. Unfortunately,
due to a series of serious illnesses
affecting Chuck and his lovely wife,
Eleanor (“Ellie”), Chuck was unable
to attend any future Institute.

Since I live in Houston, Texas, and
Charles lived in Niagara Falls, NY, we
were never able to meet again per-
sonally. We stayed in touch very often
by e-mail, U.S. mail, and phone. Most
of our conversations centered on
family, church, especially the music
of the church, and country. Chuck
was a true patriot. He loved America
and was deeply concerned with the
attempts to remove God from
schools, government and other public
arenas.

Charles was a self-taught chanter,
learning by listening to tapes by
expert chanters from around the
Orthodox Christian World. Arch-
bishop Michael tonsured him chanter
in 1980.

The following is an excerpt from
statements by Fr. Paul Solberg, pastor
of St. George Antiochian Church in

Niagara Falls, NY, where Charles was
a life-long member.

“Our brother in Christ has depart-
ed from this life. Even though we
knew his heart was functioning only
at 20%, and that there were other
physical issues that he was battling,
we seemed to deny the fact that he
was sick as he was. Physically his
heart was functioning at only 20%,
but spiritually his heart was as strong
as ever.”

“Here in the nave, my first remem-
brance of Chuck is ‘joy.’ His joy was
True Joy, an inward God-centered
emotion. It was the experience of
God’s presence in his life. Chuck had
that joy. What joy he derived from
standing at the chanter’s stand to
sing. He sang not only with his voice,
but with his heart.”

“Just as every flower that blooms,
offers praise to God, every ‘V’ forma-
tion of birds gives tribute to God’s
wisdom, and every rainbow gives tes-
timony of God’s goodness, so did our
Brother in Christ, as he joined all the
creation in the worship and praise of
God. Worship was not a spectator

activity for him. Oh, how he loved
to sing. Because his heart was
filled with the love of God, his joy
was reflected in songs and praises
and shouts of Hallelujah.”

Charles, my beloved brother in
Christ, often said that he wanted
to once again chant the Troparion
of the Resurrection in the church
that he loved. He never was able.
However, he now is in a greater
place singing first tenor in the
“Choir of Angels” at the Throne of
God.

CHARLES A. KINAN
September 26, 1930-

December 4, 2003
AXIOS — AXIOS — AXIOS

YOU ARE WORTHY
MEMORY ETERNAL
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The Department of Youth Ministry

NAC Teen SOYO Orthodox Youth
Outreach (OYO) extends it ministry to
the streets of South Central Los

Angeles.  January 2-4, 2004 saw teens from Western
Region SOYO feeding and ministering to the homeless.
NAC Teen SOYO has committed itself to outreach min-
istry in fulfillment of the Gospel Message of our Lord and
Savior Jesus Christ.  The articles and photos below share
a few of the experiences of our teens during this outreach
event.

I Left My Heart in South Central

By:  Elaina Matook
NAC Teen SOYO President

It amazes me in what unexpected places Christ can
be discovered… 

For nearly half an hour we searched the streets of Los
Angeles trying to find someone to eat breakfast with us,
which proved to be more difficult than we had predicted.
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After purposefully traversing the streets within the
boundaries given by our leaders, our group met Ling,
who seemed overjoyed as she joined us for breakfast.  In
fact, it seemed she was more interested in talking with us
than the free breakfast despite her status as one of the
homeless people of Los Angeles.  

She insisted that someone say grace before we began
to eat our $1.70 breakfast sandwiches, and she volun-
teered herself to do so.  Most of the time we were with
her, she spoke of her faith, God, and Jesus, which took
me by surprise.  Although we provided her with break-
fast, taught her how to make the sign of the cross (per
her request), and lent to her our eight willing ears, we
gained so much more from speaking with her.  The child-
like faith in God she demonstrated during the small
amount of time we were with her will hopefully remain in
my memory for a lifetime.

“Whoever gives to the poor will
lack nothing.  But a curse will
come upon those who close
their eyes to poverty”
(Proverbs 28:27).

After eating, we joined Ling
as she sang Gospel music on the
streets with her tambourine.

She seemed so grateful

But finally, we spotted her – “the Prophetess Holy
Ling,” as she called herself– singing on a street cor-
ner with a black cowboy hat, a tambourine, and a
contented smile.  From the start we could tell that
she was a bit mentally unbalanced, but the faith
she possessed blew away all my previous assump-
tions and stereotypes. 

From January 2 – 4, 2004 I was blessed with the
opportunity to participate in the first ever
Orthodox Youth Outreach project, which took
place in South Central Los Angeles, CA.  The
scenario described above is just a sampling of the
challenges with which we were faced over that
weekend.  

The assignment on Saturday morn-
ing began with our group of 28 being
separated into groups of four and
being given $3 for each of us for
breakfast, as well as an extra $3
per group.  Each group was told to
feed someone else, any homeless
person we met on the street, with
that extra three dollars.  

18 The Word
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that we appreciated her singing and recognized her for
who she was, since it pained her when most passers-by
would assume she was a drug addict or an alcoholic or
that she was evil, none of which describe her.  She is a liv-
ing example of the presence of Jesus in everyone and any-
one, even in the homeless on the streets of South Central.

With the hard work of Fr. Kevin Scherer, Ashley and
Natalie from the Center for Service Missions, and the
zealous participation of Western Region Teen SOYO, this
OYO project was a major success.  I know many of my
fellow teens on the mission would agree with me in say-
ing we gained so much more from this experience than
we sacrificed.  

I pray that many more teens have the opportunity to
participate in an OYO project or some other service mis-
sion of their own, since Jesus specifically told us, “You
are the light of the world…let your light shine before oth-
ers, so that they may see your good works and give glory
to your father in heaven” (Matthew 5:14-16).  The
Orthodox faith is not merely a religion, but a way of life.
We must demonstrate our faith by our actions, and a
great start is with Orthodox Youth Outreach.  Do some-
thing beautiful for God.  For more information about
OYO and to make contributions, visit www.orthodoxy-

outhoutreach.net. 

Western Region Teens in
Action - South Central LA

By Katrina Bitar,
Western Region Youth Director

Someone once said that if your faith is struggling … if
you are feeling weak and wavering … go feed the hungry.
You are sure to find God there.  Whoever said that left
one thing out, and that is that no matter how strong your
faith is, and no matter how clearly you are able to see
God in your life, nothing makes for a clearer picture than
spending time with the poor and needy.  And most
importantly, taking your children with you to do so.

My life was blessed in countless ways when I was
privileged enough to be part of one of the best

teams I was ever a part of.  This group of teens
and adults was one community with one pur-
pose:  to serve in whatever way was needed,
and in return, to realize the many ways that
we are both blessed and needy.

Who said that just because you have no
money or food that somehow you lack
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more than I do?  The greatest thing that the teens and I
realized those 3 days was how thankfully and sacrificially
these people without homes lived.  While eating breakfast
with a man from the street, one of the teens said that this
man was offering them some of his meal.  Another group
said that a woman they were eating with initiated the
blessing of the food, and proceeded to talk about the
wonderful ways that God works in her life throughout the
meal.

Our faith was strengthened because we were inspired
by the faith of those who you may assume would be
angry or bitter.  But no!  They were thankful, prayerful,
gracious, loving, and full of wisdom of the Gospel!  

I will be very straightforward here:  YOUTH WORK-
ERS — IF YOU ARE NOT STUDYING SCRIPTURE AND
SERVING THE POOR WITH YOUR TEENS, THEN YOU
ARE MISSING THE POINT OF YOUR MINISTRY.

Imagine a normal day being the following:  
Wake up.  
Take a homeless person to breakfast.  
Study scripture.
Serve at a homeless shelter.
Visit a retirement home.
Spend time at an after-school program.
Go to sleep.
Wake up and repeat.
It was through our “normal” weekend that we came

to know what should be normal for us every day.  “He
who closes his ear to the cry of the poor will himself cry
out and not be heard” (Proverbs 21:13). 

Online Giving
Those wishing to make secure on-line contributions

to help fund the many projects of Teen SOYO may do so
through the following URLs:

NAC Teen SOYO Orthodox Outreach (OYO)
www.orthodoxyouthoutreach.net
NAC Teen SOYO General Fund and
NAC Teen SOYO Special Olympics Sports Camp
www.antiochian.org/youth/SOYO
NAC Teen SOYO at St. John Chrysostom Youth

Worker Fund
www.teen SOYO.org

For further information on Youth Ministry
Archpriest Joseph Purpura
Antiochian Orthodox Christian Archdiocese
Department of Youth
PO Box 389
Westwood, MA 02090-0389
Telephone: 781-461-1757
e-mail: FrJoseph@antiochian.org

Youth section of the Archdiocese Web Site:
http://www.antiochian.org/youth

Parishes should now be preparing their Bible Bowl
Teams and Orators to represent their Parish at this sum-
mer’s upcoming Parish Life Conference.

Antiochian
Orthodox Christian

Archdiocese
Conference Theme

Creative Festivals Topics
and Information

2004

Conference & Convention Theme:
“Let the little children come to Me, and do not forbid

them; for of such is the kingdom of God.” (Mark 10:14) 

Bible Bowl:  
The Gospel of St Mark, as found in the

Orthodox Study Bible

Oratorical: 
In light of the Conference Theme, “Let

the little children come to Me, and do not
forbid them; for of such is the kingdom of

God.” (Mark 10:14) and assuming that the term “little
children” can be applied to you, share what this means to
you as a young person living today in North America.  

Be sure to explore the deeper meaning of this verse,
as found in the Gospel of St Mark, the other Gospels, and
explanations by the Fathers of the Church, as well as
your own relationship with Jesus Christ,
the Church and those within your com-
munity.  

Share in concrete ways how the reality
of Christ’s statement changes your life and
those around you.

Please note: Complete topics and
rules are available online.  Please down-
load the complete set of Creative Festival
Topics, Rules and Church School
Classroom Guide for 2004 from the
Archdiocese Web Site:

http://www.antiochian.org/Youth
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You Want Me to do What?
By CATHY SNYDER

Counci l  Leader of  the  Midwest  Fel lowship of  St .  John the Divine

I T’S SUNDAY MORNING, DIVINE
Liturgy is over, you are waiting to
reverence the cross. Finally, you

receive your blessing, turn to take a
piece of Holy Bread and you hear
Father say those chilling words; you
know, the calling — “I’d like to talk to
you after the blessing.”

Then it happens … Father hands
you THE BOOK … the PMT
Resource Handbook. And in that
“can’t say no” voice, he asks you to
take the lead in starting a Parish
Ministry Team program in your
church. The words alone frighten
you. I don’t mean the words, “Parish
Ministry Team,” but “take the lead.”
As you struggle to find the right
excuse to get out of it, God barges
into your head, fills up your heart
and you blurt out … “I’D BE GLAD
TO, Father!”

So now what? Feeling totally over-
whelmed, you step back and access
the existing programs already in
place at your church. You realize that
many activities are working well, oth-
ers are struggling, and still there are
areas that are not being addressed.
Congratulations … you have taken
the first steps in leading the most
important team — the Priesthood of
the Laity.

The PMT program exhibits six
essential leadership skills. It provides
the structure and tools to enable a
cooperative program of promoting lay
ministry that relies on the God-given
talents and capabilities of both the
laity and clergy to achieve a common
vision.

A PMT team from the North
American Council of St. John the
Divine prepared The PMT Resource
Handbook. Their vision was to pro-
vide education and an approach to
enable ministries to enjoy repeated
success at the local, regional and
archdiocesan levels. Parishes in the
Midwest and all over North America

have successfully implemented these
steps in their organizational struc-
ture. Some do it formally, others
informally and others do not even
realize they are doing it.

You can do it too. Work with your
parish priest to learn more about how
this program can benefit your parish.

The first step is activating your own
leadership gift. Begin simply, by
intentionally selecting leaders that
exhibit God-loving humility and lead-
ership skills. Then conduct your own
Parish Needs Survey … AND THE
SURVEY SAYS???

Essential Leadership
Skills

ARE THE KEYS TO SUCCESSFUL
PMT PROGRAMS …

COMMITMENT

INCLUSIVE

INTENTIONAL

ACTION
ORIENTED
TEAMS

COMMUNICATION

PERSEVERANCE

Clergy initiated and parish council approved to
insure that the goals and objectives of the PMT
program are congruent with the vision and
direction of the church leadership.

Conduct a Parish Needs Survey, to determine
the strengths and needs of the parish. Value the
input of all participants in the Parish Needs
Survey and team activities.

Intentionally select coordinators and leaders,
matching necessary leadership skills with
personal interests and abilities.

Parish Ministry Teams are made up of 
volunteers unified by a clearly stated purpose
(team charter) and inspired by creative idea
generation (brainstorming) to achieve the clear
objectives.

Require frequent and excellent communication
skills, positive team building experiences and
strong organizational skills. The PMT resource
handbook offers techniques, formats and guides
to support these skills.

Continuously monitor the effectiveness of the
team in meeting its predetermined mission.

(Excerpt from PMC Resource Handbook)
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ANTIOCHIAN WOMEN

“Pure and undefiled
religion before God and
the Father is this: to
visit orphans and wid-
ows in their trouble,
and to keep oneself
unspotted from the
world” 

(James 1:27).

ANTIOCHIAN WOMEN 
K AT H E R I N E  A J A R  E N D O W M E N T  F U N D  F O R  O R P H A N S  2 0 0 4

By CYNTHIA NIMEY
NAB Vice president  and Project  Coordinator

W ITH THE BLESSING AND
foresight of Metropolitan
Philip, the Antiochian

Women of North America have been
fulfilling this passage for the past six
years. Project Orphanage
2004/Antiochian Women and
Katherine Ajar Endowment Fund for
Orphans, especially Saidnaya has
been a project that has touched the
lives, hearts, and souls of every
Antiochian Woman in our
Archdiocese. It has been so heart-
warming to have women from fifty
different US States, Canada and spe-
cial friends of AOCWNA, work togeth-
er for one common goal, to take care
of our orphans. Together we have
worked hard enough (but must not
allow ourselves rest) that the endow-
ment fund goal of ONE MILLION
DOLLARS is almost complete; it
presently is at eight hundred and sev-
enty-five thousand dollars. We have
fifty-two thousand dollars yet to be
distributed to orphanages throughout
the year.

Many women have visited the
orphanages around the world, to
work, bring gifts, nurture and give
their love to the children of God.
Many of these women have not been
able to leave without going back to
adopt a child or two, some even

more. God bless these families and all
of the orphans in the world.

Your work has not gone unnoticed
and although you may have been
thanked by the officers of NAC
AOCWNA, your region, or your local
parish group, it is not the same as
being thanked or reading the appreci-
ation direct from the people receiving
the funds. The following are excerpts
from letters received from various
benefactors of your love.

“Your generous organization is
doing great work in the flourishing
Archdiocese of North America. Every
woman is a mother by nature and
she is an ocean of good deeds and
sacrifices. She does not pay any
attention to fatigue, imitating the
Ointment-bearing Women who
walked with Jesus to Calvary and
dedicated themselves to His service
during His earthly life. Today, you
and the rest of the Antiochian
women are walking with the angel
of North America, our brother,
Metropolitan Philip, offering your
valuable work to all
the people of your
vast Archdiocese for
the glory of the
Antiochian Ortho-
dox Church without
forgetting the rest of
the Archdioceses of
the Patriarchate of
Antioch.” Sergios
Abad, Metropolitan
of Chile

“ … I would like to
inform you that
Metropolitan Kirilos
Doumat has

received a check for $5000 and, con-
sidering the situation of our institu-
tion, he transferred that check to us
in order to continue our social work.
It will help us to remodel an old
house that will be a center to assist
about 150 children in socially dan-
gerous situations.” Archimandrite
Michel Boghos, General Vicar,
Archdiocese of Argentina

Once again, we appeal to you to
work hard and support your parish
fund-raisers for the project. We will
continue to strive toward our goal
and bring a little sunshine, hope and
love into the lives of orphans around
the world. Remember, March is
Antiochian Women’s Month, and the
first Sunday in March is Orphans’
Sunday in the Archdiocese. On this
day we ask that you remember and
pray for all of the orphaned children
in the world, and pray for our own
children that they may grow in His
love and become caretakers of
orphans in the future.

Patriarch Ignatius with boys from an orphanage in Damascus
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NEW! NEW! NEW! NEW! NEW! NEW! NEW!

NINTH HOUR AND TYPICA
DIVINE LITURGY OF THE PRESANCTIFIED GIFTS

OF SAINT GREGORY THE DIALOGIST
For Wednesdays of Great Lent

Compiled and Edited by Mareena Boosamra Ball, Chris Farha, and
Robert Stadler for the Department of Sacred Music of the

Antiochian Orthodox Christian Archdiocese of North America

Complete English Text for Priest and Congregation
with Two Music settings, Byzantine and Non-Byzantine.

Please send me ______ copy(s) of The Divine Liturgy of
Presanctified Gifts at a cost of $10.95 per copy. For orders under
$20.00 in the US, please include $2.00 for postage; for orders
under $20.00 outside the US, please include $4.00 for postage. for
orders $20.00 or more, please include 10% for postage in the US,
or 20% for postage outside the US.

I have enclosed US $ __________. Please send to:

Name:____________________________________________________

Address:__________________________________________________

__________________________________________________________

Antiochian Orthodox Christian Archdiocese Publications Department
358 Mountain Road • Englewood, New Jersey 07631

Phone (201) 871-1355 • Fax (201) 871-7954

Prelude
Chapter 1: Introducing Spiritual Formation: The

“Beyond Within” and the Way of Jesus
Chapter 2: The Heart in the System of Human Life
Chapter 3: The Radical Evil in the Ruined Soil
Chapter 4: Radical Goodness Restored to the Soul
Chapter 5: Spiritual Change: The Reliable Pattern
Interlude
Chapter 6: Transforming the Mind: The Thought

Life
Chapter 7: Transforming the Mind: Sensation and

Emotion
Chapter 8: Transforming Will and Character (the

“Heart”)
Chapter 9: Transforming the Body
Chapter 10: Transforming the Social Context
Chapter 11: Transforming the Soul
Chapter 12: The Children of Light and the Light of

the World
Chapter 13: Spiritual Formation in the Local

Congregation
Postlude

Renovation of the Heart
By Dallas Willard

You can experience significant growth in your
Christian walk, shed sinful habits, and increasingly
take on the character of Christ. In Renovation of the
Heart, best-selling author Dallas Willard calls it “the
transformation of the spirit” — a divine process that
“brings every element in our being, working from
inside out, into harmony with the will of God or the
kingdom of God.” In the transformation of our
spirits we become apprentices of Jesus Christ.
_____________________________________________________

Please send me __________ copy(s) of Renovation of
the Heart for $24.99 each. Please include 10% for
postage and handling for US orders or 20% for
Canada and Overseas. I have enclosed US
$ ____________ .

Name: ______________________________________________

Address: ____________________________________________

_____________________________________________________
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WHEN MOST PEOPLE
think of bees, they think of
bee stings or honey. But

from now on, when you think of bees,
I want you to associate them with
God. Now I’m sure you’re thinking,
“She wants me to associate bees with
God. This ought to be interesting.”

Well, think about it this way. Bees
are programmed to serve. That is
their sole purpose throughout their
lives. It’s not to fly, or eat, or sting, or
make honey, but to pay homage to
their queen — the ruler of their
colony. All right, that seems pretty
easy! After all, bees have an infinitely
small brain and a limited social life.
They don’t have to worry about pay-
ing the bills, doing their homework,
or going on a date. Nope — all they
have to do is serve. Now if only it was
that easy for us.

Here comes the whole point of this
“bees” idea. Instead of a queen bee,
picture Christ. And instead of worker
bees, picture us, His faithful servants.
But just how faithful are we? See, the
difference between humans and bees
(other than genetic structure, but
that’s not important!) is that we are
given the choice to serve. God could
have created us to be mindless
drones, making His life much easier. I
mean, how great would it be if you
could make everyone love and obey
you? But God chooses instead to give
us free will to love and serve Him.
That, my friends, is unconditional
love. From before we’re even born,
God is entrusting us with His entire
heart — trusting us not to break it,
and still loving us even if we do.
Whoa.

Not that I’m promoting Jim Carrey
or anything, but if you haven’t seen
“Bruce Almighty” yet, it’s a great

movie. Nothing seems to be going
Bruce’s (Jim’s) way, so God (played
by Morgan Freeman) gives him all of
His godly powers and responsibilities.
His only restriction: he cannot alter
free will. After things go sour with his
girlfriend, Bruce asks God, “How can
you make someone love you without
altering free will?” to which God
replies, “Welcome to my world. If you
ever find an answer to that question,
let me know.” So, even though God
could very easily make us love and
serve Him, he instead lets us choose
Him — lets us choose him — because

He wants us to love and serve Him
out of our own free will. Now assum-
ing we all choose God, how exactly
do we go about serving Him?

At either Baptism or Chrismation,
we are given the gift of the Holy
Spirit. It is then the job of our family,
church, and godparents to raise us in
a Christian manner. Regardless, all

kids are going to go through the “ter-
rible twos,” sibling rivalry, and
teenage rebellion. And despite how it
seems now, they’ll grow out of it. But
raising a kid to live the Orthodox life
is a difficult task! So, you ask,
“What’s the easiest way to do this?”
The answer is simple: be like Christ.
He is the ultimate role model! If
every child is raised in a home where
he or she is surrounded by Christ,
they too will learn how to live like
Him. After all, who better to model
ourselves after than the Son of God?

Christ never used his Godliness to
gain any kind of advantage. Rather,
He humbled Himself — even to the
point of washing His disciples’ feet!
Now, I don’t know about you, but I’m
not a huge fan of touching other peo-
ple’s feet! Come on, this is the Son of
God we’re talking about here! We
should all be on our knees in con-
stant repentance in front of Him, yet
it was He, on His holy hands and
knees, washing His disciples’ feet.

“All right,” you say, “Washing peo-
ple’s feet? I could do that.” But would
you be willing to suffer and sacrifice
your own life for the people that have
hurt you the most? To die miserably
for their sins — to give up your life
and all that you love here on Earth
for their salvation? Because THAT is
the ultimate sacrifice. The ultimate
way to serve God. Christ could have
very easily gotten himself off that
cross and scared the living daylights
out of any witnesses. But out of His
love and service to US, those who had
done nothing but hurt Him, He suf-
fered and died through crucifixion to
save our souls. In his letter to the
Philippians, Saint Paul says, “Christ
Jesus … humbled Himself and
became obedient to the point of
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Emily Howard
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death, even the death of the Cross”
(Phil. 2:5-8). He was obedient to both
God and the needs of the world, and
therefore died for us.

It kind of makes you want to hang
your head in shame, doesn’t it? Every
day, most of us go home to good food,
cable TV, the Internet, the phone, air
conditioning, and the list just keeps
going. So the first thing that pops into
my head is: Aha! I’ll become a nun! I
mean, think of how easy it would be
to serve God then! No distractions,
no telemarketers, no searching for
the perfect outfit. Just work, sleep,
and prayer. Perfect. It seems so sim-
ple, until I realize that that means no
more family, no graduation, no col-
lege and no music (unless you count
chanting, but, sorry, that just doesn’t
get me going in the morning). So I
guess we’re not all called to be monks
or nuns.

OK, I’ll try plan B: do the best I
can, and maybe God will cut me
some slack. After all, it seems to work
almost everyplace else. Even during
Paschal services, we rejoice for those
that came at the last hour as much as
we rejoice for those that came at the
first. And sometimes, being Orthodox
just seems so hard!! Sometimes you
just want to give in and give up and
figure, “It’s OK. I’ll just do (fill in the
blank) this once, and then I’ll go to
confession. Just to get it out of my
system.” But in feeling that way, we
fail to recognize that the more we
know, the more we are responsible
for, and the more it hurts God when
we knowingly choose to serve temp-
tation instead of Him.

Often times, we also fail to recog-
nize that God is really answering our
prayers, just not in the way that we
want. In C.S. Friedman’s Black Sun
Rising, three characters make a
treacherous journey in an attempt to
recover one person’s memories, which
have been stolen from her.
Throughout this voyage, the priest of
the group is constantly praying. His
companion cannot see any immediate
reward for these prayers and there-
fore “couldn’t imagine what it would
be like to be filled with such a faith,
that when your god wanted you to go
on such a trip you did so, with no
thought for the dangers of the terrain

you were facing. And their
god gives them noting in
return. No special favors,
no easy miracles.”
Granted, God gives us
everything that we need, it
just may not seem like
we’re getting what we ask
for. Today’s world is so used
to bargaining that we
almost get into the habit of
fooling ourselves into “bar-
gaining” with God. We fig-
ure if we serve Him, He’ll
cut us some slack and for-
give us if we mess up.
Which He will, but only
once we’ve realized that
wanting not to serve Him is
a sin. In reality, we’re just
bargaining with Satan —
letting him get the best of
us in letting us believe that
we are just that good that
we can, knowingly, let our-
selves slip every now and
then. Sorry to burst any-
one’s bubbles, but there is
not bargaining with God.
After all, the Lord’s Prayer
says, “Thy will be done.”

So what happens if we
don’t choose to serve God?
Well, remember the “bees”
theory? Consider this: what
would happen if bees
stopped serving their
queen? She is, after all, the
only female in the entire
colony, so their population
would therefore dwindle
and die. Christ is the only
True Way. Therefore, if we
don’t serve Him, things
would fall apart (like what
happened to Adam and
Eve), the entire world
would be in chaos, and the
human race as we know it
would most likely die off. In his letter
to the Galatians, Saint Paul writes,
“For if I still pleased men, I would not
be a bondservant of Christ” (Gal.
1:10). What he means is that we can-
not serve both men and Christ,
because our first priority is to serve
Christ. Our life here on Earth is God’s
way of testing our faith in Him before
we continue on in our eternal lives. So

make the right choice to serve God,
and take some advice from Russell
Crowe as “The Gladiator” before you
make any new decisions: “What you
do in life echoes in eternity.”

Emily Howard, 16, is a member of
St. George, Norwood, MA.
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ON OCTOBER 26, 2003 GOD
called the Very Reverend
Father Paul Romley to rest

from his labors. Fr. Paul understood
that life is a wonderful unfolding of
God’s eternal plan for each one of us.
A very special few are able to be both
participants in, as well as observers
of this plan, and are able to become
spiritual narrators of God’s writing
out of His Kingdom in our lives. The
Very Reverend Father Paul Romley,
of blessed memory and eternal rest,
was one such person.

The Divine Author writes a
Kingdom story in each one of us and
Father Paul had the unique gift of
being able to narrate these stories.
As his beloved wife, Patricia,
remarked, “He loved people, he
loved his job, and he loved to tell
uplifting stories.” He would never
write them down, but with each life
event he encountered, he would
have an appropriate and uplifting
story to share with each of us.
These were not just stories, but
were profound parables that
revealed something of God’s Kingdom
and of God’s love for humanity.

In a letter written to the Romley
family, Metropolitan Philip summed it
up best when he said: “Father Paul
was not a sophisticated theologian,
but a practical one. He wrote his the-
ology on the hearts of people and the
people will never forget that …
[These were] … not theological
expressions, written in an ivory
tower, but practical thoughts which
touch the lives of people in their ill-
ness and health, in their hope and
despair, in their wealth and poverty
and finally in their life and death.”

Father Paul was also gifted with a
beautiful voice which could hold a
congregation in total silence while he

related a story meant to teach, com-
fort, uplift, or encourage. At funerals,
Liturgies, banquets, conventions, or
any church function, Fr. Paul always
had a story to share — the perfect
words for the occasion; words that
would be as though spoken by the

Lord, Jesus to each one of us. If his
life was a book, then the chapters of
it were the lives and experiences of
his parishioners from Pittsburgh to
Los Angeles. His memory lives eter-
nally because of the generations he
touched by his care, his love, and
always, his stories.

When Fr. Paul retired from St.
Nicholas Orthodox Cathedral in Los
Angeles after over 45 years of service
in the priesthood, he shared this
story at his retirement banquet. It
was the beginning chapter in the
book of Fr. Paul Romley’s ministry. “It
was a wintry Saturday night in
Flint, Michigan, 1947. I recall shiver-
ing from the snow that was falling
that evening. Our church building

was small, so only one person at a
time could enter for Confession; the
rest of us had to stand outside in the
freezing weather. As I waited my
turn to receive Penance from my
cousin of blessed memory, Archi-
mandrite Ellis Khouri, something

was happening to me … These
were the years following World War
II when the whole world was trying
to answer soul-searching ques-
tions. As I look back now, some 49
years later, it was obvious I was
reacting to the power of the Holy
Spirit … the Spirit that would
influence the rest of my life.” Four
short years later, he was ordained a
Deacon, and one year after that, at
age 21, Fr. Paul became a priest.

The record of Fr. Paul’s public and
priestly accomplishments is listed in
the accompanying sidebar. The real
story of his wonderful ministry,
however, is in his love for and inter-
action with his parishioners.
Together with his beloved wife
Patty, Fr. Paul opened his home and
his heart to anyone in need. He

believed in walking among his people;
he delighted in their company. He
loved to hear new stories and share
some as well. Fr. Paul’s smile was
always accompanied by a twinkle in
his eyes. For some, he had special
nicknames. For others, he took
delight in teasing in a benevolent
way. Whether he was playing golf
with some of his closest friends or
having Wednesday lunch with the
Loafers’ Club, Fr. Paul was always an
active participant in the lives of his
parishioners. He shared our joys and
sorrows. He was our Priest, but in a
truly Orthodox way, he was also our
loving father.

Not all of the chapters in the life of
Fr. Paul involved light-hearted stories.

The Very Reverend Father Paul Romley
1931-2003

“Blessed are the dead who die in the Lord … They may rest from their
labors, for their works will follow them” (Revelation 14:13).
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There were many times when he had
to be the stern disciplinarian to bring
a lost soul back to the Church. There
were always the inevitable politics of
church life with which to contend,
and there were the challenges of
building St. Nicholas parish into a
thriving church community. Tire-
lessly, Fr. Paul mentored many semi-
nary graduates who went on to serve
this Archdiocese with distinction. In
everything he did, though, Fr. Paul
worked to fulfill the vision he shared
with the St. Nicholas community in
1975, when he said, “As far as our
spiritual life at the Cathedral is con-
cerned, we intend to enhance our
educational system, especially for
young adults, build the membership
of our liturgical choir and try to make
the individual man more mindful of
his purpose in this life. God has given
us the material resources in this life
to function as a Christian communi-
ty. The struggle to become more
Christ-like lies ahead for all of us in
the generations to come.”

Throughout all the chapters of his
life, Fr. Paul Romley led us to become
more Christ-like by his example of
courage, confidence, and discipline,
even in the face of a challenging ill-
ness. Sometimes he had to be com-
bative; always he had to be deter-
mined. Fr. Paul’s eagerness, enthusi-
asm, and spirituality were contagious.
He truly took great delight in the
Lord. Now God has completed the
last chapter in the book of Fr. Paul’s
life. The stories live on; the beautiful
voice rests. We are each left with our
own special memories of this devoted
Priest, father, husband, friend, and
humble servant. We are also left with
all those wonderful stories that he
wrote in our hearts when we most
needed to hear them, to be reassured
that God loved us. Metropolitan
Philip perfectly described the life of
Fr. Paul when he wrote: The “ …
words [of Psalm 24, 3:5] perfectly
illustrate the personality of this dis-
tinguished man whom we lost.”

“Who shall ascend the mountain of
the Lord?

And who shall stand in His holy
place:

He, who has clean hands, a pure
heart,

THE VERY REVEREND FATHER PAUL ROMLEY

Who does not lift up his soul to
what is false

And does not swear deceitfully to
his neighbor.

He will receive blessings from the
Lord

And Mercy from the God of his sal-
vation.”

Many gathered from throughout the
Western Region and other parts of the
United States to pay final respects to
Fr. Paul. The Trisagion Service held at
St. Nicholas Cathedral, Los Angeles
was attended by Bishop Antoun, who
was representing Metropolitan Philip;
Bishop Joseph; Protosyngelos Fr. Paul
Doyle; Fr. Michel Najim, dean of the

Cathedral and dozens of other
priests, deacons, subdeacons and
altar servers. Many of Fr. Paul ’s
admirers from other jurisdictions and
faiths were also in attendance. Bishop
Antoun shared with us a tearful and
heartfelt tribute to his long-time
friend, while Fr. Paul and Bishop
Joseph also shared their deep feelings
for this remarkable priest and friend.

Just as our Savior used parables to
teach His followers, so Fr. Paul used
stories to draw us closer to God and to
our Orthodox faith. May his memory
truly be eternal, and may his stories
live on to inspire the hearts of genera-
tions of Orthodox faithful to come.

FR. PAUL ROMLEY
1931 — Born in Flint, Michigan on March 12, only son of Deacon Habib

and Mary Romley, named William Jacob Romley
1946 — “Mayor for a Day” — City of Flint, Michigan
1950 — Attends Wayne State University in Detroit
1951 — Marries Patricia Brankovan, his childhood sweetheart, on March 11
1951 — Ordained youngest Deacon in Archdiocese, age 20, by Metro-

politan Antony and Archbishop David
1952 — Ordained to the Holy Priesthood on November 9 and assigned as

Pastor of St. George Church, Pittsburgh, Pennsylvania
1956 — Completes new church edifice
1957 — Awarded Gold Medallion of Patriarch Alexander III
1960 — Burns mortgage for St. George
1961 — Elevated to Archpriest and Exarch at Archdiocese Convention in

Pittsburgh
1961 — Assigned to St. Nicholas, Los Angeles; Appointed Dean of

Cathedral and clergy in the Western Region of the Achdiocese
1963 — Begins construction of Camp St. Nicholas at Frazier Park, CA
1966 — Witnesses the consecration to the Episcopacy of Father Philip

Saliba by His Beatitude Patriarch Theodosius VI, at St. Elias Monastery in
Lebanon

1974 — Appointed spiritual advisor to AOCWNA for Western Region
1977 — Appointed spiritual advisor of St. Ignatius of Antioch for the

Western Region
1977 — Receives Patriarch Elias IV, first Patriarch of Antioch to visit

North America
1978 — Breaks ground on St. Nicholas Cedars Manor on November 5
1985 — Receives Patriarch Ignatius IV, second Patriarch of Antioch to

visit North America
1987 — Assists in receiving Antiochian Evangelical Orthodox Mission

(AEOM)
1990 — Assists in purchase and dedication of the West Coast Chancery
1994 — Serves on Task force to support the Orthodox Christians in the

Patriarchate of Jerusalem, founded in Los Angeles
1996 — May 18 — special banquet and tribute honoring the Very

Reverend Father Paul Romley on his retirement from 45 years in the priest-
hood

2003 — October 26, 2003: Very Reverend Father Paul Romley falls asleep
in the Lord
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THE VERY REVERED FATHER
George Harb was born in
Ramallah, Palestine on

November 13, 1913. He received his
first education at the Friends Boys
School. He graduated from St.
Athanasios Greek Orthodox Semi-
nary in Egypt, where he studied the-
ology, Greek, and advanced Arabic.

Upon completion of his studies,
George Harb became the principal of
the United Nations Refugee High
Schools in the District of Ramallah.
He had chosen as partner of his life,
the gentle and lovable Harbiyeh Harb,
who decorated his family tree with
two girls and three boys. George Harb
then moved on to Jaffa and taught at
the Orthodox College before his voca-
tion to become a priest sprang within
his heart.

In 1951, he started his walk in the
footsteps of his father and grandfa-
ther and received the Divine Grace of

the Holy Sacrament of Holy Orders.
He was ordained to the Diaconate
and then elevated to the priesthood
by the Greek Orthodox Patriarch of
Jerusalem at the Church of the Holy
Resurrection (the Holy Sepulcher), to
become the well-known and dearly
loved Father George Harb.

His first parish was St. Elias Greek
Orthodox Church in Haifa, where he
served for 10 years. He immigrated to
the United States of America and
joined the Holy Antiochian Christian
Orthodox Archdiocese of North
America. He established the Church
of St. George in
Portland, Oregon,
the Church of Saint
George in San
Diego, California
and St. George in
J a c k s o n v i l l e ,
Florida.

The Lord had sat-
isfied Father George
with many, many
long years. On cele-
brating his 90th
birthday, the
church honored
him — as its
founder — with a
plaque that carried
his picture, name,
and brief history
and he kept it in the
Church. He strug-
gled much for the
welfare of his large
family — the
Church, and for his
small family. He was
a great fighter with
his long-term sick-
ness. He coura-
geously faced his
death and remained
mindful until the
last moment of his

life. He departed while conversing
with his wife.

Sayedna Joseph presided over Fr.
George’s funeral service, which was
attended by several clergymen, and
delivered a truly magnificent eulogy.
After that, Father Hanna Sakkab
recited an elegiac poem in Arabic.

Father George is survived by his
beloved wife, Khourieh Harbiyeh, his
sons Joseph and Louis, his daughters
Samira and Mary, and twelve grand-
children and thirteen great-grandchil-
dren.

May his blessed memory be eternal.

ARCHPRIEST GEORGE HARB
1913-2003

THE BYZANTINE
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MAREENA BOOSAMRA
BALL

A 25TH ANNIVERSARY
CELEBRATION

O n a beautiful cool
evening in Tucson,

Arizona, far from her birth-
place in Canada, one of our
most accredited musicians
in the Archdiocese cele-
brated 25 years of choral
conducting. Mareena
Boosamra Ball marked the
occasion with a celebration
concert Saturday, Decem-
ber 13, 2003 at the Univer-
sity of Arizona’s Crowder
Hall. His Grace Bishop
Joseph was in attendance
and spoke about the role
Sacred Music plays in the
life of the Church, and of
Mareena’s role in bringing
Orthodox Sacred Music to
the forefront of people’s
consciences.

The evening program
contained a variety of musi-
cal genres including opera,
popular, and antiphonal
singing of true Byzantine
tradition. The cast included
the Holy Resurrection
Orthodox Church Choir of
Tucson, many local guest
artists who are professional
peers of Mareena, as well as
many of her music stu-
dents. Also contributing to
the evening were perfor-
mances by two other
Antiochian Orthodox
Church Choir Directors,
Venise Kousaie from St.
George, Toronto and
Khourieh Nancy Hanna
Long from St. Anthony,
Butler, PA. The concert was

a fundraiser to help finance
the building of a new
church, which is planned to
be in Byzantine and
Southwestern architectural
style on 3 acres of land.
Jennifer Ambrosia, gala co-
chair, and Reverend Father
Philip Nixon presented
Mareena with a gift quite
appropriately on Choir
Recognition Sunday. A sou-
venir recording on CD of
the gala concert will be
available in the coming
months.

Mareena has had an
extensive career in music.
She has a Bachelor of Music
in Music Education, a
Master of Music in Vocal
Performance and is cur-
rently working toward a
Doctorate of Music in
Choral Conducting. All of
her degrees are from the
University of Arizona.
Mareena makes her home
in Tucson. In addition to
her private musical career,
she directs her hometown
church choir at Holy
Resurrection Orthodox
Church, she has been the
Western Region Sacred
Music Coordinator for the
past 11 years, directed and
sang on two professional
Orthodox CDs, and is a
member of the Sacred
Music Department for the
Antiochian Archdiocese.
Mareena teaches at both
the East and West Coast
Music Institutes each year.

We are very proud of
your accomplishments,
Mareena. Looking forward
to the next 25 years!!!

ST. MARY’S
CELEBRATES 25 YEARS

HUNT VALLEY, MD

I n 1966, a small group
of friends and col-

leagues in the Baltimore
region organized to start a
church under the An-
tiochian Orthodox Chris-
tian Archdiocese. Other
churches existed in the
region, but as Christians of
mostly Middle Eastern
descent, they wanted a
church that would reflect
their own culture and tradi-
tions. Twenty-five years
later, that small community
has expanded in number to
embrace several families
coming from several ethnic
backgrounds, who have
been worshipping together
for a quarter-century.

St. Mary’s Church was
formally established in
1968 but worshiped inter-
mittently until 1978, when
services began to be held
on a continuous basis.
During this time, the con-
gregation used the buildings
and facilities of other
churches to hold services
until 1990, when the fledg-
ling parish raised enough
funds to start building their
own church building in
Hunt Valley, Maryland,
north of Baltimore city.

During a special 25th
Anniversary luncheon held
at the Hunt Valley Country
Club, His Grace Bishop
Antoun addressed the near-
ly 120 parishioners who
were gathered to commem-
orate the occasion. He

fondly recalled the early
days of St. Mary’s, when he
used to travel from Penn-
sylvania on Sundays to wor-
ship with the small parish.
It was Bishop Antoun who
presided over St. Mary’s
groundbreaking ceremony
in 1988, when plans for
erecting a church had been
finalized. “It was a lot of
hard work and heartache,”
he noted, “but we came
through it together, strong-
er than ever.”

St. Mary’s Church cur-
rently stands on 3.6 acres
in Hunt Valley, and while
the church hall was com-
pleted in 1990, construc-
tion on the church itself
has yet to begin. Bishop
Antoun encouraged the
parishioners not to give up
on their dream of also
building a church: “Nothing
is impossible,” he said. “It
depends on your mindset
and resolve.”

Carol Yanchik, the Presi-
dent of the Parish Council,
also noted in her opening
welcome to the gathered
group that, “This is a day to
reflect on the successes we
have enjoyed and on the
challenges ahead.” Father
Rafeek Mufarrij, who has
served the community of
St. Mary’s since June, 2000,
said that the 25th anniver-
sary of the parish was also a
time to pause and ponder,
“a time to make sure we are
on the right road to God’s
will for us.”

Father Rafeek also em-
phasized that November 2
was a double celebration for
St. Mary’s: not only was the
parish celebrating its 25th
anniversary, but also

COMMUNITIES IN ACTION



Deacon Fred Pfeil was
ordained into the priest-
hood on that day during the
Divine Liturgy. Bishop
Antoun presided over the
Liturgy and was assisted by
Father Rafeek and Father
Matthew Streett from Ss.
Peter and Paul in Potomac,
Maryland. It was the first
time that many of the faith-
ful who participated in the
Divine Liturgy witnessed
the ordination of an Ortho-
dox priest. Father Fred’s
family was also present to
celebrate the occasion.

The luncheon provided
all who attended an oppor-
tunity to reflect on the jour-
ney St. Mary’s has made in
the last 25 years and to pre-
pare for another 25 years of
worship and fellowship,
God willing!

ST. GEORGE
ANTIOCHIAN 

ORTHODOX CHURCH
LOWELL, MA

A Sleeping Giant Has
Awakened!!!

Y es, you read correctly.
A sleeping giant has

come out of hibernation.
For the past two and a half
years the parishioners of St.
George of Lowell, MA, have
been doing wonderful
things under the leadership
of their new Pastor, Fr.
Leonard Faris. Since com-
ing to St. George in August
of 2001, Fr. Leonard has
been very busy getting peo-
ple involved in all aspects of
Church life. Attendance at
the Divine Liturgy is up on
Sundays and Feast days, as
well as during the Great
Lenten Fast. The church
Sunday School is more
active than it ever was and
the Teen SOYO is doing
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many great things, not only
for the Church but also for
the community, like feeding
the homeless at a local
homeless shelter every
month. The Antiochian
Women Guild has been
completely revitalized and
has sponsored several very
successful events, including
an Art Auction that was
attended by some 200 peo-
ple, a Christmas Tea co-
chaired with the Choir, a
Holiday Craft and Baked
Goods Fair, and a Gala
Harvest Ball at one of the
area’s premier establish-
ments. They have also done
some community work as
well. With the encourage-
ment of Fr. Leonard, who
leads by example, the
Parish is certainly alive and
well. One of the dreams of
the Parish was to install
central air-conditioning in
the Church. Well, Fr.
Leonard spear-headed the
campaign and helped raise
the needed funds so not
one penny came from the
church’s general account.
Also, many new liturgical
items have been replaced,
with the old ones being
donated to a local mission.

For the past two years, Fr.
Leonard has held a Choir
Appreciation Day to cele-
brate and thank the Choir
and the chanters for their
dedicated service Sunday
after Sunday. On this spe-
cial Sunday, he personally
gives each choir member a
small token of appreciation
and also recognizes the 50
and more years of very ded-
icated service of our Choir
Director, Phyllis Arsenault,
who has been presented the
Antonian Silver Medal of
Merit, one of the most pres-
tigious awards to be con-
ferred upon a lay person
within the Antiochian
Orthodox Church. The
medal was granted by His
Eminence Metropolitan
Philip, our Primate. Fr.
Leonard said he thinks
Phyllis was born with a
baton in her hand. Her love
for music and the church is
certainly evident in the
beautiful choir that she has
directed all these years.
When Father Leonard first
came to Lowell, Phyllis told
him that after Pentecost the
Choir took a recess for the
summer. Father told her
that was unacceptable and

he wanted the choir to sing
all year. Since then, that is
what they have been doing.
Liturgically, St. George’s
has been participating for
over 25 years with the local
Greek churches during
Great Lent by having com-
bined Lenten Vespers each
Sunday in one of the
churches. These services
are well attended by all the
local Orthodox.

During the past two years
one of the most dedicated
parishioners was honored
by receiving the Meritorious
Award presented by His
Eminence Metropolitan
Philip. Nellie Husson Skaff,
who passed away last year,
was awarded this award for
her over 60 years of service
to St. George Church, as
well as to the New England
Region, and to the Archdio-
cese. Nellie was a very faith-
ful and unassuming individ-
ual whose whole life cen-
tered around her church
and her family. Even now
her presence is always felt
and she is sorely missed.
This past November, the
Meritorious Award from His
Eminence Metropolitan
Philip was presented to
another worthy individual,
Sharkey Skaff, who has
faithfully served the church
for over 50 years. You might
say Sharkey is Fr. Leonard’s
right-hand man; he is
always there when you need
him to do whatever to make
sure the church is running
smoothly.

As you can see, the
Sleeping Giant of Lowell,
MA has awakened and has a
very bright future under the
guidance of its spiritual
father, Fr. Leonard, and the
wonderful people who serve
on the various parish com-
mittees. Thank you,
Sayidna Philip for sending
us such a dedicated Pastor.

Fr. Leonard Faris with the late Nellie Husson Skaff
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THE DEPARTMENT OF
COMMUNICATIONS AND

INFORMATION ANNOUNCES
THE HIRING OF SEAN

BUSCAY AS
COMMUNICATIONS AND

INFORMATION TECHNOLOGY
SPECIALIST

We are very pleased to announce
that Sean P. Buscay is now

onboard, working full-time in the
Department of Communications and
Information.

Sean is excited to join the ministry
team of the Communications and
Information Technology Department
of the Archdiocese. He has a vision
for and is passionate about using
technology systems to support the
ministry of the Church. He says he is
excited to work together with the
department’s team, “to provide the
communication, knowledge, and
information technology systems that
empower the Church to maximum
faithfulness and effectiveness in Her
ministry and witness.”

Sean’s professional background
includes marketing communications,

marketing research, statistical design
and analysis, e-marketing, organiza-
tional development/management and
interactive services, including web
design, development, database engi-
neering and programming. In his
most recent position as Director of E-
marketing and Interactive Services
for an advertising and marketing ser-
vices agency, he worked with national
clients providing end-to-end services
for creating, implementing, and main-
taining web-based business and mar-
keting solutions. He has worked with
such clients as Hershey Foods, New
World Pasta, the US Treasury Depart-
ment, First Union Bank, Hershey’s
Chocolate World, Kemp’s Frozen
Foods, and the US Department of
Interior. He has experience in a vari-
ety of industries, including consumer-
packaged goods, financial services,
telecommunications, high-tech, non-
profit, US government and destina-
tion/travel.

He holds a B.S. in Applied
Behavioral Science from The
Pennsylvania State University, where
he graduated with high distinction,
and is a member of national and
international honor societies in the
fields of behavioral science and psy-
chology.

Sean also runs a website called
Christian-web-masters.com that
offers resources, articles and mentor-
ing to webmasters working with
Christian organizations and missions.
He has authored several articles on
web design and programming, e-mar-
keting, and on-line ministry and
evangelism.

Sean has been married to his wife
Lisa for nine years. Together they have
three young children. Their family
attends St. John Chrysostom An-
tiochian Orthodox Church in York, PA.

In a recent interview Sean was
quoted as saying about his life, “This
year especially, there has been a
renewed focus on what it is to wor-
ship God and to love Him with my

ORDINATIONS

Deacon JOHN OLIVER to the priest-
hood on Sunday, January 11, 2004, at
St. Ignatius of Antioch Church in
Franklin, TN. He is a senior student
at St. Tikhon’s Orthodox Theological
Seminary, and is assigned to assist at
St. Mary Church in Wilkes-Barre, PA.

Sub-deacon PETER FELTHAM to the dia-
conate on January 3, 2004 at St. John
the Baptist Church, Post Falls, ID. He
is attached to that parish.

Sub-deacon F. JOSEPH BITTLE to the
holy diaconate on Sunday, January
11, 2004, at St. Ignatius of Antioch
Church in Franklin, TN. He is
assigned to assist at St. John the
Theologian Church in Memphis, TN.

Sub-deacon BASIL RICHIE to the dia-
conate on January 25, 2004 at St.
Anthony Church, La Jolla, CA. He is
attached to that parish.

Sub-deacon ANTHONY PAYNE to the
diaconate on January 25, 2004 at St.
Anthony Church, La Jolla, CA. He is
attached to that parish.

Sub-deacon NAZMI HOURANI to the
diaconate on Sunday, February 8,
2004 at St. George Cathedral, Coral
Gables, FL. He is attached to the
Cathedral.

APPOINTED

Priest SAMUEL SEBRING as the pastor
of St. Elias Church, La Crosse, WI,
effective February 8, 2004.

Priest NICHOLAS BARGOOT as the
interim pastor of St. Mary Church, W.
Palm Beach, FL, effective January 27,
2004.

Priest ANTOUN AARAJ as the interim
pastor of St. Philip Church, Ft.
Lauderdale, FL, effective December
11, 2003.

LEAVE OF ABSENCE

Archpriest JAMES BARKETT, effective
January 27, 2004.
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whole heart, mind and soul.” It is
with this focus that Sean plans to
serve the Archdiocese.

Sean can be reached at:
218C Georgetown Rd.
Strasburg, PA 17579-9781
Office (717) 687-9087
Fax (309) 407-7726
SBuscay@antiochian.org
So that Sean can concentrate on

implementing our new website and
databases without distraction, howev-
er, please continue to refer all matters
regarding the existing website, hard-
ware and software purchasing, trou-
bleshooting and communications
matters to Fr. Nabil for the time
being.

I offer my profound appreciation to
His Eminence for his leadership in
making this investment in the future
and in giving us the means to do our
work. I thank the members of the
search committee for their work in
screening and interviewing candi-
dates for this position. I believe that
hiring Sean will prove to be a signifi-
cant milestone for the Archdiocese,
as we soon begin to realize the bene-
fits of using technology to make our
ministries and our witness to the
Orthodox Faith in North America
more effective.

Fr. Nabil Hanna
Chairman

Department of
Communications and Information

A Godly Parish
Council

By ANDREA KOVALENKO

AGODLY PARISH COUNCIL
who can find? They are like
precious jewels hidden among

pieces of glass. The assembly of the
faithful trusts in them, and their
parish will have no lack of gain. They
do good, and no harm, all the days of
their lives. They seek raw materials,
and supply work to willing members
of the parish. They are early to rise,
providing food for needy parish-
ioners, and providing tasks for the
youth of their parish.

They consider a piece of property
and buy it; with what is produced by
the members of their parish they
plant orchards. They become power-
ful and bestow power on the virtu-
ous. They foresee both material and
spiritual profits. They stay up late to
continue their good work. They
teach the members of their parish to
become generous to the poor, and
extend parish membership to the
needy.

They are never concerned when it
comes time to pay maintenance
costs for the worship hall and sanc-
tuary, because by their wisdom most
of the congregation has become
wealthy. They honor the sanctuary

with all manner of precious and cost-
ly materials. Their parish priests are
city officials and their parish bishop
sits among senators of the state.
Among them are clothing manufac-
turers, and building contractors; and
with them are others who supply or
distribute staple commodities.

Intimately aware of their own mor-
tality, they act impeccably, deliber-
ately, and with renewed vitality.
They instruct the children in wis-
dom, and demonstrate loving-kind-
ness to all. They look after the
administrative affairs, and are never
found idle. Those who have convert-
ed to the true faith see that they
have found joy, and their bishop
praises them secretly before God,
“Many parish councils have done
excellently, but this one surpasses
them all.”

Charmers work for the Deceiver,
and many parishes are a study in
vanity, but a parish council that rises
to this challenge is to be praised.
Give them a share of what the parish
produces, and be sure that their
good works receive national media
coverage.
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Dear Editor,
What a disappointment! I

opened my January issue of
The WORD and saw two
prominent photos of
women — one mature and
grey-haired, the other
apparently African-
American — under the
headline, “Some Thoughts
on the Question of Women’s
Ordination.” I thought,
“Finally we’ll hear the voic-
es of women on this topic.”
I was completely unpre-
pared for the outdated and
vituperative attack on those
of us who respectfully won-
der if the male hierarchy’s
“restriction of ordination to
the priesthood solely to
men for almost 2,000 years
should be reason enough to
continue the practice of the
church,” as Fr. John Morris
stated.

It would not have been
surprising to see this article
appear in the 1970s, when
feminist action and male
reaction caused some ex-
cessive feminist demands
upon the church and some
harsh male responses.
However, in 2004 there is
no need to spend such pre-
cious space printing a rant
that is not only an inaccu-
rate representation of
women’s theological schol-
arship, but an insensitive
and inarticulate explana-
tion of the true questions
and issues. Really, what was
the point? To my knowl-
edge, there is presently no
organized movement of
Orthodox women asking for
ordination to the priest-
hood. Discussions about
deaconesses have been tak-

ing place for years, but that
is supported by a number of
Orthodox leaders, and is a
different issue from women
“demanding” the priest-
hood.

Orthodox women today
are highly educated, experi-
enced in many fields, and
are seeking broader cate-
gories of service to the
church. Fr. Morris seems to
paint all such faithful
women’s questioning with a
broad brush and confuses
our theological inquiries
with “radical feminism.”
Most of us who have chosen
to stay in the Orthodox
Church have reconciled
ourselves (in various ways)
with the fact that the ordi-
nation of women in our life-
times is not going to hap-
pen. However, many faith-
filled women theologians
and historians seek broader
and more fulfilling experi-
ences and expressions of
Christianity that don’t ne-
cessarily lead to ordination.
Fr. Morris insults scores of
faithful, thoughtful women
scholars who have carefully
sought to re-examine the
history of the church from
a different — female — per-
spective. How sad for those
of us who have spent
decades in research,
thought, and faith trying to
reconcile the truth of
Christ’s message with some
of the more painful aspects
of Christian church history.
As a convert from Roman
Catholicism, I was drawn to
the Eastern Church by the
non-sexist mysticism of
many of the Fathers, by the
courage of Desert Mothers,

and the many places of
honor for women of the his-
torical church. I can’t imag-
ine Gregory of Nyssa or
Seraphim of Sarov defend-
ing the church in a polemic
as insensitive and roughly
hewn as was this article.

Although Fr. Morris
sought to inflame readers
by using the Trinity as a
dangerous example of
inclusive language as the
devil’s tool, there are many
simpler instances where
inclusive language lends
comfort to many of us and
our daughters. I can’t imag-
ine what harm can come
from referring to us all as
“humankind” or in accu-
rately calling women who
work for the post office
“mail carriers,” or calling
the women who protect
your church from flames
“firefighters.” Certainly
people from an Orthodox
jurisdiction that still uses
Arabic in its liturgy for the
comfort of native speakers
can understand the impor-
tance of language and reli-
gion.

In fairness, the article
accurately portrayed some
extreme positions of the
seventies, and even of some
modern day “radical femi-
nists.” However, I looked in
vain for references to any of
the many contemporary
women theologians and his-
torians who are doing valu-
able and enlightening work.
I would refer readers to the
works of Elisabeth Behr-
Sigel, Brenda Meehan, Fairy
von Lilienfeld or Kyriaki
Karidoyanes FitzGerald,
among others. These are

solidly qualified female
scholars who have en-
hanced the understanding
and mission of women in
Orthodoxy today.

It’s tempting to try to dis-
mantle the wall of polemic
built by Fr. Morris piece-by-
piece, but I’ve been dealing
with this kind of thing since
the late ’70s and have de-
cided to focus on building
rather than tearing down. I
just wanted to let you know
that I’ll eagerly read any
article on this topic that
you print which is written
by a “fifty-something” or
African-American woman
scholar. Well, that’s all I
have time to write for now;
I have to go explain to my
12-year-old daughter why
she can’t be an altar server.

Sincerely,
Melissa Jones, Ph.D.

St. Herman OCA Church
Littleton, CO

Dear Father John,
I was so pleased to read

the article by Very Rev.
John Morris entitled, “Some
Thoughts on the Question
of Women’s Ordination.”
The article was very cere-
bral and had many excel-
lent points. I especially
liked the paragraph that
began “Radical feminism
distorts not only the priest-
hood but also the very
nature of humanity by fail-
ing to recognize that there
are real differences between
men and women. A man
cannot be a mother, nor a
mother a father.”

When my 9-year-old
daughter recently began

THE people speak …
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whining in Church, “Why
can’t I be an altar boy?” I
took her to light a candle
before the Theotokos. I
understood that she felt
some jealousy because,
with 3 brothers serving, she
didn’t feel she had a role in
Church. As we lit a candle
before the Mother of God, I
reminded her of what the
Theotokos did for all of us
by becoming God’s mother.
I empathized with her that
it might seem glorious to
carry the candles in proces-
sion or be close to the altar,
but that was not why God
created her a girl or me a
woman. I reminded her of
the creation story, where
God made Eve from the rib
of Adam, and that we, as
girls and women, are to
work side by side with men,
boys and our brothers. I
told her that God gave
women the awesome and
overwhelming task to carry
and create, with His help, a
baby or new life. Women
have to carry babies in the
womb and out of the womb,
and nurse and nurture
them, and that job is just as
important as carrying a
candle in procession.

I don’t ever remember
wanting to be a priest or an
altar boy as a little girl, but
I always remember having a
very special relationship
with the Mother of God. I
have had many run-ins
with radical feminists and I
find it difficult to argue the
points (as Father John did
so proficiently), if the
women don’t understand
who the Theotokos is and
what her role in the
redemption of Adam in Eve
is all about. Maybe if these
feminists could get back to
the basics of the creation
story and the Incarnation,
they wouldn’t feel so cheat-
ed at the privilege of NOT
becoming a priest.

Thank you as always for
the ministry and insights
produced through The
WORD magazine.

Helena Ditko Williams
Holy Cross, Palmdale, CA

Dear Editor,
In his article, “Some

Thoughts on the Question
of Women’s Ordination,” Fr.
John Morris may have a
valid argument with “radi-
cal” feminists outside the
Orthodox Church, but
where in the Orthodox
Church can one find similar
radical, rights-demanding
feminists? My experience is
that those who are interest-
ed in discussing the issue of
women ’s ordination are
thoughtful, rational and
prayerful. I have not heard
anyone in the Orthodox
Church base their belief
that women should be
ordained on a demand for
women’s rights.

There are women within
the Orthodox Church
called by God to a vocation
within the Church. Women
of this calling whom I have
met are holy obedient
daughters of the Church.
They are wives and moth-
ers or single. They are of
different ages. Usually, they
are servants of the Church
in a multitude of unpaid
and often unrecognized
ways. Many become educat-
ed theologically without
much hope that they will be
able to minister fully in the
Church they love and have
surrendered to. Some have
been told that there is no
place for them in the
Orthodox Church. They are
ready to submit their belief
in their calling to the scruti-
ny of the Church and to be
tested in the same way Fr.
John describes men being
tested for service.

What a travesty and con-

ceivably a quenching of the
Holy Spirit if the Church
does not make time to lis-
ten to these sacred women
whose desire is that their
time, talent, energy, knowl-
edge and hard-earned wis-
dom be used for the up-
building of the Body.

Many in the Orthodox
Church, both male and
female, have looked in vain
for wise, accessible spiritual
mothers whom the Church
has tested and commended
to us for the salvation of
our souls. It is quite valid to
desire spiritual mothers as
well as spiritual fathers pre-
cisely because males and
females can be so very dif-
ferent.

Fr. John mentions an
ancient prohibition against
the ordination of women,
and yet impeccable scholar-
ship such as that done by
Dr. Kyriaki Karidoyanes
Fitzgerald in “Women
Deaconesses in the Ortho-
dox Church” shows that for
several hundreds of years
women were ordained as
deaconesses.

I find it odd that the One,
Holy, Catholic and Apos-
tolic Church is currently
devoid of a sacred way of
officially blessing the
woman who is not called to
monasticism but has a pas-
toral vocation within the
Church.

May the Holy Spirit con-
tinue to guide us into all
Truth, as the living Tradi-
tion of the Orthodox
Church requires.

Renee Zitzloff
St. Mary’s Greek

Orthodox Church
Minneapolis, MN

Dear Friends in Christ,
Thank you so much for

your very generous $3,000
gift, which we will use to
help make Covenant House
home for forgotten street
kids.

In my brief time as
President, I ’ve seen so
many beautiful miracles
take place here. I attended
the graduation ceremony of
133 residents who came to
us with nothing and are
leaving us with jobs, apart-
ments, education and hope.
I have had precious tod-
dlers in costumes running
around my office enjoying
their first Halloween. I have
seen hundreds of hungry
street kids sit down to
Thanksgiving dinner and
thank God for the food we
were able to provide.

I will always cherish my
first Christmas at Covenant
House. To have witnessed
lonely street children trans-
form into a loving, happy
family on Christmas morn-
ing was an unforgettable
experience, a real Christmas
miracle that was possible
because of friends like you.

I am very grateful for how
hard you try to keep love
alive all year round for the
young people at Covenant
House. To me, your love is a
sign that God has not for-
gotten these kids for even a
single moment. You and
your loved ones are in my
prayers for a healthy, happy
new year. Please keep us in
your prayers as well.

Gratefully,
Sister Patricia A. Cruise, SC

)
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If you would like more information about
this wonderful ministry contact Arlene Assile.
call: (201) 871-1355
e-mail: theorder@antiochian.org
or return this slip to:
The Order
358 Mountain Road
Englewood, NJ 07631

Yes, I want more information about The Order.

Name: ___________________________________________

Address: _________________________________________

_________________________________________________

Phone: ___________________________________________

E-mail: ___________________________________________

“WHY ME?”
By Fr. Alban West

Western Region Spiritual Advisor
Early in 2003 I was approached with one of those

offers that I, as a priest of the Antiochian Arch-
diocese, could hardly refuse. Namely, I was invited to
serve as Western Region Spiritual Advisor for the
Order of St. Ignatius of Antioch. Such an appoint-
ment is, undoubtedly, an honor. But I must confess
that my immediate reaction was not a joyous “Glory
to God!” but rather a bemused “Why me?”

In my mind I have often classified the clergy of
the Archdiocese in two distinct groups. It has
seemed to me that there are the “prime movers” of
the Archdiocese, pastors of large parishes, whose
names appear often in The WORD magazine and
who serve in important Archdiocesan roles. These
are the outstanding talents, the men on whom our
Metropolitan depends in order to make things hap-
pen on a grand scale. Then there are the rest of us,
simple pastors of small to medium-sized parishes,
like myself. We are priests whose days are complete-
ly consumed with the business and the pastoral
needs of our own local communities; priests who
consider ourselves largely “out of the loop” when it
comes to Archdiocesan policies and initiatives. We
are the clergy who attract little to no attention on
the Archdiocesan stage, and who tend to like it this
way. With this distinction looming large in my mind,
it was quite natural for me to wonder initially: “What
do I have to offer an Archdiocesan organization such
as the Order?” And even more pointedly: “What
does the work of the Order have to do with me and
with the daily concerns of my parish?”

I offer this candid insight into my own initial reac-
tion not with the intent of scandalizing anyone, but
rather because I think that my mindset and my
response to involvement with the Order of St.
Ignatius is not at all unlike the reaction that many
people have when they are asked to consider mem-
bership in the Order. I believe that it is not an
uncommon response to such an invitation for the
invited to query mentally, if not aloud: “Why on
earth would I want to become a member of an
Archdiocesan organization like the Order? I’m not
one of the high-profile members of this Archdiocese.
I give almost no thought to Archdiocesan affairs; I’ve
never even been to an Archdiocesan Convention.
Me, a member of the Order? Whatever for?”

The truth is that most of us, clergy and laity alike,
tend to be very focused on the needs, the concerns
and the progress of our own parishes and rather
uninvolved, at least on a daily and detailed basis,

with the affairs of the Archdiocese. As
a result, many of us have a tendency
to develop a false dichotomy in our
minds. Organizations such as the
Order serve the Archdiocese; our
attention and efforts, we think, are
better directed toward the life of our
own local parishes. I call this dichoto-
my false because what I have come to

understand, through deeper reflection upon the
accomplishments of the Order of St. Ignatius, is
that the work of the Order has a direct, tangible
effect not just upon the Archdiocese as a whole,
but also upon my individual parish as well as
every other local community. My involvement
with the Order is important principally because
of my commitment to my local parish, not
despite that commitment. For it is in my own
parish that I see the work of the Order bearing
good fruit on a daily basis. Let me offer a few
examples.

Each summer for the past few years we have
sent a small group of teens off to Pennsylvania to
attend camp at the Antiochian Village. The at-
tendance of these young people at this amazing
camp, which depends so heavily upon the sup-
port of the Order, has had a dramatic impact on
their desire to be involved in our local SOYO
chapter and indeed on their commitment to
every area of parish life. Thanks in large part to
the influence of the Village we have teens who
are active in the parish and committed to the
Orthodox faith. Their devotion and genuine love
for the faith give me great hope for the future of
my parish.

Similarly, I have in my parish a small number
of college students and recent graduates who
have attended the pan-Orthodox college confer-
ences funded in large part by the Order. Few
things can inspire in a student a devotion to live
the faith daily in the same way that these confer-
ences can. Collegians who are serious about their
Orthodox Christianity, who are attempting to
live true lives of prayer and service, are a great
inspiration within the life of any parish. And it is
the work of the Order that makes this possible.

My parish, like so many others, depends very
heavily upon the work of various departments of
the Archdiocese. Christian Education,
Communications, Liturgics and Translations,
Missions and Evangelism, Publications, Sacred
Music, etc., etc. — the work of all these groups is
essential to our daily functioning as a local com-
munity of worship, education, and service. We
are far too small, and our funding is far too limit-
ed, for us to take on many major initiatives on
our own. It is the work of the Archdiocesan
departments that allows us to function effective-
ly. And it is ongoing funding from the Order that
allows these departments to function at all.

On a more personal note, my parish has a lim-
ited budget. My parishioners do a very good job
of ensuring that my family’s daily needs are well
met. But at present there is not enough money in
the parish budget to provide for our needs today
as well as provide something for our future
retirement years. Into this gap steps the Order of
St. Ignatius with its ongoing, generous funding of
the retired clergy housing fund. Thanks to the
Order, I can focus upon my daily pastoral re-
sponsibilities to my parish without overwhelming
financial worries about the future. Due to the

Order’s commitment I can be confident that my
Khourieh and I will at least have means for hous-
ing in our senior years.

In all these areas I see the impact of the Order
of St. Ignatius on a very tangible, local, parochial
level. But as I have reflected over the past year
upon the positive impact of the Order locally,
what I have been most surprised and pleased to
discover is that the primary impact of the Order
on my parish is not through any of its programs,
projects or initiatives. The principal benefit that
my parish derives from the Order of St. Ignatius
is the commitment of individual parishioners.
Simply stated, the members of my parish who
are also members of the Order are, as a group,
the most devoted, most generous and most com-
mitted members of the community. Their com-
mitment to the Archdiocese through the Order
does not distract them from their commitment
to their local parish; instead it fosters an even
greater sense of devotion and responsibility. And
as a parish priest this is, for me, of paramount
value. For it is through an ever-deepening devo-
tion to Christ that we as Orthodox Christians
come to know the reality of the kingdom of heav-
en. And where is that devotion to Christ experi-
enced and lived? Primarily it is within each local
parish, within each local Eucharistic community.
To help my parishioners understand and experi-
ence this spiritual reality is my fundamental task
as an Orthodox pastor, and in this endeavor I am
aided immeasurably by the Order of St. Ignatius
and its work. By calling my parishioners to new
levels of service and devotion, the Order helps
me invite them to truly experience the life in
Christ. This is the purpose of our Church; this is
the purpose of every local parish; and this is the
primary purpose of the Order of St. Ignatius.

I am quite content to be a simple parish
priest. I never expect that my actions or opinions
will be major factors in shaping the policies and
priorities of the Archdiocese. In my mind I am
still not, nor will I ever be, one of “those priests,”
the ones whose vision, intelligence and great
devotion accomplish results on a grand, Archdio-
cesan scale. Similarly, you may consider yourself
a simple Orthodox layperson, a member of your
local parish. You have no plans to serve on the
Archdiocese Board of Trustees. You would never
presume to offer your services heading up an
Archdiocese department. Your concerns and
your commitments are on a local level, in your
own parish. Thank God! We need both types of
priests and both types of laypeople to make up a
healthy, functioning Archdiocese. And we need
both types of priests and both types of laypeople
to be involved with the Order of St. Ignatius.
Membership in the Order is not just for “those
people.” Membership in the Order is important
for everyone who takes a serious interest in their
local parish and everyone who is seriously com-
mitted to the Orthodox faith. Membership in the
Order is for you!
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Attention
Clergy, Delegates and Friends:

Make your reservations early
for the Historic Special General Assembly of the Self-Ruled Antiochian Orthodox

Christian Archdiocese of North America

July 16-18, 2004
Hilton Pittsburgh
Gateway Center, Downtown

Call 1-800-445-8667 by June 15, 2004 to make your reservations
and secure the room rate of $99.00 + tax.

Tell the operator that you are with the Antiochian Orthodox Church.
Transportation — Shuttle from Pittsburgh International Airport available

at a cost of $16.00 one way or $30.00 round trip
Parking — $24.00/day for valet; local garages also available


