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Over the years, several people have called me and 
asked if The WORD would receive an article about 
gossip. Undoubtedly, they witnessed or experienced 
the horrors and pains of gossip. Each of us has wit-
nessed or has been victimized by the careless talk of 
others, who could have been malicious or benign in 
motivation. Each caller seemed to be worked up or 
agitated when he or she called. To each I said, “Sure, 
but please include some thoughts about why people 
gossip, and some ideas of how those who gossip 
can meet their needs in healthier ways. I don’t want 
it to sound like you are on a soapbox or preachy” 
(though, “gossip has it,” that that is precisely what 
is said of my editorials!). Nevertheless, no one has 
yet to accept my challenge, so here are some of my 
thoughts on the subject.

People need to connect. God has created us in 
His own image, and God is three Persons; in other 
words, God is relational. We need to connect be-
cause we are relational beings. Talking is something 
we do to connect or relate to each other. When 
people gather, they talk about those things they 
have in common. Sometimes it is to learn from oth-
ers or to teach them, but, most often, it is just to 
connect. Many of us have been known to repeat a 
conversation that we already have had, just to have 
something by which we can relate to another. It is 
no secret that when members of the Church gather, 
they talk about what they have in common: mostly, 
what is going on in the Church, and what they know 
about the priest. When we converse, the more en-
tertaining the content, the more interesting and the 
more fun the connection is. Of course, this applies 
to school, work, clubs and every group to which we 
belong. Teachers talk about students and adminis-
trators, students talk about teachers; workers talk 
about managers, managers about bosses and work-
ers, and so on. Somehow, however, when it comes 
to Church, gossip seems so much more sinister and 
hypocritical. Church, like family, is supposed to be 
the safe place where we are built up and protected. 
It is the God-given place of love and nurture. Gos-
sip, in which we talk about peoples’ failings, rarely 
seems loving or nurturing.

I don’t think that people in the Church are pur-

posefully malicious when they gossip about each 
other or the clergy, yet the result is often painful, 
and victims are hurt. Literature and fi lm have cap-
tured well the dangers and shameful effects of gos-
sip. Because each of us has been victimized by this 
sin, I need not share the horrors of gossip. 

I write today to offer a way out. If we recognize 
why we gossip, perhaps we can limit our interac-
tions to connecting with each other in ways that 
build each other up. Perhaps we can be deliberate 
about keeping our conversation holy and edifying. 
Perhaps we can recognize that what we really share 
is a common faith, and not just common relation-
ships. 

“Gossip has it” that I often do well at identifying 
things that are wrong, but don’t develop the ways to 
change, or the way out of sins and bad habits. But I 
want to repent and improve. As soon as I recognize 
that I am gossiping, I will apologize to the listener, 
who is also a victim of my unbridled tongue. I then 
will pray silently the words from the Vesperal Psalm, 
“Set a watch, O Lord, about by lips!” I will then com-
mit myself, where it would be more helpful than not, 
to apologize to the person I gossiped about. Such 
a regimen retrains us, and frees us from this child-
ish habit. If I am truly serious about change, I will 
also invite my friends to help me, by challenging me 
whenever they see that I am falling into this weak-
ness, explaining that I need their help and support in 
building my own character. This is for me a proven 
way to improve, although, as sinful as I am, I have 
a ways to go.

As we begin 2011, I invite you to help me gos-
sip less, be less preachy, and listen more. Repenting 
from my preachiness, I refrain from asking you to 
do the same. It is so hard; forgive me, a sinner.

Fr. John Abdalah

editor’s letter

Gossip,anyone!

...pray silently the words 
from the Vesperal Psalm, 
“Set a watch, O Lord, 
about by lips!”



In the name of the Father, and of the Son, and of the Holy Spirit. Amen.
At the Christian school where I teach, one of the classes I most enjoy is 
our senior-level philosophy class called “Worldview.” Recently, we were 
exploring the concept of justice. In an attempt to get the students think-
ing beyond the normal notion of fairness and vengeance, and in terms 
of restoration, I directed them to Leviticus and God’s proclamation of the 
Year of Jubilee for his people. 
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Every fi ftieth year was a type of Sabbath of 
Sabbaths, in which debts were to be cancelled, 
and slaves were to be freed. So land that had been 
bought and sold went back to its original own-
ers, and people who had been in slavery were re-
turned to their homes and forgiven of any debts 
they might have incurred. It was a year of cel-
ebration, certainly, for the poor, the foreigners, 
and the burdened – particularly those who felt the 
weight of the economy.

What’s Fair, and God’s Purposes

As we discussed this concept in class, how-
ever, my students were understandably confused 
and somewhat upset. They kept saying that it did 
not seem fair that someone who had rightfully 
purchased and cared for a piece of property even-
tually had to give it back. It was not fair that a 
person who had incurred debt was suddenly freed 
of it, not having to pay what he rightly owed.

My students were not alone in these concerns. 
The year of Jubilee was, and is, counterintuitive, 
to say the least, and upsetting to our sense of 
property and rights. We worked hard for what 
we’ve gotten! It’s not fair to take away what 
we have rightfully earned!

While preparing for class and re-reading Levit-
icus 25, a particular verse caught my eye. In the 
midst of all these counterintuitive directions for 
His people, God tells the people why they are to 
do these strange things: “For the land is mine,” 
He says. “You are but aliens and tenants with 
Me.”

You see, in the Israelite agrarian economy, land 
was the fundamental capital of the system. In the 
economy of God’s kingdom, however, He reminds 
His people that the very land they buy and sell 
belongs to Him. 

If the purpose of the land is limited only to 
what they can make of it, then it is nothing more 
than capital meant to serve their own desires. 
God comes and reminds His people, however, 
that the land itself is meant for something far 
greater: it is for His purposes that the land exists; 
it is not simply about them. His purpose with the 
land is restoration, justice, peace, renewal … and 
grace. These are things that only He can bring 
about. 

So when we say that we are stewards of His 

land, we are saying that we understand that He, as 
the owner, has a plan for the land that is greater 
and deeper than anything we could envision. And 
when he asks us to care for it and cultivate it, we 
do it gladly – with hard work and integrity. And 
when he asks us to release it, to share it, to return 
it, we do this, too, because we want to be part 
of His purpose for it, and not our own purposes 
apart from Him.

Stewardship

Jubilee only comes about when God’s people 
remember that they are stewards of his property, 
meant to cultivate and care for it, but always re-
membering to whom it truly belongs.

As I think about stewardship, I can’t help but 
think that, at its root, is this fundamental truth: 
that which we give to God – is God’s.

It is a strange and beautiful paradox. It is an 
action of receiving and renouncing at the same 
time. When we understand that what we give to 
God belongs to God in the fi rst place, then we 
move from thinking of personal rights and entitle-
ment to thinking in terms of grace: we both re-
ceive and share the grace that is given to us.

Stewardship and Children

Though I do not have children myself, I have 
heard the language of stewardship from my own 
parents and my friends with children. Parents 
look at their children and say that, though their 
kids have been given to them, they do not be-
long to them. 

The child is not here to serve mom and 
dad’s purposes. That would be the makings of 
dysfunction, and the child and parent would be-
come lesser for it. Mom and dad may have great 
plans for their child, but I guarantee you: those 
plans will pale in comparison to God’s intentions 
for him or her in the Kingdom.

When mom and dad see and pursue God’s pur-
poses for their child, this is when he or she fl our-
ishes, often surprising them with something far 
deeper and greater than mom and dad could have 
ever dreamed. The beauty of this thing called 
parenthood is that mom and dad get to be a part 
of it. They get to share in the joy of joining God 
at work in themselves, and in their children.
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Parents are stewards of their children. It is their 
job to give back to God what has been given to 
them, and trust that, in doing so, He will indeed 
fulfi ll His purposes which are good, and right, and 
true.

Liturgy on Sunday

And this is what we do every Sunday during 
liturgy. The priest prays, “Thine own of Thine 
own, we offer unto Thee, on behalf of all, and 
for all.” 

The very bread and wine we offer to God was 
given to us by God, and we offer it to Him, believ-
ing that He gives it back to us not only for our 
own life, but for the life of the world. This is the 
mystery of the Eucharist, and it is in this mystery 
that we are to live out every single day of our lives. 
It means to pursue not our own ends with the 
things we have, but to offer those things back 
to God and to ask Him to transform them – and 
us – into instruments of grace. Living eucha-
ristically means, in part, that we recognize that 
our money, our time, our vocations, our children, 
our relationships, our very lives, are not our own. 
They belong to Him. 

Platytera

One of the most stunning icons in the church 
is the Platytera. Mary stands with her arms open 
and in her center we see an image of the Christ 
child who is blessing outwardly from within her. 
This icon is not an ancient Byzantine attempt at 
an ultrasound. Rather, it is a theological refl ec-
tion on the Annunciation – the moment that Mary 
submits herself to the will of God.

The angel Gabriel comes to this young girl 
with a strange and startling revelation. But imag-
ine if Mary had said, “No. This is my body. This 
is my reputation. This is my life.” Or what if she 
had said, “Be it unto a portion of me according 
to Thy will.”

We are here, however, because she doesn’t do 
that. She says Yes. She says Yes to the promise of 
God, to the will of God, to the purpose of God – 
and in so doing, Christ himself comes and dwells 
in her. And, from her, life and light, grace and 
truth, beauty and fullness, fl ow, as if redirecting 
the fl ow of the umbilical cord, for it is her child’s 

life that brings the fullness of life to her.  In this 
moment, Mary gives to God what was already His, 
and she becomes an instrument of the greatest 
Jubilee that we could ever dream of – for Christ 
Himself is that Jubilee. 

Giving Cheerfully

This is Stewardship month, the month when 
we get little cards in the mail that ask us to con-
sider our fi nancial commitment to our parish, our 
Church. At the top of the card in my parish, there 
is printed a verse from II Corinthians: “Let every-
one give as his heart tells him, neither grudg-
ingly, not under compulsion, for God loves the 
man that gives cheerfully.”

Why is it that we can give cheerfully? We can 
give cheerfully because we don’t let the poison of 
possessiveness enter into our hearts. We can give 
cheerfully because we recognize that what we are 
giving is His in the fi rst place. We can give cheer-
fully because we see Christ in our giving, and we 
can’t imagine anything better to give than Christ 
Himself. God is about some pretty amazing work 
in our parishes – and we get to be a part of that 
work. 

When we talk about stewardship, remember 
that we are not just stewards of our money. When 
I walk into my classroom, I must see myself as a 
steward of the students that God has put on my 
path at that time and place. When you walk into 
your offi ce, into the conference room, the lunch 
room, or the living room, ask yourself, where is 
Christ? What here belongs to Him? When we pay 
attention, we see that “heaven and earth are full 
of His glory.” We lift up our hearts to Him, we 
lift up our time, our work, our relationships, our 
families, we lift them all up to Him, and we give 
thanks as we offer them for His purpose, His will, 
His life. 

May we continue to become instruments of 
grace as we give back to God what He has gra-
ciously bestowed upon us.

In the name of the Father and of the Son and 
of the Holy Spirit. Amen.

Sandy Hermansen
St. Elijah Church

Oklahoma City, Oklahoma
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Can one sermon change your life? I did not think 
so, but then it happened to me. The day I heard 
that sermon was the day I saw everything differ-
ently. The difference between what I knew be-
fore and what I came to know was huge. At the 
same time, the difference was also very subtle 
and seemingly small.

Three hundred campers and camp staff were 
packed into St. Ignatius Church at the Antiochian 
Village. The Village is an Orthodox summer camp 
in Western Pennsylvania where I had spent sev-
eral years as a counselor and staff member be-
fore returning to spend ten years as the camp’s 
director. It had played a vital role in my growth 
as a human being, as an Orthodox Christian, and 
eventually as a priest. I had heard literally hun-
dreds of sermons in my time at the Village, and 
by the time I heard that sermon, I had even given 
hundreds of sermons myself.  But for me, that one 
sermon was different.

Fr. Anthony Hughes, who was assisting me at 
camp for two weeks, was giving the daily sermon 
that morning. To this day, I have no memory of 
what he said before or after, but I will never forget 
what he said in between: “God didn’t create you 
to love and serve Him. He created you so that He 
could love and serve you.”
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I heard myself repeating his words in my head: 
“God didn’t create you to love and serve Him. He 
created you so that He could love and serve you.”

 Whoa.
I had lived my entire Christian life up to that 

point thinking it was the other way around. And 
I was OK with it. It did not bother me 
that God made me to love 
and serve Him (as I had 
thought up until then). 
Though I was not 
always good at it, 
I was often happy 
to do it, and some-
times even excited 
at the thought of 
serving Him. And 
when I was happy 
and excited to serve 
Him, it was because 
I thought that was 
my purpose in life. 
I mean, doesn’t ev-
eryone know that? 
People have asked 
countless times: 
Why did God 
make us? And the 
answer is always the same: to love and serve 
Him.

Made To Love and Serve God … Right?

I had been so sure it was true! Had not Adam 
and Even been placed in the Garden of Eden to 
be its caretakers? Wasn’t Adam placed there to 
name all the animals, to care for the Garden and 
to stay away from the Tree of the Knowledge of 
Good and Evil? Wasn’t Eve created in order to be 
a “help” to Adam, so that together they could ac-
complish God’s will of doing the work He asked 
them to do and not doing the things that He told 
them were wrong?

And the story of Adam and Eve was just the 
fi rst of many examples of what I had understood 
in the Old Testament to be God creating His peo-
ple in order for them to serve Him and do His will. 
He gave Abraham the job of starting a whole new 
nation, whose citizens were to be God’s servants. 
He called Moses to lead those people out of the 

bonds in which they found themselves while in 
Egypt and then gave him the Ten Commandments 
so he could instruct them on what they had to do 
to please God. When the people failed to do so 
and displeased Him, God gave the prophets the 
job of proclaiming His word to His people, cor-
recting their errors and warning them of feeling 

His wrath if they did not.
And it was not just my read-

ing of the Old Testament that 
had ingrained in me this 

idea of being created 
to serve God. When I 
would read or hear the 
Beatitudes in Matthew 
5, I easily understood 
this as a new giving of 
God’s law. Jesus, like 
Moses, goes up a moun-

tain to teach His people 
how they ought to live. I 

thought I understood His 
instructions well when He 

said we should be poor in 
spirit, we should be meek, and 

we should hunger and thirst after 
righteousness.

Only that morning, as I sat listening 
to Fr. Antony, I began to see things much, much 
differently: Jesus had not said that we should be 
merciful, that we should be pure in heart, and 
that we should be peacemakers. In fact, there 
is not a “should” in any of the Beatitudes. He 
simply said that when we mourned, we would be 
comforted. And when we were persecuted and re-
viled, He would reward us.

Promises, Not Commandments

“Would” and “should”: two words that are al-
most identical, and yet miles apart. Those Beati-
tudes, I began to see, were not commandments. 
They were promises: promises of what God 
wants for us. They were blessings (which is, af-
ter all, what “beatitudes” means): blessings God 
was hoping to shower upon us. He wants to do 
us good. He wants us to be His Sons and Daugh-
ters. He wants to be seen by us. He wants to show 
us mercy. He wants us to be fi lled. He wants to 
comfort us and to give us the whole earth as our 
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He created you so 
that He could love 

and serve you.”



inheritance. And ultimately, He wants to give us 
His Kingdom. Like Charlie at the end of “Willy 
Wonka,” He does not want to send us home with 
a box of chocolate or some other token gift. He 
wants to give us everything.

Made To Be Loved

So I sat listening to Fr. Antony saying that ev-
eryone who had taught that we were made in or-
der to love and serve God had not gotten it right. 
And I began to realize that he was correct.  In 
fact, I realized that God could not have made us 
to love and serve Him, because that would make 
Him no better than someone who could make His 
own slaves rather than going through the hassle 
of having to go to the slave market and buy them. 
I looked back on the story I thought I knew from 
the Bible about God and what He wants from His 
people, and instead I found the story of what God 
wants for His people.

In the book of Genesis, we read that God made 
everything and that it was good … until He made 
us. Then we are told that it was not just good:  it 
was very good. He made us to be the best of all 
the things that He made: His very best creation, 
His masterpiece! Then we read that having made 
Adam, He realized something was “not good,” 
namely that Adam was alone (Genesis 2:18). The 
fact that it was “not good” was not because Adam 
could not fulfi ll all of God’s demands. Adam being 
alone was not bad for God – it was bad for Adam! 
And because God did not want anything to be 
bad for Adam, He created and gave him Eve, the 
masterpiece made from His masterpiece! In fact, 
the reason mankind was His masterpiece was be-
cause, out of all of the things that God had made, 
only with Adam and Eve did He use Himself as 
the pattern, designing them from Himself as the 
prototype! He wanted to give us humans the best 
He had. And being God, the best He could give 
was Himself.

And where does God place the newly-created 
human beings? Not out in the wilderness to suffer 
(that comes later), and not in the Garden just so 
that they can work in it. He places them there to 
enjoy it! He allows them to eat of all the trees in 
the entire Garden – except for one. And He even 
joins them on their evening strolls, walking with 
them in the “cool of the day.” 

Living Like the People
We Were Made To Be

He made us because He loves us and wants to 
shower that love on us constantly, in every mo-
ment, now and forever, and to the ages of ages. 
He started by loving Adam and Eve and has not 
stopped loving each and every person who ever 
lived. Making us to be loved by Him, however, is 
not only why He made us; it is also how He made 
us. He made us to be able to receive His love. And 
when we do – when we really receive it and see it 
for what it is – we respond by living as we were 
made to live:  like Him. When we receive His love 
– really receive it – we become it. We become His 
love. We become like Him.

The opposite is also true: when we are not act-
ing like Him, we are really not accepting His love. 
From Adam and Eve’s fi rst bite of the forbidden 
fruit until our most recent sins, when we sin we 
reject the love God offers us. All of His command-
ments, all of His expectations for us, are ways for 
us to receive His love, and having done so, to love 
as He loves. God’s law does not tell us primarily 
what we should or should not do. His command-
ments tell us who we are and who we are not. If 
God tells us to honor our father and mother (Ex. 
20:12), it is because honoring the people God 
has chosen to love us and raise us only comes 
naturally when we see our parents as the gifts of 
God that they are. They do not even have to be 
perfect parents for us to honor them (which is 
good, since none of them are!). We see them as 
one more of the countless expressions of God’s 
love for us and, seeing that, we love and honor 
them. It is just who we are.

When we reject His love, we reject being who 
we really are. We reject Him. In so doing we fi nd 
ourselves cursed instead of blessed; instead of 
embracing righteousness, we embrace sin; and 
instead of accepting our salvation, we work for 
our own damnation. When we receive His love, 
we are blessed; we embrace righteousness; we ac-
cept our salvation. 

When we receive God’s love, we see Him for 
who He is: the very personifi cation of love. God is 
love (1 John 4.8).  And as He is, so are we.  Being 
made to be loved – and being made (like Him) to 
be able to love – we love. That is our one and only 
calling, the one vocation we all share. There are 
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variations of this one 
calling. We might be 
loved by God and love 
others in Boston, in 
Kentucky, in Albania, 
and so on. We might 
be loved by God and 
in turn love Sally or 
Bobby, or orphans, or 
prisoners. We might 
be loved by God and, 
as doctors, teachers, 
garbage collectors, 
and even priests, love 
others. These varia-
tions are countless, 
and it can be daunt-
ing trying to fi gure 
out which way to go. 
While that exploration 
is a good and noble 
task, we should never 
forget that these myr-

iad possibilities are just that: a variety of ways 
to carry out our one calling.  That calling is to 
receive the love God so richly pours out on us, 
and at such a great price.

Whenever we see an icon of Christ, whenev-
er we see a cross, whenever we hear the Gospel 
read or open it and read it ourselves, if we do 
not see deep, abiding and limitless love coming 
from God to us, we are not looking. If we fi nd 
ourselves lonely, depressed, hopeless or scared, 
that also may be a sign we are not looking – not 
looking at the God who gazes adoringly at us, His 
Beloved, His Bride. If we do not see that He loves 
us to such an extent that being His Beloved de-
fi nes who we are and why we are here, then we 
are not looking. 

If we can see God for Who He really is, then 
we can become the people that we were created 
to be. So often we have such good intentions, to 
do the right thing and serve God as we think He 
would like us to. But so many times, like a car 
running on empty, we just cannot get there. See-
ing God as love and seeing ourselves as His Be-
loved, made to be like Him, can inspire us and 
give us strength. As a slave, I might serve a mas-
ter out of fear, but when he was not looking, I 
would try to get out of doing my work if I could 

get away with it. As a son of God, as one loved so 
deeply by Him, I cannot help but want to be who 
He made me to be. 

Now this might sound simple and easy. 
Simple? Yes. Easy? Not so much. 
In fact, if we think about it, this just might be 

our one and only task. We have tried to avoid sin 
when we are tempted. We have tried to love those 
around us more. We have tried being more regu-
lar in our prayers. We have tried to fast better. 
More often than not, we have failed. Had we been 
made merely to serve God, we would do a lot bet-
ter when we tried. 

But if we were made to be served and loved – 
and we recognize and see God for Who He is as the 
Lover of mankind – I think we will do the things we 
have so often failed to do: praying, fasting, avoid-
ing sin and, yes, loving those around us. 

Being made to be loved and served, and being 
made to love and serve might seem very close: 
one little grammatical change. Can it make that 
much of a difference? Like one sermon, it can 
make all the difference in the world.

Fr. Michael Nasser
Pastor, Holy Apostles Mission

Bowling Green, Kentucky

Blessed are the poor in spirit, for theirs is 
the kingdom of heaven.

Blessed are those who mourn, for they 
shall be comforted.

Blessed are the meek, for they shall in-
herit the earth.

Blessed are those who hunger and 
thirst for righteousness, for they shall be 
fi lled.

Blessed are the merciful, for they shall 
obtain mercy.

Blessed are the pure in heart, for they 
shall see God.

Blessed are the peacemakers, for they 
shall be called sons of God.

Blessed are those who are persecuted 
for righteousness’ sake, for theirs is the 
kingdom of heaven.

Blessed are you when they revile and 
persecute you, and say all kinds of evil 
against you falsely for My sake.  Rejoice 
and be exceedingly glad, for great is 
your reward in heaven…
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& THE CHRISTIAN

Beware Envy 

We have an adage in our culture about someone who is 

jealous over something that another person has. 

We say, “He’s green with envy.” This can mean one of two 

things. It can be used comically to overstate the case. It can 

also be used poignantly to describe 

a person who is spiritually sick. Envy is one of the “seven 

deadly sins.” Regrettably, it rears its ugly head far too often 

in the church. I’ve talked many times 

with a brother priest who was on the receiving end of envy. 

He told me, “At fi rst I was astonished and hurt by the things 

a brother priest said and did to me. 

I couldn’t believe it. But I wasn’t sure biblical envy 

really fi t.” Being humble, he confessed, “I mean, if you’re 

going to envy a brother, set the bar a little higher.” 

He paused and refl ected, 

“But after a while it’s the only explanation that 

connects all the dots. When the dots get connected, 

a picture comes into focus.” 
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oesn’t the world do a good enough job 
of chewing up a faithful Christian? We 
expect that from the world. Why do we 
bite and devour one another? Hatred 
and reviling always cut deeper when the 

perpetrator is your brother. King David knew the 
feeling: “But it was you, a man my equal, my guide 
and my friend … in God’s house we walked togeth-
er in unity” (Psalm 54:14, 15). I want to share a few 
thoughts on the sin of envy.

What Does the Disease of Envy
Look Like?

Envy is a serious sin. It is the offspring of pride. 
The envious man can’t bear to see his brother re-
ceiving honor. He becomes sad at his brother’s 
happiness and takes joy in his brother’s calamity. 
The envious man examines the life of a brother and 
compares it to his own. When a brother surpasses 
him in virtue it leads to sorrow and gloom. Secretly 
he craves to be the center of attention. He justi-
fi es himself through displays of righteous indigna-
tion and feels duty bound to “set things right.” He 
watches carefully for grounds to make accusations, 
even preposterous ones. He mixes partial truth with 
allegations. Then he lashes out. The plan of attack 
usually involves the slander of a good reputation. 
He contends that the virtue and labor of his brother 
is actually the fruit of deceit and conspiracy. The 

passion often manifests itself through frequent hu-
miliation of his brother in Christ.

Let us look at Scripture for an example of envy 
in action: St. Luke 13:10–17, which is also the gos-
pel reading for the 27th Sunday after Pentecost. We 
read about the woman who suffered from an infi r-
mity for 18 years. She happened to be in a syna-
gogue on a Sabbath when Jesus was preaching. 
The holy fathers tell us that the ruler of the syna-
gogue was sick with the disease of envy. Our good 
God who loves mankind turned the synagogue into 
a hospital. The condition of the daughter of Abra-
ham moved Him to compassion. The great Phy-
sician of souls and bodies laid His hands on the 
patient. Everyone witnessed a miracle. Yet there 
was a problem. The ruler of the synagogue was un-
moved by love and compassion. He resented other 
people receiving honor, especially in the house of 
worship he was in charge of. He felt threatened 
by anyone who surpassed him in virtue. He had to 
think quickly.

He concocted what he considered to be the per-
fect accusation against Jesus. “You healed on the 
Sabbath!” Then, under a pretext of virtue, he lec-
tured the people. Jesus, however, knew his heart. 
The confl ict led to one of the scariest words in the 
Bible: hypocrite! Hypocrisy is an unhealthy sibling 
of envy. St. Maximos the Confessor describes the 
disease, “Hypocrisy is the presence of friendship, 
or hatred hidden in the form of friendship, or en-
mity operating under the guise of affection, or envy 
simulating the character of love, or a style of life 
adorned with the fi ction but not the reality of vir-
tue, or the pretence of righteousness maintained 
only in external appearance, or deceit with the 
outer form of truth.” There was a feeble show of 
concern here. Yet the veneer was very thin. Jesus 
confronted him. The ruler of the synagogue hard-
ened his heart. Sadly, the disease went untreated. 
It was the festering disease of envy that eventually 
drove the scribes and Pharisees to deliver Jesus to 
Pontius Pilate (St. Matthew 27:13–18).

What are the Consequences of Envy?

The ramifi cations on the soul are serious. The 
envious man wounds himself and darkens people 
around him with his malice. He can’t discern good 
from evil or perceive the grace of God working 
in others. St. Gregory of Sinai characteristically 
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describes the spiritual state of the envious: “Con-
sumed by malice and embittered by their neighbor’s 
blessing, they calumniate good as bad, calling it the 
fruit of deceit. They do not accept the things of the 
Spirit or believe in them; and because of their lack 
of faith they cannot see or know God.”

The envious man is blinded spiritually. He is 
left to his own devices with a darkened intellect. 
St. Thalassios says, “The Lord blinds the intellect 
that is jealous and resentful of its neighbor’s bless-
ings.” Envy is a sign of carnal life. God’s grace 
abandons him. St. Gregory of Sinai goes on to 
says, “But we are unregenerate, even though we 
have become members of the faith and heavenly, 
and so the Spirit of God does not dwell in us.” Like 
an Egyptian taskmaster, the sin of envy drives a 
soul toward ruination. St. Gregory Palamas warns, 
“Envy is potentially murder. It was the cause of the 
fi rst murder and then the slaying of God.”

Envy opens the soul to demonic infl uence and 
endangers his soul. Maximos the Confessor says, 
“Anyone who hates a man through envy, and mali-
ciously slanders him because he is stronger in the 
struggle for virtue and richer in spiritual knowl-
edge, is choked like Saul by an evil spirit; he cannot 
bear to see someone better than himself enjoying 
the glory that comes through virtue and spiritual 
knowledge. And he rages all the more because he 
cannot actually kill this good man.”

The envious man hasn’t known the love of God 
(1 John 3:10–12). He may simulate the love of God 
rather capably. Sadly, he shows by word and deed 
that he doesn’t have direct experience of God’s 
love. If he did, he wouldn’t treat his brother in such 
a way (1 John 4:7, 8). Listen to the words of St. 
Paul, “Love is patient and kind; love does not envy; 
love does not parade itself, is not puffed up; does 
not behave rudely, does not seek its own, is not pro-
voked, thinks no evil; does not rejoice in iniquity, 
but rejoices in the truth: bears all things, believes 
all things, hopes all things, endures all things” (1 
Corinthians 13:4–7).

How Do We Cure the Passion of Envy?

There is always hope for a cure, but the treat-
ment is diffi cult. The man suffering from envy is 
also bound with the cords of pride. He does not 
seek a cure. He cannot admit the disease. Humil-
ity, repentance, and frequent holy Confession are 

needed. Then, a doorway to healing opens.
At the very least, the envious man can strug-

gle secretly on two fronts to conquer the passion. 
These two things are within his power to do, but 
require strength. First, he must force himself to re-
joice for his brother at all times. Secondly, he must 
be watchful over his thoughts and guard himself 
never to say anything bad about his brother. St. 
Thalassios offers this direction, “If you share se-
cretly in the joy of someone you envy, you will be 
freed from your jealousy; and you will also be freed 
from your jealousy if you keep silent about the per-
son you envy.”

What Should the Victim of Envy Do?

Unless a person is spiritually strong and has 
courage, the passion of envy deeply wounds the 
one against whom it is directed. Nevertheless, we 
must do what is ours to do. We must do what our 
Lord expects. The following is within our power.

Forgive your brother. As God has forgiven you 
your sins, so are you to forgive your brother who 
has sinned against you. Our Lord says, “For if you 
forgive men their trespasses, your heavenly Father 
will also forgive you” (St. Matthew 6:14). Forgive-
ness must be genuine. Otherwise, how can we ap-
proach the Holy Altar, let alone the Holy Chalice?

Love your brother and pray for him. Our Lord 
says, “But I say to you, love your enemies, bless 
those who curse you, do good to those who hate 
you, and pray for those who spitefully use you and 
persecute you” (St. Matthew 5:44). Everything re-
lated to spiritual struggle is for the purpose of ac-
quiring the Holy Spirit. When we experience God’s 
love, we can do no other than love one another in 
imitation of the One whom we have encountered. 
St. John of the Ladder says, “Love is greater than 
prayer, because prayer is a particular virtue but 
love embraces all the virtues.”

Give thanks and rejoice. It is important to re-
joice and give thanks to God every day that you’ve 
been accounted worthy to suffer for Christ and 
receive a martyr’s crown. Make that a deliberate 
effort. Otherwise, the cunning of your brother’s 
passion robs you of joy. Our Lord says, “Blessed 
are you when they revile and persecute you and 
say all kinds of evil against you falsely for My sake. 
Rejoice, for great is your reward in heaven” (St. 
Matthew 5:11). Enduring the trial is for your ben-
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efi t. Gregory of Sinai comments on the martyrdom 
set before the victim of envy: “To suffer for Christ’s 
sake is patiently to endure whatever happens to 
us. For the envy which the innocent provoke is for 
their benefi t, while the Lord’s schooling tests us so 
as to bring about our conversion, since it opens our 
ears when we are guilty. That is why the Lord has 
promised an eternal crown to those who endure in 
this manner.”

Be humble. Praise the injured brother even 
more. Show him even greater honor. Out of love, of-
fer charitable excuses for the way that he behaves. 
St. Maximos the Confessor says, “You cannot check 
his envy except by hiding from him the thing that 
arouses his passion. If this thing benefi ts many but 
fi lls him with resentment, which side will you take? 
You have to help the majority, but without, as far as 
possible, disregarding him, and without being se-
duced by the cunning of the passion itself, for you 
are defending not the passion but the sufferer. You 
must in humility consider him superior to yourself, 
and always, everywhere and in every matter put his 
interest above yours.” This is not the easy road, but 
it is the way of Christian love and charity.

Sometimes the best we can do is simply to avoid 
the company of the envious brother. This has two 
practical benefi ts. It allows for healing to take place 
over time. With the help of God and prayer the 
wounds caused by the attacks of the envious broth-
er can heal and catch up with our Lord’s mandate 
of forgiveness. Avoiding his company also has the 
added advantage of preventing the envious brother 
from doing something even worse.

At the End of the Day – My Counsel

Forgive your brother. Pray for him. Endure 
patiently. Be humble. Give thanks to God. 
You’ve been accounted worthy to suffer for 
Christ. Our Lord turns the scheming of the 
envious man on his own head. Your brother 
has become for you the source of eternal good 
things. That is why you should rejoice. Seek 
counsel and encouragement from the wise. 
Most of all, love your brother. Love is the fruit 
of the life in Christ. Love for the brethren 
identifi es you as a Christian. Therefore, seek 
to know the love of God.

Fr. Daniel Morton
St. John the Theologian Mission

Cape Girardeau, Missouri
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All over the world, an economic crisis is mak-
ing itself known. We all recognize this. One cannot 
miss it; it’s effects, or news about it, reach down 
into our lives. Perhaps we have never thought 
about it this way, but does this economic crisis 
have an effect on our relationship with God? Does 
it affect our faith? Should it?

To answer that question, one would have to 
think about faith in the most concrete terms; it 
certainly cannot be a matter of theories and eso-
teric speculations. So how can we be concrete in 
assessing our faith? The most concrete way would 
be to evaluate our response to God’s many gifts. It 
would be hard to be more concrete than that! The 
degree to which one responds to God’s gifts is the 
degree of one’s faith.

Think about the Eucharistic Liturgy. The Priest 
“offers the gifts,” knowing he is offering to God 
only what is already His: “Thine own of thine own, 
we offer  . . .  .” In the Prayer before the Icon of 
Christ, he prays, “For every good and perfect gift 
is from above and comes down from Thee . . . ” 
(cf. James 1:17). There are other similar prayers. 
Our Church teaches that there is a deep and or-
ganic relationship between human faith and God’s 
gifts, what the Scripture and the Fathers call the 
charismata. How do we respond to God’s gifts? 
What do we do? How can we act in faith? How do 
we give thanks?

In receiving God’s multitude of gifts, we 
must recognize them; we must use them; and 
we must give thanks for them.

First, we must recognize the gifts that God 
gives. As Orthodox Christians, we believe God 
wants us to recognize His many gifts, His grace, 
His charismata. Why, then, do we sometimes not 
recognize them? Why is it so diffi cult? Sometimes 
– especially in an economic crisis – we miss the 
most signifi cant things, do we not? Sometimes we 
just notice the wrong things; we lose perspective, 
often because of our anxiety. It can be easy, espe-
cially with economic stress, not to recognize what 
is most important.

There may be a deeper and more sinister rea-
son we do not recognize the many gifts of God, or, 
more properly, “the gifts of Christ.” Even though 
we pray in the Liturgy that all the gifts are “from 
above and come down from thee, the Father of 
Lights,” still we can be a people who want to be 
“left alone,” who want Christ not to bother us, to 
go away, to “cross over to the other side,” as the 
Scripture says. Christ disturbs us.

In Dostoevsky’s classic novel, The Brothers 
Karamazov, when Our Lord comes back in a con-
temporary setting, He disturbs the values of the 
people, and He does so with such an impact that 
the Grand Inquisitor asks Him simply to leave, to 
go away: “Why have you come to disturb us?” asks 
the Grand Inquisitor. Our Lord, to whom all gifts 
of the earth belong, disturbed the people then, and 
He disturbs the people now. Despite this global 
economic crisis, the world has not changed much; 
we do not want to be challenged, confronted, 
changed, altered, awakened, transformed, or sim-
ply, disturbed.

At the same time, some of us are willing to go 
along with Christ, but only up to a point. That 
point is reached when we discover that there is a 
cost; it costs something really to recognize Christ, 
beyond the merely fi nancial. And when we do get 
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to that point, then we do not want 
Him around. As the Gospel of Holy 
Pascha says: “He came to His own, 
and His own received Him not!” To 
the day we die, Jesus Christ, who is 
the very incarnation of God’s mul-
tiple gifts, will continue to disturb 
us in this way. He will do so, as the 
Fathers teach, in the same way that 
the physician disturbs our wound 

by cleansing it, and stitching it, so that it may heal.  
Will we then fail to recognize the Gift, Christ Him-
self, and in turn the multitude of the gifts of God?

The fi rst thing we must do, therefore, is to over-
come our utter self-absorption, our utter self-fo-
cus, in order to recognize God’s gifts, those which 
lead to a life of faith that transcends any crisis, 
economic or not.

The second thing we must do, after we recog-
nize God’s gifts, is to use these multiple gifts of 
God, as He has given them to the Church. St. Luke 
tells it very straight: “To whom much is given, much 
is expected” (Luke 12:48). After all, since we are 
given these gifts by God’s grace, we are expected 
to use them. What is expected is not only limited 
to what we say; nor is it limited to how we look, 
nor to what we wear. Recently I graded a student’s 
paper, in which he quotes a Latin Father who says, 
“cuculus non facit morarcum.” It means, “The 
habit does not make the monk!” It means what 
we wear – even the clergy, even the monks, even 
the beards on our face – does not “make” us; what 
makes us is how we use the gifts of God in our 
ministry of the Church. But I really do not have 
to spend too much time on this point: someone 
far better than I said it so clearly. As early as the 
second century, St. Irenaeus of Lyon reminded the 
Church that we are to use such gifts “by putting 
grace into action!” He says,

Those who are truly his disciples receive 
grace from him and put this grace into ac-
tion for the benefi t of others, each as he has 
received the gifts. There is simply no limita-
tion to the gifts which, all over the world, the 
Church has received from the Lord, and put 
into action day by day, in the name of Christ 
Jesus . . . . For as the Church has freely re-
ceived from the Lord, so it freely serves hu-
mankind.

There is no better defi nition of using God’s 
gifts during these diffi cult times.

It is not enough only to recognize these gifts, 
nor to use them; we must always give thanks for 
these gifts, this grace of God. As Christians, and 
especially as Orthodox Christians, we are called to 
give thanks with our whole lives to Almighty God. 
This is the very basis and the fi nal destination, of 
all our worship: thanksgiving.

Have we been so affected by this economic cri-
sis that we falter in giving thanks to God? You must 
already know that our Church and her Fathers en-
courage us, precisely, not to fail to give thanks, re-
gardless of the conditions of our life. The wealthiest 
or poorest among us, each can – and must – “give 
thanks.” Of course, you might ask, “But why? Why 
should I be thankful?” Instead of my going on in 
any philosophic or theoretical manner, let me just 
share with you some hard facts.
•  If you have food in your refrigerator, clothes on 

your back, a roof over your head, and a place to 
sleep, you are richer than seventy-fi ve percent 
of this world.

•  If you have money in the bank, in your wallet, 
and spare change lying in a dish somewhere, you 
are among the top eight percent of the worlds’ 
wealthy.

•  If you attend a church without fear of harass-
ment, arrest or torture, you are more blessed 
than three billion people in the world.

•  If you have an education and know how to read, 
then you are more blessed than over two billion 
people in the world who cannot read anything 
at all.

•  If you woke up this morning with more health 
than illness, you are more blessed than the mil-
lion who won’t survive the week.
In light of these facts, it is rather humbling to 

realize that, despite this global economic crisis, 
all of us who read these words are wealthier than 
most of the people in the world!

In the end, as we note the many gifts of our 
“great God who loves mankind,” perhaps the eco-
nomic crisis of our time, paradoxically, will help 
“increase our faith,” precisely by giving us the op-
portunity to recognize and use these gifts, and to 
give thanks for them, these gifts which none of us 
deserves and yet are given.

Fr. Joseph Allen, Th.D.
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Sharing the Faith

From the Director’s Desk

Greeting in the name of 
Our Lord,

In my last Director’s Desk 
I called attention to my ar-
ticle, “Christianity’s Misbegot-
ten Child”; however, it did not 

make it into the December issue. I’ve asked that 
it be printed here. My article is based on the book 
Soul Searching, by Christian Smith and Melissa 
Lundquist Denton. The subject of my essay, mor-
alistic therapeutic deism, is one of several top-
ics treated in a book I highly recommend to those 
interested in Christianity and the secular society.

On our website, you will fi nd a review of two 
good catechetical resources for Great Lent and 
Holy Week. My Book of Great Lent is reviewed 
by Shari Garretson; she writes, “The book pres-
ents intricately detailed line drawings of icons for 
the Lenten holy days, starting with the Sunday 
of the Publican and the Pharisee and concluding 
with Palm Sunday.  Each drawing is accompa-
nied by text in both Greek and English – three 
or four sentences outlining the basics about the 
saint or Bible story illustrated, with scripture ref-
erences where applicable.” Read Shari’s full re-
view of this book by Potamitis, and her comments 
about the Synaxarion series, also by the same 
publisher. In addition, the Potamitis website,
www.orthodoxchildrensbooks.com, offers games 
and activities for children.

Journey Through Holy Week, published by 
the Greek Orthodox Archdiocese, is for grades 5 
and above. It is written in the style of a maga-
zine and is thus termed a “zine.” You can use 
this resource during the Sundays of Great Lent 
to prepare the students for a better un-
derstanding of Holy Week. A 
teacher’s book is also 
available. Visit www.
goarch.org to order. 

Due to the length 
of my article, look for 
photos and articles 
about the three Ortho-
dox Institutes of 2010 in 
the April issue, along with 
news of Orthodox Institute 

plans for the 2011–12 Church School Year!
May you be spiritually renewed this Great Lent, 

Carole Buleza

News from the Department of Christian Education

Department of Christian Education 

DIOCESAN COORDINATORS
Please contact the Diocesan Coordinators for updates on training 
activities and other events in your region.

Charleston, Oakland, PA, & the East; New York and Washington DC: 
V. Rev. George Alberts; (203) 798-1771; frgeocar@sbcglobal.net

Toledo and the Midwest: 
Robert Snyder; (330) 493-4029; bobsny1107@aol.com

Los Angeles and the West: 
Joseph Tershay; (831) 335-8350; josephtershay@yahoo.com

Eagle River and the Northwest: 
Linda Funk; (306) 934-1695; lfunk@shaw.ca

Ottawa and Upstate New York: 
Fr. Christopher Rigdan-Briscoll; (519) 741-1364; englishorthodox@yahoo.ca

Wichita and Mid-America: 
Vasiliki Oldziey; (512) 459-6264; vas@austin.rr.com

Worcester and New England: 
Anna Hughes; (978) 686-3274; matannah@aol.com

Miami and the Southeast: 
Betty Randolph; (864) 639-2204; bettyrandolph@bellsouth.net

About the Department . . . 
Carole A. Buleza, Director
Rosemary Shumski, Administrative Assistant

The offi ce is staffed from 9:00-3:00 Monday through 
Wednesday. Phone (717) 747-5221. FAX (717) 747-
5832. E-mail: DCE@antiochian.org. Web page: 
www.antiochian.org/christianeducation

This newsletter is published in the months of Sep-
tember, December, February, and April.

Find us on Facebook: Use the search bar to fi nd one 
or all of our pages. Use ORTHODOX CHRISTIAN 
before each page name: Parenting, Church School 
Directors, Small Church Schools, Church School 
Teachers, Homeschooling. Each is linked to a page 
on our website. There is also a Facebook page for the 
department, “Antiochian Orthodox Christian Depart-
ment of Christian Education” (aodce).

The Department gratefully  acknowledges the on-go-
ing support of The Order of St. Ignatius which helps 
fund the programs we offer.
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am not alone in thinking there is something 
very wrong with Christianity today. A par-
ticularly salient symptom is the phrase, “It 
doesn’t matter the church you go to, we all 
worship the same God.” The disorder has 

been named “relativism,” but I believe I have found 
the true diagnosis: moralistic therapeutic deism. 
I came across the phrase “moralistic therapeutic 
deism,” or “MTD,” in the middle of Soul Search-
ing: The Religious and Spiritual Lives of Ameri-
can Teenagers, by Christian Smith with Melinda 
Lundquist Denton (Oxford University Press, 2005). 
The book is the research report of professors at the 
University of North Carolina, Chapel Hill. By way 
of forms, phone calls, and personal interviews, they 
surveyed 3,290 teenagers from around the United 
States to fi nd out how important their faith was to 
them, why, and in what ways. The book contains 
stories as well as data, and received Christianity 
Today’s 2006 Christianity and Culture Book Award 
– well-deserved.

Religion is very important to American teenag-
ers, and valued by them, according to the research 
project – a seemingly good conclusion – but this 
good news is qualifi ed by the way the respondents 
attempted to explain what they meant by “religion.” 
In what follows, I’ll explain moralistic therapeutic 
deism, a phrase the authors developed to describe 

in general terms the teenagers’ faith. In my opin-
ion, this is the faith of a large portion of Christians 
in the United States. For whatever reason, the study 
did not include Orthodox Christians; but we would 
be foolish to ignore the study, and “MTD.” MTD is 
being absorbed, unwittingly, as if by osmosis, by 
our teens just like all the others.

Moralistic

The term moral means “having to do with prin-
ciples of right and wrong.” For the purposes of 
their survey, the authors describe the “morally sig-
nifi cant universe” as one in which there is an over-
arching story – a “meta-narrative” – that explains 
all the struggles, failures, and victories in life. The 
story is composed of a beginning, a middle, and an 
end, and it provides the framework in which one’s 
own life story is bound. The world is understood to 
be held up by forces larger than oneself, and there 
is a standard by which a person knows who he is 
and how he should act. “In such a reality, moral 
temptations are serious business, as choices for 
right and wrong reverberate far beyond our own 
lives and affi rm or violate a larger cosmic order” 
(Soul Searching, p. 156). Those who live in a mor-
ally signifi cant universe have reason to believe that 
all things, including their own lives, are headed to 
a goal, or “telos.” 

One of my favorite television shows is 
Mystery Diagnosis. The show presents a 
person who has been sick for months or years 
because of being incorrectly diagnosed. 
Sometimes the patients are simply told, 
“There’s nothing wrong with you.” Of course, 
they knew there was something wrong, even 
though the doctors could not name it.

Christianity’s 
Mis-begotten Child
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By contrast, in a morally insignifi cant universe,

there is no Creator who set humanity here and 
guides our lives and history with Providence. 
There is no larger law-like order in nature that 
structures the moral living of the human race. 
There is little worth spending life to fi ght for 
that does not seem arbitrarily chosen. There 
is no judgment, no fi nal retribution or punish-
ment, not even a remembrance of one’s life or 
anything human after time and physics have 
run their course. There is no telos, but simply 
the given self and world of experience (ibid., 
p. 157). 

One of the most important things that teens say 
religion provides them is guidance in being a “good 
person.” As one said of religion, “Makes me a bet-
ter person, you don’t just go out and do immoral 
things” (ibid., p. 151). It is not necessary, accord-
ing to the teens, to be religious in order to be good, 
as they knew many good people who were not re-
ligious. It is easy to understand why they believed 
that knowledge of right and wrong is common 
sense – not defi ned by the word of God. The data 
showed that most teenagers in the United States 
live lives that are embedded in a morally signifi cant 
universe. One precept seemed adequate to address 
the moral issues in their lives, “Thou shalt not hurt 
oneself or others” (ibid., p. 155).

Therapeutic

Therapy is a term used to denote the treatment 
of an illness, whether mental or physical. Thera-
peutic denotes the favorable or benefi cial outcome. 
The second important reason why teenagers value 
religion is because it gives them feelings of mental 
and psychological security, and it helps them get 
through their problems and troubles. Similarly, it 
gives them confi dence and direction, while helping 
them keep a positive attitude toward life. Here are 
some of the comments. 5

“If I’m having a hard time, it makes me feel 
better.”

“They change my perspective on life, my per-
spective on problems, how I look at stuff.”

“Helps me gain a sense of respect – that I’m 
supposed to do things, helps me understand 
and be more respectful of things.”

 “If I need something I can just pray.”

“It makes you feel better” (ibid., pp. 152-3).

While reviewing hundreds of pages of data and 
transcripts, the researchers took note of recur-

ring words and phrases. A small minority of teens 
used specifi cally religious terminology in explain-
ing their faith (such as repentance, salvation, 
resurrection of Jesus, discipleship, loving one’s 
neighbor). They were outnumbered four to one: 
the rest used therapeutic phrases. Furthermore, 
the specifi c phrase “to feel happy,” was counted in 
the data more than two thousand times (ibid, p. 
168). Who doesn’t want to be happy – but is that 
what religion is all about?

Deism

During the Enlightenment, a way of thinking 
about God gained prominence in philosophical and 
scientifi c circles. The miracle stories, any others 
which seemed to be supernatural, and any claim to 
the intervention of God in human history were dis-
missed by these men as “unreasonable.” Rational-
ity, and observation of the natural world, together 
became the only way of “knowing” for them. While 
they did not call themselves “atheists,” they radical-
ly stripped God of His Biblical identity. The deists 
described God as setting the world in motion, then 
leaving it to run according to the way it was de-
signed. An apt analogy was found in the clockmak-
er. After the clockmaker has fi nished assembling 
the clock, he winds it up, and it goes on and on, 
without his interfering. By analogy, the deist god is 
sometimes described as the “Supreme Architect.” 
The motto on the website of the Worldwide Union 
of Deists (www.deism.com) summarizes their view-
point well: “God gave us reason, not religion.”

When we recall that our nation was founded on 
Christian principles, because “God” is mentioned 
in the documents, it is good to remember also that 
a minority of the founders, like Thomas Jefferson, 
were more deist than anything else. Jefferson took 
the time, in fact, to cut out all of the miracle sto-
ries from his personal New Testament. The other 
sections he left intact, as he believed Jesus to be a 
great moral teacher. 

The deism of Jefferson is not an exact match 
with the beliefs of the teenagers interviewed. Both 
would agree that God is the Creator, and is watching 
over everything from above; the teens, however, do 
believe that God intervenes in the world because 
they receive things they pray for. Furthermore, they 
believe that God forgives them when they ask, but 
they aren’t overly concerned with avoiding God’s 
displeasure. While on the one hand, the responses 
of the teens show that they aren’t authentic deists, 
on the other hand, the researchers argue, this is 
not the God of traditional religion either. 

But this God is not Trinitarian, he did not 
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speak through the Torah or the Prophets of Is-
rael, was never resurrected from the dead, and 
does not fi ll and transform people through his 
Spirit. This God is not demanding. He actually 
can’t be, because his job is to solve our prob-
lems and make people feel good. In short, God 
is something like a combination Divine Butler 
and Cosmic Therapist: he is always on call, 
takes care of any problems that arise, profes-
sionally helps his people to feel better about 
themselves, and does not become too person-
ally involved (Soul Searching, p. 165).

Today’s teens have put their own spin on the deist 
philosophy by “making the distant God selectively 
available for taking care of needs” (ibid.).

The Code of Moralistic Therapeutic  Deism

Of all the conclusions that were drawn by the 
researchers, I believe their phrase, “Moralistic 
Therapeutic Deism,” and its summary below, are 
the most valuable.

Here we attempt to summarize our obser-
vations by venturing a general thesis about 
teenage religion and spirituality in the United 
States . . . . We suggest that the de facto domi-
nant religion among contemporary U.S. teen-
agers is what we might well call, “Moralistic 
Therapeutic Deism.” The creed of this religion, 
as codifi ed from what emerged from our inter-
views, sounds something like this:

1. A God exists who created and ordered the 
world and watches over human life on earth.

2. God wants people to be good, nice, and fair 
to each other, as taught in the Bible and by 
most world religions.

3. The central goal of life is to be happy and to 
feel good about oneself.

4. God does not need to be particularly in-
volved in one’s life except when God is needed 
to resolve a problem.

5. Good people go to heaven when they die 
(ibid., pp. 162-3).

When I read this, I thought, “This is what adults 
believe as well.” Indeed, the study found that most 
of today’s teens are content to “go along with” 
whatever faith their parents practice. The authors 
connect MTD to the concept of “civil religion,” and 
discuss Robert Bellah’s understanding of the ways 
in which civil religion, abstracted from Judaeo-
Christianity, serves the national interest of order, 
unity and purpose (ibid., 169).

Moralistic therapeutic deism surpasses Bellah’s 
civil religion in usefulness, since it can seeming-
ly cross all religions. It is valuable to those who 
subscribe to it, in that it facilitates interpersonal 
relationships, helps them succeed in life, fosters 
subjective well-being, and allows them to get along 
with others who are otherwise different. As a bonus, 
there is no need to leave the family’s “traditional” 
religion. Since it is not self-suffi cient, it comes to 
traditional religion and sets up camp there.

If moralistic therapeutic deism seems harm-
less as a “civil religion,” consider the fi nal words 
from the chapter which follow this comment from 
a Catholic boy in Pennsylvania: “Yeah, religion af-
fects my life a lot, but you just really don’t think 
about it as much. It just comes natural I guess after 
awhile” (ibid., pp. 170-1).

However, it appears that only a minority of U.S. 
teenagers are naturally absorbing by osmosis 
the traditional substantive content and char-
acter of the religious traditions to which they 
claim to belong. For, it appears to us, another 
popular religious faith, Moralistic Therapeutic 
Deism, is colonizing many historical religious 
traditions and, almost without anyone notic-
ing, converting believers in the old faiths to its 
alternative religious vision of divinely under-
written personal happiness and interpersonal 
niceness . . . . We can say here that we have 
come with some confi dence to believe that a 
signifi cant part of Christianity in the United 
States is actually only tenuously Christian in 
any sense that is seriously connected to the 
actual historical Christian tradition, but has 
rather substantially morphed into Christian-
ity’s misbegotten stepcousin, Christian Moral-
istic Therapeutic Deism (ibid, p. 171).

The book Soul Searching has much more to 
offer, in particular, on how Christians in America 
have moved away from traditional religion. I hope 
to continue to offer its insights in essay form. The 
authors, through their work with teens, have given 
us a snapshot of American culture. When you next 
hear the phrase, “It doesn’t matter what church you 
go to – it’s all the same God,” recall the summary of 
MTD above. While it is easy to dismiss the phrase 
as relativism, an understanding of MTD gives us a 
fi rmer grasp of what lies beneath.

Carole A. Buleza
Director, Christian Education

Antiochian Archdiocese of North America
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From 10 through 24 October 2010, a special 
Assembly of the Synod of Bishops took place at 
the Vatican with the title: “The Catholic Church in 
the Middle East: Communion and Witness – Now 
the company of those who believed were of one 
heart and soul” (Acts 4:32). Participating in this 
Assembly, gathered around His Holiness Pope 
Benedict XVI, were the Patriarchs and the Bishops 
of the Eastern Catholic Churches of the Middle 
East, cardinals and archbishops who are heads 
of the various offi ces in the Roman Curia, presi-
dents of Catholic episcopal conferences around the 
world who are concerned with issues of the Middle 
East, representatives from the Orthodox Church 
jurisdictions and Ecclesial Communities, and Jew-
ish and Muslim guests. 

In its fi nal message, the Synod developed the 

subject of “Communion and Witness,” fi rst through 
history, then in the present time within the Catholic 
Churches of the Middle East, and with the Ortho-
dox Church and with Protestant Communities in 
the Middle East. After that, it addressed the issue of 
cooperation and dialogue with our fellow-citizens, 
the Jews and the Muslims.

In Paragraph 8 of the fi nal message concern-
ing the Jews, after explaining what Christianity and 
Judaism have in common – the Old Testament, “all 
that God revealed there, since he called Abraham, 
our common father in the faith, Father of Jews, of 
Christians and of Muslims” – the Synod stressed the 
necessity to continue “the dialogue which is taking 
place between the Church and the representatives 
of Judaism.” The statement then goes on:

We hope that this dialogue can bring us to 

The Word   21

The Promised Land and the
Chosen People: THE TWO-STATE SOLUTION



work together to press those in authority to 
put an end to the political confl ict which re-
sults in separating us and disrupting every-
day life in our countries. It is time for us to 
commit ourselves together to a sincere, just 
and permanent peace. Both Christians and 
Jews are called to this task by the Word of 
God. Both are invited to listen to the voice of 
God who speaks of peace: “Let me hear what 
God the Lord will speak, for he will speak 
peace to his people, to his holy ones” (Psalm 
85:9).

Then the statement adds: “Recourse to theo-
logical and biblical positions which use the Word 
of God to wrongly justify injustices is not accept-
able. On the contrary, recourse to religion must 
lead every person to see the face of God in oth-
ers and to treat them according to the attributes of 
God and his commandments, namely, according to 
God’s bountiful goodness, mercy, justice and love 
for us.”

The Promised Land

During the press conference which was held 
at the end of the Synod, I presented this message 
in my role as president of the commission that 
drafted the message. I was then asked by a jour-
nalist: “What do you mean by this sentence: ‘Re-
course to theological and biblical positions which 
use the Word of God to wrongly justify injustices 
is not acceptable’?” I answered: “Israel cannot use 
the biblical concept of a promised land to justify its 
occupation of Palestinian territory and the expul-
sion of Palestinians who have been living there for 
centuries. We Christians cannot now speak about 
the Promised Land for the Jewish people. With 
Christ the Promised Land became the Kingdom 
of God.” Jesus referred to this land in His Sermon 
on the Mount and gave it a spiritual interpretation: 
“Blessed are the poor in spirit, for theirs is the 
Kingdom of God …. Blessed are the meek, for they 
will inherit the land” (Matthew 5:3.5). 

In my answer I was thinking in particular of 
Jewish settlers who claim their right to build on 
Palestinian territory by saying it forms part of bibli-
cal Israel, the land promised by God to the Jews ac-
cording to the Old Testament. I also warned against 
the risk of Israel becoming an exclusively Jewish 

state, with a consequent threat to the 1.2 million 
Muslim and Christian Arabs living in Israel. The 
Synod is acknowledging the separation between 
religion and politics, in stating that recourse to 
the Bible cannot be used to justify political events: 
“Give to Caesar what belongs to Caesar and to God 
what belongs to God” (Matthew 22:21).

As a Christian, and especially as a Middle-East-
ern Christian – and this is the unanimous opinion 
of the Middle-Eastern Christians, Catholics, Ortho-
dox and Protestants – I see that the concept of the 
Promised Land cannot be used for the justifi cation 
of the return of Jews to Israel and the displacement 
of Palestinians. The creation of the State of Israel 
in 1948 – after the resolution of the UN in 1947 re-
garding the partition of Palestine which was under 
the British mandate between Arab and Jews – is 
a political issue, not a religious one. It is a fact of 
history like other facts: Jews who were persecuted 
in Europe and suffered the horrors of the Shoah 
decided to come to Palestine and build, with the 
Jews who were there, a country for their own. They 
could have chosen another place. But they chose 
Palestine, some of them relying on the theme of 
the Promised Land, and others only because of the 
memory of the Jews who lived there 2,000 years 
ago. So they came in great numbers; a war arose 
between them and the Arabs living there [followed 
swiftly by attacks from Egypt, Iraq, Jordan, Leba-
non and Syria on the new state of Israel – Ed.], and 
they won the war; hundreds of thousands of Pales-
tinians were forced to leave their homes and fl ee to 
the surrounding Arabic countries: Lebanon, Syria 
and Jordan. If some of the Jews based their return 
on the Old Testament theme of the Promised Land, 
this does not mean that God is behind their return 
and their victory against the Arabs. It is a religious 
interpretation of an historical event.

We fi nd this same religious interpretation of 
historical events in the Old Testament: A religious 
people believing in God wins a war, they interpret 
their war as God’s war and their victory as God’s 
victory. The idea of a “Warrior God” which we fi nd 
in the Old Testament, a God who fi ghts with his 
chosen people and condemns to death all his ene-
mies cannot be accepted in Christianity. We have to 
read the Old Testament in the Spirit of Jesus Christ 
and in the light of His teachings. Jesus did not allow 
Peter to draw even a sword to fi ght for Him (John 
18:10–11). According to Jesus’ teachings, God is a 
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God of love, peace, justice and mercy. How can we 
fi gure Him at the head of an army fi ghting with a 
particular people against other peoples? This idea 
may have infi ltrated Christian thought during the 
fi rst centuries and the Middle Ages; it can be found 
today in some extremist Muslims groups, who still 
say that the land of Palestine is a Muslim land given 
to Muslims by God who was fi ghting with them dur-
ing the Arab conquests, and that they will oppose 
God’s will if they give up a part of it to the Israe-
lis. As Christians, however, we cannot today accept 
such an idea. It is against the image of God revealed 
to us by Jesus Christ in the New  Testament. 

The Chosen People

As for the idea of the chosen people, it is clear, 
according to Christian theology and especially to 
St. Paul, that after Christ there is no longer one 
particular chosen people [i.e., one divinely favored 
ethnic group – Ed.]! With Christ and in Him, all 
men and women of all countries are called to be-
come children of God and unite in one body, the 
Body of Christ. 

Being the chosen people was not a privilege; it 
was a mission: Israel was chosen by God in the Old 
Testament to live in holiness, to proclaim His name 
among the nations, and to prepare the coming of 
the Messiah. St. Paul does not deny the role of the 
Jewish people in the history of salvation. He writes 
to the Romans: “I have great sorrow and unceasing 
anguish in my heart. For I could wish that I myself 
were cursed and cut off from Christ for the sake 
of my people, those of my own race, the people 
of Israel. Theirs is the adoption to sonship; theirs 
the divine glory, the covenants, the receiving of the 
law, the temple worship and the promises. Theirs 
are the patriarchs, and from them is traced the hu-
man ancestry of the Messiah, who is God over all, 
forever praised. Amen” (Romans 9:1–5).

In his letter to the Ephesians, however, he de-
clares that Jesus has united all the peoples in one 
people and one body:

Therefore, remember that at one time you, 
Gentiles by birth, called ‘the uncircumcison’ 
by those called ‘the circumcision,’ which is 
done in the fl esh by human hands, remember 
that you were at that time without Christ, be-
ing aliens from the community of Israel and 

strangers to the covenants of promise, with-
out hope and without God in the world. But 
now in Christ Jesus you who once were far 
off have been brought near by the blood of 
Christ. For he is our peace; in his fl esh he 
made both groups into one and has broken 
down the dividing wall, that is the hostility 
between us. He has abolished the law with 
its commands and ordinances, that he might 
create in himself one new humanity in place 
of the two, thus making peace, and might 
reconcile both groups to God in one body 
through the cross, thus putting to death 
that hostility through it. So He came and 
preached peace to you who were far off and 
peace to those who were near. For through 
him both of us have access in one Spirit to 
the Father (Ephesians 2:11–18).

In his letter to the Galatians also, Paul affi rms 
this unity of all believers in Christ: “So through 
faith you are all children of God in Christ Jesus. 
For all of you who were baptized into Christ have 
clothed yourselves with Christ. There is neither 
Jew nor Gentile, neither slave nor free, nor is there 
male and female; for you are all one in Christ Jesus. 
If you belong to Christ, then you are Abraham’s 
descendants, and heirs according to the promise” 
(Galatians 3:26–29).

And St. Peter, in his fi rst letter, applies the con-
cept of chosen people to all who became Christians, 
Jews and non-Jews: “But you are a chosen people, 
a royal priesthood, a holy nation, a people of His 
own, so that you may announce the praises of Him 
who called you out of darkness into his wonderful 
light. Once you were ‘no people’, but now you are 
God’s people; once you had not received mercy, but 
now you have received mercy” (1 Peter 2:9–10).

So in the New Testament the concept of “chosen 
people” has been extended to all those who believe 
in Jesus and become through him God’s people. 
So we ask with St. Paul: “Has God rejected his peo-
ple?” and we answer also with St. Paul: “Of course 
not! ... God has not rejected his people whom he 
foreknew” (Rom. 11:1–2). This we can call the 
inclusive theology of St. Paul: believing Jews are 
included in this people of God. They still remain 
the people God has chosen, but they are no more 
the only chosen people. This is clear when St. Paul 
says: “You are all children of God in Christ Jesus.”
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Sometimes in our limited human thought we 
think that when a favor has been given to a special 
group, then extended to other groups, it ceases to 
be a favor; in the same manner some think that 
when the grace of “chosen people” and “God’s peo-
ple” was given to the Jews, and then extended to 
all who believe in Christ of any peoples, it ceases 
to be a grace to the Jews. Yet the grace still re-
mains a grace, even if it is extended to all peoples. 
In this sense we can understand Jesus’ saying: “Do 
not think that I have come to abolish the law or the 
prophets. I have come not to abolish but to fulfi ll” 
(Matthew 5:17). The Old Covenant with the Jewish 
people, according to which they are God’s chosen 
people, is not abolished, but it is fulfi lled with the 
entrance of all believing peoples into his chosen 
people.

In its Message, the Synod says to the Jews: “The 
same Scriptures unite us. The Old Testament, the 
Word of God is for both you and us. We believe all 
that God revealed there, since He called Abraham, 
our common father in the faith, father of Jews, of 
Christians and of Muslims. We believe in the prom-
ises of God and his covenant given to Abraham and 
to you. We believe that the Word of God is eternal” 
(Paragraph 8).

So there is nothing offending to the Jews to say 
that they are no more the only “chosen people” of 
God and that “God’s mercy” has been extended to 
all peoples. They must be proud, as was St. Paul, to 
be the people that God has chosen to be the fi rst 
people God has chosen to be holy and to proclaim 
his name among all the nations of the earth. But at 
the same time they must also be humble, as St. Paul 
also was, to see that to be God’s chosen people 
is a grace, and fi nally they must glorify God, as it 
pleased to St. Paul and St. Peter to do, that this 
grace has been extended to all peoples. 

The Two-State Solution

After this theological issue we come now to the 
political issue, and these two levels must be clearly 
distinguished. Now in the Israeli-Palestinian con-
fl ict, besides the moderates among both the Pal-
estinians and the Jews, we are in the presence of 
two opposed religious extremist ideologies: on the 
one hand, extremist Jews who say that Palestine is 
the Promised Land given to them by God, and that 
they cannot give up any part of it to the Arabs; and

from the other part extremist Muslims who say that 
Palestine is a Muslim land given to them by God 
during the Arabic conquests, and that they cannot 
give up a part of it to the Israelis. With these two 
opposed religious ideologies it is impossible to fi nd 
a compromise in order to reach a lasting peace.

The message of the Synod for the Middle East 
takes a moderate position and clearly advocates, 
regarding the Israeli-Palestinian confl ict, the two-
state-solution:

The citizens of the countries of the Middle 
East call upon the international community, 
particularly the United Nations, conscien-
tiously to work to fi nd a peaceful, just and 
defi nitive solution in the region, through the 
application of the Security Council’s resolu-
tion and taking the necessary legal steps to 
put an end to the occupation of the differ-
ent Arabic countries. The Palestinian people 
will thus have an independent and sovereign 
homeland where they can live with dignity 
and security. The State of Israel will be able 
to enjoy peace and security within their in-
ternationally recognized borders. The Holy 
City of Jerusalem will be able to acquire its 
proper status, which respects its particular 
character, its holiness and the religious pat-
rimony of the three religions: Jewish, Chris-
tian and Muslim. We hope that the two-state-
solution might become a reality and not 
remain a dream only (Paragraph 11).

Then the message explicitly condemns all 
kinds of violence and religious extremism: “We 
condemn violence and terrorism from wherever it 
may proceed as well as all religious extremism. We 
condemn all forms of racism, anti-Semitism, anti-
Christianism and Islamophobia and we call upon 
the religions to assume their responsibility to pro-
mote dialogue between cultures and civilizations in 
our region and in the entire world.” 

By dialogue only – a dialogue which requires 
compromises from both sides, not by war, and es-
pecially not by a war based on religious assump-
tions – can the Holy Land reach a just and lasting 
peace.

 
+ Archbishop Cyril S. Bustros, Eparch of Newton, Massachusetts
Eparch for the Melkite Byzantine Catholics of the United States 

(First published in the magazine Sophia.)
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His Eminence Archbishop Justinian Visits 
the Archdiocese Headquarters

On December 22, 2010, His Eminence Metro-
politan PHILIP hosted His Eminence Archbishop 
JUSTINIAN, the Administrator of the Parishes of 
the Moscow Patriarchate in the United States, at 
the Archdiocese Headquarters in Englewood, New 
Jersey.

The two hierarchs discussed many topics im-
portant to the Orthodox faithful in America. Among 
these were the vision for Orthodox unity, the role 
of the Assembly of Orthodox Canonical Bishops of 
North and Central America, the state of the church 
in Russia and her faithful, and the diffi cult situa-
tion of Orthodox Christians in the Middle East.

The discussion emphasized the historical ties 
between the Church of Russia and the Church of 
Antioch, and the need not only to preserve these 
ties, but to strengthen them. The two hierarchs 
pledged to meet on a regular basis to share ideas 
and programs.

A television crew from Russian Television was 
present and fi lmed some of the events. In addition, 
both hierarchs were interviewed on camera, for 
airing on the evening news in Russia.

Following the meetings, the group was hosted 
for a luncheon in the formal dining room of the 
Archdiocese, and the two hierarchs exchanged 
gifts in appreciation and remembrance of the time 
spent together. 

Ordained

FARMAN, Gregory, to the holy diaconate by Bish-
op BASIL, on January 6, 2011, at St. Elias Church, 
Austin, Texas. He is assigned to that parish.

INGALLS, Deacon Methodios, to the holy priest-
hood by Bishop BASIL, on January 6, 2011, at 
St. Elias Church, Austin, Texas. He returns to St. 
Tikhon’s Seminary for his fi nal semester of gradu-
ate theological studies.

KING, Deacon James, to the holy priesthood by 
Bishop THOMAS, on December 19, 2010, at the 
Basilica of St. Mary, Livonia, Michigan. He is as-
signed to that parish.

RIVERA, Anthony (Alfonso), to the holy diaconate 
by Bishop JOSEPH, on December 12, 2010, at Ss. 
Peter and Paul Church, Ben Lomond, California. 
He is assigned to that parish.

STEIGER, Basil, was restored to the holy priest-
hood by Bishop JOSEPH, on December 12, 2010, 
at Ss. Peter and Paul Church, Ben Lomond, Cali-
fornia. He is assigned to that parish.

Appointed

SELIM, Priest Milad, as the Dean of St. George 
Cathedral, Worcester, Massachusetts, effective 
January 11, 2011.

Donations to The WORD
December 2010

Sam and Julienne Newey Family
   Foundation $200
Asma Hamarneh Trey $50
Mr. William E. Tegreene $25
Ms. Florence J. Esper $50
Mr. Victor Courey $20
Mr. and Mrs. Peter Charko $25
Ms. Catherine Kouri Massad $100
Dr. Adnan F. Haydar $50
Ziad And Ghada Al-Assaad $25
Mr. Arthur Abig $20

Attending the meeting, and pictured in the standing group photo 
from left to right, were Archpriest Igor Vyzhanov, Cleric of St. Nicho-
las Russian Orthodox Cathedral in New York; Archbishop JUSTINIAN; 
Metropolitan PHILIP; Archpriest Thomas Zain; Archpriest Elias Bitar

Archdiocesan Offi ce



The Order of St. Ignatius in New York 
Hosts His Eminence

Frosty weather outside and a glitch with the 
heating did not chill the spirit of the faithful mem-
bers of The Order of St. Ignatius of Antioch from 
The Diocese of New York. They were gathering 
with His Eminence, Metropolitan PHILIP, North 
American Chair Dan Abraham and his wife, Mem-
bership Co-Chair, Kathy Abraham, at St. George 
Parish Hall in Little Falls, New Jersey, for an an-
nual Christmas Reception on the evening of Sat-
urday, December 18, 2010. V. Rev. Elias Bitar, the 
Parish Council and the Members of The Order 
from St. George Church hosted the event.

The Order of St. Ignatius of Antioch was estab-
lished in 1976 at the Antiochian Orthodox Chris-
tian Archdiocese Convention held in San Fran-
cisco, California. The principals of The Order are 
humanitarianism, fellowship in Christ, love of the 
Orthodox Christian faith, and commitment to the 
Antiochian Archdiocese. Since its inception, the 
Order has attracted over 4,000 men and women 
to participate and offer their fi nancial gifts for 
the good of the Archdiocese, funding many de-
partments and allowing the Archdiocese to grant 
funding to a wide variety of good causes.

The majority of members have joined at the 
Knight or Dame level of support, which is $500 
each year. Some have joined or upgraded to the 
Commander level, which is $1,000 each year. 
Among these over 4,000 members, 350 have of-
fered their support as Life Members. Life Mem-
bership is a one-time contribution of $15,000, 
paid either in full, or in three consecutive yearly 
payments of $5,000. This contribution is perpet-
ual, as the donation is invested and only the inter-
est is included in the yearly disbursement. A Life 
Membership is a gift to future generations of the 
Antiochian Archdiocese.

Membership in the Order is open to any Or-
thodox Christian man or woman eighteen years 

or older who is able to make the necessary fi nan-
cial commitment and is in both fi nancial and sac-
ramental good standing with their parish.

Order Members wear a cross suspended by 
a red ribbon, whenever they are in the presence 
of a Bishop and on St. Ignatius Sunday. They do 
so in honor of St. Ignatius of Antioch, the third 
bishop of the See of Antioch and a martyr for 
our faith. While little is known of his early life, 
much is known of his martyrdom; St. Ignatius is 
often depicted being devoured by beasts. During 
the reign of Emperor Trajan (98-117) he was ap-
prehended and called to Rome to account for his 
faith in Jesus Christ. During his long journey he 
wrote six epistles to churches and his friend St. 
Polycarp, which revealed the heart of his pastoral 
teachings. The themes of his letters focus on the 
Order of the Church, martyrdom, and the Chris-
tian life.

An important part of Christian Life in our time 
is support of the Church. The Order of St. Ignatius 
of Antioch provides a way for faithful to join their 
dollars with those of others, and make a contribu-
tion that would be impossible if they acted alone. 
Through the donations of members of the Order, 
organizations both inside and outside the Antio-
chian Archdiocese receive assistance from The 
Order, including International Orthodox Christian 
Charities (IOCC), Project Mexico, The Treehouse, 
and the Chinese Translation Project. Children at-
tend camp, married seminarians and retired clergy 
receive stipends, and the Antiochian Village Heri-
tage and Learning Center is supported, as are the 
departments of Youth Ministry, Religious Educa-
tion, and Missions and Evangelism. Indeed, there 
are too many recipients to list in this article.

For more information on The Order of St. Igna-
tius of Antioch, e-mail theorder@antiochian.org.
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Bishop  ANTOUN thanks 

those who have  offered prayers, 

greetings and gifts on the occasion 

of his Name’s Day. Through the 

prayers of St. Anthony, God bless 

all of you.
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St. Ignatius 
Dinner



Orthodox Work in the 
World Council of Churches 
for Human Rights in the 
Middle East

The World Council of Church-
es (WCC) in late September and 
early October 2010 sponsored 
the most recent of a series of 
annual conferences called “UN 
Advocacy Days.” Previously or-
ganized in New York by the Unit-
ed Nations Liaison Offi ce of the 
WCC (UNLO), this year’s confer-
ence of about one hundred par-
ticipants in Geneva took advan-
tage of the WCC’s proximity to 
the UN’s Human Rights Council, 
and continued the WCC policy of 
ensuring that the voices of Chris-
tians are heard in places of in-
ternational power and infl uence, 
speaking to Christian values 
and the protection of Christians 
world-wide.

Orthodox churches were 
among the founders of the mod-
ern ecumenical movement. More 
than sixty years after the incor-
poration of the World Council 
of Churches, and despite ten-
sions that threaten common 
ground, almost every Orthodox 
jurisdiction, including the Patri-
archate of Antioch, continues 
to participate in the important 
work of the WCC. Orthodox 
theologians drafted the seminal 
statements that explicated the 
self-understanding of the Ortho-
dox Church, undertook the late-
twentieth-century effort to elabo-
rate the common understanding 
and vision of the churches en-
gaged in its work, and currently 

lead the WCC’s Faith and Order 
Commission. In addition to that 
important stream of work, and 
others, the Orthodox continue to 
speak to the challenges faced by 
Christians in minority situations 
worldwide, demonstrating the 
importance of working together 
and speaking with one voice 
where possible.

This year’s UN advocacy days 
focused on Israel/Palestine and 
on Nigeria. The meeting, which 
took place over a week’s time, 
coincided with the fi ftieth an-
niversary of independence in 
Nigeria and with the resumed 
U.S.-sponsored peace talks be-
tween the Israeli government 
and the Palestinian Authority, as 
well as with the expiration of the 
ten-month moratorium on new 
settlement construction in the 
occupied West Bank.

Participants were divided 
among those from the two focus 
regions and activists or church 
representatives engaged in the 
issues from other regions. Par-
ticipants in the Israel/Palestine 
track included Palestinian Chris-
tian residents of West Bank vil-
lages and Jerusalem, as well as a 
few Israeli Jewish peace activists 
and an American Jewish rabbi, 
founder of the organization Jew-
ish Fast for Gaza. Additional par-
ticipants in this track included 
church representatives (includ-
ing some from the Churches’ 
Commission on International 
Affairs), the Middle-East or 
peace-and-justice staff of some 
churches in the U.S. and Canada, 
Australia, Europe, and others in-

terested or involved in the issues 
from the WCC governing bodies 
or church-related non-govern-
mental organizations.

The meeting alternated among 
plenary sessions designed to in-
troduce the main issues for each 
focus area, to link the human 
rights issues with the portfolio of 
the Human Rights Council, and 
to introduce current and pro-
posed possibilities for advocacy. 
Most participants were afforded 
appointments in small groups 
with various offi cial country mis-
sions to the UN Human Rights 
Council. The delegation selected 
to visit the new U.S. Ambassador 
to the Human Rights Council, 
Eileen Chamberlain Donahoe, 
included a Palestinian-American 
living in Taybeh, Palestine, a 
Lebanese-American living in 
Lebanon, a Palestinian living in 
Jordan, two Americans – one 
representing the United Method-
ist Church department of Global 
Ministries and another from the 
Antiochian Orthodox Church, a 
Canadian just completing two 
years as head of offi ce at the 
UNLO, as well as one South Af-
rican who had lived through the 
struggle against the apartheid 
system there. 

The small WCC delegation was 
afforded about forty minutes with 
Ambassador Donahoe, immedi-
ately following her lone “No” vote 
cast against the proposed follow-
up on the Goldstone Report in-
vestigating human rights abuses 
during the 2006 bombardment 
by Israel of Gaza. The delegation 
already was well aware of the of-
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fi cial position of the U.S. govern-
ment on the situation in Israel/
Palestine. The Ambassador was 
pleasant, warm, interested in the 
work of the WCC and curious 
about the WCC’s involvement 
in international affairs (having, 
in addition to a law degree from 
Stanford, a Masters in Theol-
ogy from Harvard and a Ph. D. 
in Ethics from the University of 
California’s Graduate Theologi-
cal Union), and not unsympa-
thetic. She insisted, however, 
that the U.S. portfolio at the Hu-
man Rights Council does not 
include human rights violations 
that occur in Israel/Palestine. 
All issues have been folded into 
the ongoing peace negotiations 
awaiting full and fi nal disposition 
and none stand apart from that 
process.

The visitors from the WCC 
program directly affected spoke 
about the human rights implica-
tions of the illegal Israeli occu-
pation from his or her context: 
checkpoints, Israeli-only roads 
and settlement incursions into 
the lands of the Palestinians, the 
plight of Palestinian refugees in 
neighboring countries and impli-
cations for local demographics, 
separated families, withdrawn 
residency status, and arbitrary 
travel policies. The visitors de-
scribed human rights violations 
by the State of Israel that seem 
directly intended to eliminate 
the Christian population in the 
illegally occupied territories – 
particularly in Jerusalem – along 
with the indigenous character of 
those Christians and the bridge 
community they represent. The 
similarities between the apart-
heid regime of South Africa and 
Israeli governmental policies 
were remarked. All of these sto-

ries and more were received by 
the ambassador with sympathy, 
but with the same refrain: the hu-
man rights of people living in oc-
cupied Palestine are not part of 
her portfolio at the UN’s Human 
Rights Council.

The State of Israel is about 
as old as the historic universal 
declaration of human rights. In 
those sixty years, peace talks 
have come and gone in Israel/
Palestine. There is no doubt that 
the situation in Israel/Palestine 
is very complicated. The litany 
of grievances and egregious 
episodes on both sides seems as 
long as history itself. Atrocities 
and attacks can be laid at the feet 
of both sides. But the embitter-
ing, inhuman and dehumanizing 
constants throughout those three 
generations born to Christians 
and Muslims in Israel and Pales-
tine has been their confi nement 
to smaller and smaller areas of 
land, to more and more draco-
nian limitations on their rights to 
move, work and form families, to 
build homes and lives, enforced 
by policies that can only be in-
tended to separate Palestinians 
from hope. 

Human rights must be ad-
dressed separately from “peace 
negotiations” because they are 
qualitatively different issues. The 
normal human rights of an en-
tire people have been abrogated 
in a pattern of aggressive Israeli 
policies throughout the period of 
stalled negotiations, even when 
there is no security rationale for 
the policies. If the outline borders 
of a Palestinian state, subject to 
negotiations, can wait for the suc-
cessful conclusion of peace talks, 
the right of Palestinians to marry 
and form families and remain in 
Palestine cannot. If the right of 

Palestinian families displaced 
in 1948 to return to their home 
villages or to places in the West 
Bank or Gaza or elsewhere in a 
future Palestinian State might be 
able to await conclusion of peace 
talks, there is no rationale for 
a Palestinian student currently 
studying abroad to lose now his 
or her right to return to homes 
and families in the occupied Pal-
estinian territories, as currently 
happens. If reasonable security 
measures require some security 
checks, what is the logic that 
requires a young church worker 
living in the West Bank to submit 
to four security checks between 
his village in the West Bank and 
his offi ce in Jerusalem?

What, besides intentional frus-
tration and humiliation, could 
be the rationale behind the daily 
pre-dawn corralling of thou-
sands of Palestinian men with 
permits to work in Jerusalem 
or other parts of the West Bank 
for hours in metal cattle chutes, 
on the chance that they might 
make it through the cage-like 
turnstiles that jam at the whim 
of the eighteen-year-old soldier 
in the booth, the metal detectors 
that require work boots and belts 
be removed, the fi ngerprint read-
ers that can decline entry to cal-
loused fi ngers, all under catwalks 
patrolled by machine-gun tot-
ing soldiers at border crossings 
more formidable than any inter-
national border – borders that 
close arbitrarily without notice? 
What, besides intentional frus-
tration and humiliation, possibly 
could be the rationale behind 
leaving a woman to give birth 
at a checkpoint, denied passage 
to a hospital? What, besides in-
tentional frustration and humili-
ation, could be the rationale for 
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requiring a Christian from Beth-
lehem to have a special permit to 
travel to pray at the Church of 
the Holy Sepulcher? 

If the persistent taking of ad-
ditional incremental portions of 
land from Palestinian families 
and farmers and Bedouins does 
not wait for fi nal status settlement 
agreements, then why should the 
affected families and farmers not 
be provided recourse to impar-
tial international forums in the 
meantime as well? 

Momentum is building world-
wide for an “Enough-is-enough” 
campaign in support of the 
Palestinian struggle to live in 
dignity within a viable Palestin-
ian state within the borders of 
1967 lands, with Jerusalem as 
a capital of two states and three 
religions. But also, many in the 
international community believe 
that the protection of human 
rights of the Palestinian people 
cannot wait for resolution of “fi -
nal status issues” and must not 
be enfolded into the Israeli logic 
for negotiations. Recognizing 
that these incremental outrages 
have an indelible effect on the 
human spirit, and an irrevocable 

impact upon the rapidly dwin-
dling Christian population in the 
Holy Land, many church-related 
groups have increased their ef-
forts and amplifi ed their voices 
in the west and the south, calling 
upon churches and governments 
and individuals to use every 
peaceful effort to require that 
Israel respect the human rights 
of the Palestinian people under 
their occupation in every part of 
Israel and Palestine. 

These efforts include, but are 
not limited to, (1) praying for 
peace, (2) participating in the 
annual World Week for Peace in 
Palestine Israel (May 29, 2011 
– June 4, 2011), (3) visiting the 
illegally occupied Palestinian ter-
ritories, using Palestinian guides 
and meeting local Palestinians to 
hear fi rst-hand accounts of the 
occupation and then telling of 
the stories they have heard and 
of the things they have seen, (4) 
welcoming visitors with fi rst-
hand experience of the situation 
in Palestine Israel to speak to lo-
cal congregations, (5) advocating 
with local governments to insist 
that the human rights of Palestin-
ians – Christian and Muslim – be 

respected, including the right to 
travel, work, pray and marry, (6) 
joining peaceful demonstrations 
against the continuing violation 
of Palestinian human rights, (7) 
boycotting and divesting from 
companies that benefi t from the 
illegal occupation, and (8) calling 
for sanctions against the State of 
Israel by governments until the 
human rights violations cease.

 — Anne Glynn Mackoul

For more information, see the 
following web sites:

Statement of the Middle East 
Church leaders:

http://www.oikoumene.org/gr/re-
sources/documents/other-ecumen-
ical-bodies/kairos-palestine-docu-
ment.html

World Council of Churches Pales-
tine Israel Ecumenical Forum “Am-
man Call”

ht tp : / /www.oikoumene.org/
resources/documents/wcc-pro-
grammes/public-witness-addressing-
power-affi rming-peace/middle-east-
peace/the-amman-call.html

Ecumenical Accompaniment Pro-
gram, Solidarity Visits, Speakers

http://eappi.oikoumene.org/
Resources for Responsible Travel 

in the Holy Land
http://www.pirt.ps/
Resources for consumer response 

to products from illegal settlements
http://gush-shalom.

org.toibillboard.info/
boycott_eng.htm

Resources for World 
Week for Peace 

www.oikoumene.
org/en/events-sections/
wwppi/resources.html.

News about how 
churches are working 
together to advocate 
for a just peace in Pal-
estine and Israel can be 
found on the webpage 
of the WCC’s Palestine 
Israel Ecumenical Fo-
rum at pief.oikoumene.
org.
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Support for Children 
Who Bear Burden of HIV in Ethiopia 

At eighteen years old, Tilahun is barely an adult, 
but he is already almost middle-aged.

Tilahun lost his brother and father to AIDS in 
Ethiopia, a country where the disease has claimed 
the lives of millions and lowered life expectancy 
to 48 years. Now he cares for his bedridden, HIV-
positive mother and his three younger siblings as 
the head of the household.

More than one million children like Tilahun and 
his siblings have been orphaned or left to fend 
for themselves as a result of the AIDS epidemic 
in Ethiopia. The epidemic is one of the key chal-
lenges for Ethiopia, one of the least-developed 
countries in the world, where nearly half of the 
population lives below the poverty level. The poor 
and women are especially vulnerable because 
they do not have access to health services and 
health education.

Disease, poverty and the responsibility provid-
ing for his family, however, have not dampened 
Tilahun’s aspirations for the future. He has been 
trained in effective business management tech-
niques and provided with start-up capital. The 
funds allowed him to open a small convenience 
shop which now helps support his family and pay 
for his siblings’ school tuition.

“I would like to develop the shop even more,” 
said Tilahun. “With my earnings, I have opened a 
savings account for my future education as well 
as for my siblings. I understand the importance of 
ensuring that my siblings complete their educa-
tion. I also plan to open other shops to support 
my family better. Now, I feel independent.”

The training and the capital for his new busi-
ness came from International Orthodox Chris-
tian Charities (IOCC) through funding from the 
U.S. President’s Emergency Plan for AIDS Relief 
(PEPFAR), the U.S. Government initiative to help 
save the lives of those suffering from HIV/AIDS 
around the world. Over the past two years alone, 
more than 1,000 orphans and vulnerable children 
have been given the opportunity to begin entre-
preneurial ventures, in addition to 1,600 adults. 
The program is part of a comprehensive HIV/
AIDS care and support program carried out in 
cooperation with the Ethiopian Orthodox Church 
Development and Inter Church Aid Commission. 

Since 2004, the two organizations have reached 
over 11.5 million Ethiopians with prevention and 
awareness messages.

IOCC, founded in 1992 as the offi cial humani-
tarian aid agency of the Standing Conference 
of Canonical Orthodox Bishops in the Americas 
(SCOBA), has implemented over $330 million in 
relief and development programs in 33 countries 
around the world. IOCC is a member of the ACT 
Alliance, a global coalition of churches and agen-
cies engaged in development, humanitarian assis-
tance and advocacy.

Mark Hodde
mhodde@iocc.org.
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SacredLearn to Chant!!
Learn to

Paint Icons!!

Learn Byzantine Notation!!

For more information contact  Dn. David Jacobs 
at  the Antiochian V i l lage Camp 

(724)  238-9565 ex.505 or  david@antiochianvi l lage.org

Reg ister  onli n e  a t  a n t io c h ia nvil la ge.o rg

Arts

If you are 14 years old or entering 9th grade
come and join us at the Antiochian Village for Chanting or Iconography Camp.

Are you interested in Music? 
Register for Byzantine Chant Camp!!

Session 1: June 19th - July 1st or
 Session 2: July 3rd - July 15th  

Are you interested in Art?
Register for Iconography Camp and learn how to paint “write” icons!!

Session 3: July 17- July 25th

Are you interested in learning Byzantine Notation? 
Join us this summer for our first ever Byzantine Notation Camp!! 

June 10th - June 16th ~ Ages 18 and up!
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In Christ, 

Denyse Marino 
Secretary to the Chairman 
planninganddevelopment@antiochian.org

Economos Antony Gabriel - Chairman
www.antiochian.org/planning

AdvisoryCommittee: 

Stephen Q. Adams, Peter Dacales, David Ghiz, Khalil E. Kardous, Michael R. Karolle, 
Robert H. Laham, Albert Mokhiber, Paul Mokhiber, Philip Saliba, Justin Sayfie.
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Sacred 
music institute

2 6 t h  a n n u a l

Wednesday, July 20th to Sunday, July 24th, 2011

For more information please contact

The Role of the Theotokos

Hymns to the Theotokos

Beginner’s Theory and 

Sight Reading Courses

A “Working” Liturgy – An In Depth 

Discussion and Choral Rehearsal

Beginner’s Chanting 

Advanced Chanting

What makes Orthodox 

Music Orthodox?

Byzantine Notation

“Name that Tone”

Conducting

Choral Rehearsal Techniques

Vocal Techniques

“The 

Theotokos 

and Mother 

of the Light, 

let us honor 

and magnify 

in song.”



Th e heart has many associations besides love:

To have a  heart is to be merciful

To have a change of  heart is to change your mind

Something  heartfelt is deeply felt

To have your  heart in the right place is to be kind

To have your  heart set on something is to want it badly

Th e 50th Antiochian Archdiocese Convention 
will be in the  heartland of the United States

Th e Order is like a heart circulating life 
through the body by providing funds for the life 
of our Archdiocese to keep it strong.

Help the beat go on – Join Th e Order.

Yes, I want more information about Th e Order.

Name: 

Address: 

 

Phone: 

E-mail: 
2/11

Th e Order has touched peoples’ lives for over 33 years. 
Find out about the many ministries and causes funded 
through Th e Order and how you can be a part of it. 
Help us to continue to make a diff erence. 
For more information about Th e Order, call 
201-871-1355 or e-mail: theorder@antiochian.org 
or return this slip to: Th e Order, 358 Mountain Road, 
Englewood, NJ 07631



THE WORD
358 Mountain Road

PO Box 5238
Englewood, NJ 07631-5238

Periodical postage paid at
Pittsburgh, Pennsylvania


