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EDITORIAL

While driving to the funeral of Dr. John Dalack 
during Holy Week, it occurred to me that we are the 
community of God in exile, wandering through a 
foreign land. Just as when we walked in the desert of 
Egypt described in Exodus, we are losing our elders, 
working with our peers and having children. As a 
community we are trying to keep our faith, struggling 
with purity and passions, responding to others in the 
community and confronted with a host of theologies 
and ideologies in the lands through which we journey. 
As Christians, it is up to us to share the Truth, who is 
Christ, with our children. The Truth we share must be 
that which God, through the Apostles, delivered to us.

John Dalack, longtime secretary of the Archdiocese 
Board, modeled the Christian life. Son of a former dean 
of St. Nicholas Cathedral, this psychologist was able to 
detach from the passions that accompanied issues of this 
life and problem-solve using God’s wisdom and love. He 
taught the faith delivered to him through his fathers’ 
community, so that we could learn the truths of life, 
live them, and deliver them to the next generation. I say 
 fathers’, because we all have, in Christ, God the Father, 
earthly fathers, and spiritual fathers. He responded 
simply in Christ, as his children noted at his funeral, “to 
do good and avoid evil.”

We who are the Church need to be more aware 
of our responsibility to live and share Christ for the 
continuation of our community, Christ’s community. 
We need to be deliberate about our e�orts and willing 
to do the hard work of delivering the faith delivered to 
us to the next generation. We cannot expect the public 
schools to deliver the faith. We can’t even expect the 
Sunday schools to deliver the faith. �e schools are 
not willing and the Sunday schools lack the time and 
access to our children to do an adequate job. �e faith 
of the apostles is delivered to the community that walks 

together in the desert and shares the Christian life-
lessons as it encounters the challenges of the fallen world. 
Adults need to learn and share their faith. We need to be 
deliberate in our attempts to be the living community, 
and to share the faith of our fathers. John Dalack was a 
Christian who understood his gifts and responsibility to 
model and share the faith given to him.

New England leads America in having the highest 
levels of non-worshiping people. Religious participation, 
by percentage in all American states, is the lowest in 
New Hampshire and Massachusetts. Getting people to 
gather to worship is not an easy task in this Diocese of 
Worcester and New England. In response to 
this, our Diocese will have Michele Moujaes 
of Faithtree Ministries address our Parish Life 
Conference on creative ways to encounter 
people of our time, as well as the Conference 
�eme. We will also initiate this fall a two-
year seminar to discuss witnessing to our 
time and culture, led by an interdisciplinary 
team, including a priest, pastoral counselor, 
chaplain, psychiatrist and educator. In our 
discussion we will consider how we encounter 
God and witness to Him today under these 
headings: sacraments, parables of the kingdom 
and Scriptures, Church community, and the life and 
gifts of the Holy Spirit. We plan to produce notes on our 
weekly discussions and post them on our Diocesan web 
site, to which anyone in the Diocese and the Archdiocese 
may respond.

�e WORD welcomes articles describing similar 
e�orts throughout the Archdiocese, so that we can 
share and learn from each other. Delivering the faith 
of our Fathers in our post-Christian world is indeed a 
formidable challenge. I have faith that the Holy Spirit 
will guide His Church as we undertake this task.

Bishop JOHN

DELIVERING THE FAITH  
OF OUR FATHERS TODAY

Delivering the faith of  
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More stormy billows vex the soul of the priest than the gales which disturb the sea.2

It is di�cult to speak of the “good” in priesthood, chie�y because a “good” is something 
we normally take pride in. Yet, pride is the sin that wipes away humility, and that is the very 
ministry to which priests are called. One thing must be said at the outset: by good, we are 
not meaning happy. In other words, this good is not an emotion or a possession. For most, 
the priesthood will not provide earthly riches.

“OKAY, YOU’VE TOLD US ABOUT THE ‘BAD’ REGARDING THE PRIESTHOOD. 
THERE’S SOMETHING ‘GOOD’ ABOUT BEING A PRIEST, RIGHT? WHAT’S 
GOOD ABOUT THE PRIESTHOOD?” THIS QUERY CAME FROM A WOMAN 
WHO HAD CONVERTED TO ORTHODOXY, AND HER HUSBAND WAS FLIRTING 
WITH A VOCATION. WHAT DID I SAY? I LAUGHED. I HAD NO ANSWER. I 
LATER ASKED THE QUESTION OF SEVERAL COLLEAGUES. THEY HOWLED. 
WHAT’S THE “GOOD” IN PRIESTHOOD?

“FROM THESE STONES” DEPARTMENT OF MISSION AND EVANGELISM Fr. Joseph Huneycutt

s with any vocation or profession, however, 
the priesthood does provide happy moments. 
�ere are plenty of parties and celebrations, 
births, weddings, and social events included 
within the life of a priest. Yet the good in the 

priesthood may not resemble the happy things of life 
in the least. For a good is often something we glory in. 
“But far be it from me to glory except in the cross of our 
Lord Jesus Christ, through whom the world has been 
cruci�ed to me and I to the world,” writes St. Paul to the 
Galatians (6:14).

Trying to grasp the good in priesthood, using the 
common worldly understanding of good, is like trying 
to hold onto smoke. Perhaps this is because our view 
of what is good, and our experiences of the priesthood, 
seemingly have little in common. Why is this? Perhaps 
God’s de�nition of good di�ers from ours? �is is 
certainly the case.

I believe that unless one is called by the Providence 
of God to the Holy Priesthood, he will fail. Fr. Alexander 
Schmemann wrote: “No one can take it upon himself 
to become a Priest, to decide on the basis of his own 
quali�cations, preparation and predispositions. �e 
vocation always comes from above – from God’s 
ordination and order. It is not ‘Priesthood’ that the priest 
receives in his ordination, but the gift of Christ’s love, 
that love which made Christ the only Priest and which 
�lls with this unique Priesthood, the ministry of those 
whom He sends to His people.”3

Obedience to the call from God is inherently good. 
�e �eotokos is our model in this call of obedience. 
By saying “Yes” to God, she bore the Salvation of the 
world, which is Christ. In the same manner, a priest 
is called to be a type of God-bearer by his obedience. 
�en again, what was prophesied of Mary can be said 
of priests: “a sword will pierce through your own soul 
also.” St. Gregory of Nazianzus teaches us: “We have, 
against the fear of o�ce, a possible help in the law of 
obedience, inasmuch as God in His goodness rewards 
our faith, and makes a perfect ruler of the man who has 
con�dence in Him, and places all his hopes in Him; but 
against the danger of disobedience I know of nothing 
which can help us, and of no ground to encourage our 

con�dence.”4 Obedience is intrinsically good. If a priest 
is obedient to the will of God, that constitutes a good. 
Without this good any fruit borne of his ministry will be 
dark and bitter. Soon the disobedient priest will be but 
a barren and withered �g tree (Mark 11:20–26). Such is 
not the will and call of God. 

Perhaps, therefore, we laugh without a ready answer 
to the question, “What’s good about the priesthood?” 
We laugh because, the truth is, we know all the wrong 
answers to the question. �ere is nothing inherently 
good in just being a priest. God forbid that we should 
teach our children, female and male, that the most 
superior way to serve God is by being up front, in some 
“o�cial” capacity. If we do, we’ve educated them in a 
falsehood.

Sacri�ce is the essence of the priesthood. �e 
priesthood of all believers (laity and clergy) is �lled with 
sacri�ce. We betray this truth when we view participation 

around the altar, behind the iconostasis – up front – as 
somehow superior to the indispensable ministry of the 
gathered faithful as the sacri�cing community of God.

Once a man has obeyed the call for ordination, he will 
soon become acquainted with the essence of the priestly 
ministry: sacri�ce. How can sacri�ce be good? �e same 
way “Good Friday” is good! �at is, in sacri�cing himself 
for others, the priest models Him Whom he represents. 
Sacri�ce is life-giving. �e devil, often disguised as an 
angel of light, refuses to sacri�ce. Self-indulgence, not 
sacri�cing, leads to death. Sacri�ce di�erentiates good 
from evil. Sacri�ce is inherently good. God-pleasing 
sacri�ce is to be o�ered on behalf of all, and for all, to 
the Triune God and Creator of all. Gregory of Nazianzus 
writes of the Priest: “For he seeks not his own interests, 
but those of his children, whom he has begotten in Christ 
by the gospel. �is is the aim of all his spiritual authority, 
in everything to neglect his own in comparison with the 
advantage of others.”5

When, in St. Matthew’s Gospel, the rich young ruler 
approaches Christ and asks how to inherit eternal life, 
the query is prefaced by the salutation “Good Teacher.” 
“Why do you call Me good?” replies Christ, “No one 
is good but One, that is, God” (Matthew 19:16–23). 
Herein lies the answer to our question. What is good 

THE GOOD 
IN 

PRIESTHOOD1

A
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about the priesthood? God. �e immeasurable joy that 
one experiences when he and others are drawn into the 
never-ending Mystery, which is God, is truly the good 
that fuels one’s priestly ministry.

�e faith of the priest is continually enhanced by 
the faith of the �ock. �is faith understands its creator 
as a God of mercy, compassion, and love for mankind. 
God works through people and the experience of this, 
sinful though we are, is a good that passes human 
understanding. �e sacri�cing priest reveals God to 
his �ock and reconciles the people to God. �is is 
the ministry of Christ which is made manifest in His 
priests. For it is not our ministry, but God’s. It is not our 
priesthood, but Christ’s. Archpriest George Florovsky 
says of priests: “�ey are acting primarily in persona 
Christi. �ey are representatives of Christ himself, not 
of believers; and in them and through them the head of 
the Body, the only High Priest of the New Covenant, is 
preforming, continuing and accomplishing his eternal 
pastoral and Priestly o�ce. He is himself the only true 
minister of the Church.”6 �is ministry of obedience, 
sacri�ce, revelation, and reconciliation is improbable 
– nay, impossible – without a special grace from God. 
Before a man can serve the priestly o�ce, he must be 
given a special charism, or gift, from the Holy Spirit. 
�is gift – the grace of the priesthood – is necessary 

for any and all good to come from this sacred ministry. 
During the ordination rite, the bishop prays:

O God, great in might and inscrutable in 
wisdom, marvelous in counsel above the sons of 
men: Do thou, the same Lord, �ll with the gift of 
the Holy Spirit this man whom it hath pleased thee 
to advance to the degree of Priest; that he may be 
worthy to stand in innocency before thine Altar; to 
proclaim the Gospel of thy kingdom; to minister 
the word of thy truth; to o�er unto thee spiritual 
gifts and sacri�ces; to renew thy people through 
the laver of regeneration. �at when he shall go to 
meet thee, at the Second Coming of our great God 
and Savior, Jesus Christ, thine Only-begotten Son, 
he may receive the reward of a good steward in the 
degree committed unto him through the plenitude 
of thy goodness.7

�e Holy Spirit is invoked upon the candidate in 
order for him to proclaim the Gospel, to minister the 
word of truth, to o�er spiritual gifts and sacri�ces, and 
to renew the people of God. �en, and only then, are the 
true good things of God bestowed upon him – and that 
at the Last Day! Yet, the good that is found in between 
this life and the next is in being obedient to the call 
and charism. It is the struggle, the spiritual warfare, the 
unceasing love of God, and the promise of His Kingdom, 
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that are the good things this side of the grave. Without 
any of these, we have only Satan, sin, and death.

In obedience to God, the priest leads his �ock 
toward their eternal reward with the Triune God. Again, 
St. Gregory writes, “But the scope of our art is to provide 
the soul with wings, to rescue it from the world and give 
it to God, and to watch over that which is in His image, 
if it abides, to take it by the hand, if it is in danger, to 
restore it, if ruined, to make Christ to dwell in the heart 
by the Spirit; and, in short, to deify, and bestow heavenly 
bliss upon, one who belongs to the heavenly host.”8 �e 
good in the priesthood is the Priesthood of Christ. �e 
good in the priesthood is the “already-and-not-yet” of 
the Kingdom of God. �e priest re-presents the great 
High Priest, Jesus Christ, Who is the ultimate sacri�ce 
for the sake of the world and its salvation. �is same 
Christ, Who is God, is the Good of the priesthood. �e 
priest must be ever mindful of this in order to serve 
faithfully his ministry in Christ.

In the process of re-presenting and sacri�cing, 
however, the priest will experience his own pain and 
su�ering on behalf of all and for all to the glory of God.

�e pastor therefore ought to be of noble spirit, 
so as not to despond, or to despair of the salvation 
of the wanderers from the fold, but continually 
reason with himself and say, “Peradventure God 
will give them repentance to the acknowledging of 
the truth, and that they may recover themselves out 
of the snare of the devil”9

�us, the priest ought to be protected on all 
sides by a kind of adamantine armor, by intense 
earnestness, and perpetual watchfulness concerning 
his manner of life, lest someone discovering an 
exposed and neglected spot should in�ict a deadly 
wound: for all who surround him are ready to 
smite and overthrow him: not enemies only and 
adversaries, but many even of those who profess 
friendship.10

What is good in this? Salvation. In the struggle of 
spiritual warfare, both within the priest and among his 
�ock, the good �ght is fought amid pain and su�ering, 
with the constant remembrance that God is with us. 
God’s presence does not always feel warm and fuzzy. 
Sometimes God is presented on the Cross. Sometimes 
the priest is made the “sacri�cial lamb” by his peers, 
or even his own �ock. At other times, the weight of 
su�ering, both his own and that of the �ock, hones his 
ministry. �is good leads to compassion.

It is quite dizzying for the modern, materialistic, 
secularist mind to comprehend su�ering as a good. Yet 
if we read Church History and the lives of the saints, we 
see that su�ering is necessary for salvation in much the 
same way that death is necessary for Resurrection and 
life eternal. �is is the ministry of the Compassionate 
One, Who leads us toward compassion.

Compassion is the good fruit born of a faithful 
ministry to God and His people. �is ministry begs us 
to recognize Christ in others. As God is compassionate, 
so are we to be. �e Priestly ministry is permeated with 
love and forgiveness. For there is no other way for us to 
reside in the will of God than to be living, loving, and 
forgiving. We either come by this willingly—or through 
hard knocks. Either way, it is the will of God and will be 
done, often in spite of ourselves.

�e glory of the priesthood is the glory of the Cross. 
�e good in priesthood does not belong to the priest nor 
to this earth. What is good about the priesthood is the 
recurring insight, provided by God’s grace, that one is 
doing the will of God. �e good of the priesthood is in 
continually realizing that God is Good. �e good of the 
priesthood is in sharing the goodness of God, even His 
precious Body and Blood, with others who, along with 
the priest, are unworthy of this great good. “No one is 
good but One, that is, God.” St. Gregory of Nazianzus 
states:

Yesterday I was cruci�ed with Him; today I am 
glori�ed with Him, yesterday I died with Him; 
today I am quickened with Him; yesterday I was 
buried with Him; today I rise with Him. But let 
us o�er to Him Who su�ered and rose again for 
us ourselves, the possession most precious to God, 
and most �tting; let us give back to the Image 
what is made after the Image. Let us give all, o�er 
all, to Him Who gave Himself a Ransom and a 
Reconciliation for us.11

�us, the glory which is to come forti�es the present 
ministry of the sacri�cing priest. �is is not only good, 
but necessary for his salvation. Over and over again, the 
question arises, “What’s good in the priesthood?” �e 
answer is, in a word, Christ. For in this ministry, over 
and over again, we recognize that apart from Him we 
can do nothing. If priests are faithful in imparting this 
wisdom to those in their charge, they shall receive the 
reward of a good steward at the Second Coming of our 
great God and Savior, Jesus Christ.

Fr. Joseph Huneycutt, Vice-Chairman
Department of Missions and Evangelism

Trying to grasp the good in 
priesthood, using the  
common worldly understanding 
of good, is like trying to hold 
onto smoke.
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His people.”3
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Beloved in Christ:
I greet you with profound 

sorrow and a great sense of loss 
at the passing into eternal life 
of the servant of God, John, 
and I o�er sincere condolences 
on behalf of myself and my 
brother hierarchs, as well 
as the clergy, organizations, 
departments and faithful of 
our Antiochian Orthodox 
Christian Archdiocese of 
North America.

When I came to this 
country in 1995 to become 
the Bishop of Los Angeles, 
Dr. John Dalack was already 
an institution in this God-
protected Archdiocese. �e 
son of one of the deans of our 
“Mother Church” – the Saint Nicholas Cathedral of 
Brooklyn – John grew up to become a leading member 
of this parish of Saint Mary. He joined the Archdiocese 
Board of Trustees in 1970. As a lay leader of the Church, 
he began the still-vibrant ministry of o�ering “Enliven 
to Christ” workshops in 1976. He began to co-chair 
the Archdiocesan Department of Lay Ministry with 
Dr. Anthony Bashir in 1980. He worked, too, as an 
Adjunct Lecturer and Field Education Supervisor at St. 
Vladimir’s Seminary. 

I came to know John through his wonderful ministry 
as the Secretary of the Board of Trustees. Many would 
not consider this “job” or “o�ce” to be a ministry, but 
John treated it as a holy labor. I was always impressed 
with the studious care with which he took down every 
word that was spoken – not missing one iota! In all of 
the deliberations of the Board, he never raised his voice, 
never became frustrated, never said an unkind word to 
anyone. He was never argumentative, but melted people 
with his kindness, which is the true mark of leadership. 
In all things, he conducted himself as a humble and 
devoted servant of Christ and a dedicated laborer in His 
Vineyard. 

When re�ecting on the ministry of this gentle and 

gifted man, I gave thanks to 
God that we could gather 
here to pray for him on Holy 
Wednesday. Tonight, in all 
of our churches, we will 
celebrate the Sacrament of 
Holy Unction – a service with 
the theme of healing. John 
will be remembered by many 
primarily as a doctor, a clinical 
psychologist who believed 
in the healing of the whole 
person. His faith enlivened his 
profession. Countless clergy of 
this Archdiocese found him 
to be a sure and grounded 
resource for their own well-
being and as well as for their 
parishoners. 

I chose to begin my address 
today with a reading from tonight’s service, the First 
Epistle of Saint Paul to the Corinthians. St. Paul teaches 
that the Body of Christ is in fact a body. Just as the 
body has various parts and organs, each with its own 
function, the Church has diverse ministries. John taught 
so profoundly – and witnessed in his own life – that both 
the clergy and the laity have gifts and talents to o�er 
according to their roles. All are to “enliven to Christ” 
and o�er all that they are in service to Him. John o�ered 
so many gifts to the Church, but we must not simply 
remember that about him – we must honor his memory 
by following his example of o�ering ourselves and gifts 
to Christ. And in whatever profession we have in life, we 
must “enliven” that profession with Christ into a holy, 
sacred vocation.

But as the Apostle says, there is still a more “excellent 
way” – the way of self-sacri�cial love. Without o�ering 
our gifts in love, we become a “noisy gong or clashing 
cymbal” and even our being martyred could be counted 
as gaining us nothing. As John so nobly exempli�ed in 
his life, our gifts are o�ered without fanfare, but with 
humility; without jealousy, but with cooperation; 
without arrogance, but with meekness. Love also endures, 
even in the fact of su�ering. We were all moved by John’s 

HOLY SYNOD ELECTS METROPOLITANS 
The Holy Synod elected Bishop ATHANASIUS (Fahd) as 
the new Metropolitan of Latakia, Syria and Dependencies, 
following 39 years of leadership by His Eminence 
Metropolitan JOHN (Mansour) of thrice-blessed memory.
The Holy Synod transferred His Eminence Metropolitan 
SILOUAN from the Archdiocese of Buenos Aires and All 
Argentine to the Archdiocese of Byblos, Batroun and 
Dependencies.

ORDINATIONS
FALCONE, Jason, to the holy diaconate by Bishop BASIL on 
April 22, 2018, at St. George Cathedral, Wichita, Kansas. 
He is assigned to his home parish, St. Luke Church, Erie, 
Colorado.
POTTER, Gregory (Erik), to the holy diaconate by Bishop 
JOHN at St. George, Norwood. Deacon Gregory is a 
seminarian at St. Vladimir’s Seminary, Crestwood, New York.

WEAVER, Robert, to the holy diaconate by Bishop JOHN on 
May 6, 2018, at Holy Trinity Orthodox Church, Lynchburg, 
Virginia. He is assigned to that parish.

ELEVATIONS
COREY, Deacon Elias, elevated to Archdeacon by Bishop 
ANTHONY on April 12, 2018, at St. George Church, Terre 
Haute, Indiana. Archdeacon Elias continues to be attached 
to this parish.
SHAHEEN, Rev. Basil, elevated to Archpriest by Bishop 
ANTHONY on March 11, 2018, at St. George Church, Akron, 
Ohio. Archpriest Basil is attached to this parish.

ASSIGNMENTS
BULLOCK, Priest Gabriel, to Holy Resurrection, Tucson, 
Arizona, effective August 1, 2018.
DEVOY, Priest Kenneth, as interim pastor to St. George 
Church, Niagara Falls, New York, effective February 1, 2018. 
HERNEY, Priest Stephen, to St. Nicholas Church, Spokane, 
Washington. 

HONORE, Andrew, to St. George Church, Grand Rapids, 
Michigan, effective August 1, 2018.
KEES, Priest Symeon, to St. Paul Church, Katy, Texas, 
effective July 1, 2018. 
MACKOUL, Priest Alexander, to St. Nicholas Church, Myrtle 
Beach, South Carolina, effective August 1, 2018. 
MANGLES, Archimandrite John, to St. George Church, Saint 
Paul, Minnesota. 
POTTER, Deacon (soon to be ordained to the holy priesthood), 
to St. George Church, South Glens Falls, New York, effective 
August 1, 2018.
Dom THEODORE, to meet the spiritual needs of Saint 
Augustine of Hippo, Denver, Colorado (interim), while 
continuing as the Abbot of the Monasteries of our Lady and 
Saint Laurence. 
VALADEZ, Priest John, to St. Timothy Church, Lompoc, 
California, effective August 1, 2019. 

RETIREMENT
BEGLEY, Archpriest Thomas, effective May 1, 2018.
KINNICK, Archpriest Bernard. Archpriest Bernard is made 
Emeritus of St. Nicholas in Spokane, Washington.
NIXON, Archpriest Philip, effective August 1, 2018.
PETRANEK, Archpriest Richard, from St. Paul Church, Katy, 
Texas, effective July 1, 2018.
SOLBERG, Archpriest Paul. 
SOMMER, Archpriest John, effective August 1, 2118. 

REPOSED
Dr. John DALACK, on March 31, 2018. John was the son 
of Archpriest Wakeem Dalack, former Dean of St. Nicholas 
Cathedral in Brooklyn, New York. Dr. Dalack was a long-
time member and secretary of the Archdiocesan Board of 
Trustees, and Co-Chairman of the Archdiocesan Department 
of Lay Ministries. He was also the father of Khouria Laila 
Ellias of St. Mary Church in Bay Ridge, and Dr. Gregory 
Dalack. 

ARCHDIOCESAN OFFICE

Your Grace Bishop 
John; Reverend Fathers; 

Esteemed Trustees, 
beloved faithful of this 

holy parish of Saint 
Mary; 

Father Michael and 
Khouria Laila, Gregory 

and Amal, Matthew 
and Jessica, Matthew, 

Jr., Marie, Andrew and 
Elizabeth, Peter, Maya, 
and all the members of 

the family, 

love and care for his beloved wife, Shamseh, during the 
time of her illness, and the courage and dignity with 
which he faced his own. 

As this Holy Week progresses, we will see the ultimate 
example of this kind of love in the Passion of Our Great 
God and Savior, Jesus Christ. We will see the extreme 
humility of the God-Man, as He is arrested, mocked, 
tortured, and executed by his rebellious children. Yet, 
we will also see that the enduring love of God cannot be 
conquered by evil. 

We will soon proclaim on the night of Pascha that 
“by enduring the Cross for us, He hath destroyed death 
by death.” �e kingdom of Hades could not hold Him 
who is All-Love, All-Light, and All-Life. And because of 
His Resurrection, we know that the Gates of Paradise are 
opened for us, and we ask in victorious unison with the 
Apostle Paul and Saint John Chrysostom – “O death, 

where is thy sting? O hades, where is thy victory?” 
Beloved faithful, I stand before you today with deep 

gratitude for the life and work of our friend and co-
worker, Dr. John Dalack. I also have great hope in the 
Resurrection of our Lord. We can be assured that John 
will be greeted by the love of his life, Shamseh, as well as 
the �eotokos, the Saints, and the Angels. We may no 
longer see him with our eyes, but we will know in our 
hearts that he is with us and praying for us at the �rone 
of God. 

I again o�er my sincere condolences to all of the 
family, as well as all the loved ones gathered here, and 
my heartfelt prayers to God to grant you comfort 
and peace. And in anticipation of the bright night of 
Pascha, and with �rm conviction and hope in the Lord’s 
Resurrection, I greet you with the proclamation of the 
Angel Standing at the Empty Tomb: Christ is risen!

METROPOLITAN JOSEPH’S MESSAGE AT THE FUNERAL OF

DR. JOHN DALACK
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On �e Ladder of Divine Ascent1 t. John spent forty years as a solitary before writing 
the book. His thoughts are the fruit of those 
long years of spiritual struggle. �e book was 
written after he left his hermitage and returned 
as Abbot of St. Catherine’s Monastery. �is 

classic was written by a monk for other monks, but over 
the centuries it has been read by both monastics and non-
monastics alike. Orthodoxy does not have one spirituality 
for monks and another for clerics and those not called to 
monasticism. All struggle to attain virtues and avoid vices 
in our common path toward union with God. �e Ladder 
of Divine Ascent has stood the test of time.

It is remarkable that a man who spent forty years 
alone as a hermit would have such an understanding of 
our common human nature. After nearly eight decades 
of life, I personally �nd what he says very much on 
the mark. Inspired by Jacob’s ladder in Genesis and 
the thirty years of the hidden life of Christ, St. John 
describes this struggle as thirty steps in a ladder leading 
to the Kingdom of God.

�e �rst three steps of the ladder speak of leaving 
the world and entering into the monastic life. �ese he 
describes as “renunciation of the world, detachment and 
exile.” If the monk is to “keep the mind inseparable from 
God” (3:3) he must leave his life in the world. A place 
and time of solitude is vital for spiritual re�ection. �is 
separation is much more than physical or geographic. 
Although living in a monastery, the heart and mind of 
the monk can still be in the world.

Although this kind of physical separation may not 
be possible for non-monastics, what St. John says here 
holds true for all of us. In ways not imagined by St. John, 
we today are surrounded by sounds and images that 
prevent us from even thinking – not to speak of re�ecting 
spiritually. �rough the ubiquitous cell phone, we 
constantly seek to “be connected.” Our lives are under 
a constant visual and auditory assault. (I do not know 
what the famous painting of the “Scream” by Edvard 
Munch was intended for, but I have found myself 
identifying with the “screamer.”) Monk or layman, we 
all need a time of detachment and exile, even for the sake 
of our own sanity. 

St. John insists that those who would live the 
monastic life are in for a struggle. �ey cannot do this 
alone. �ey need the guidance of a spiritual father to 
whom they owe their willing obedience. �roughout 
life, all are called to many forms of accountability. As 
members of the Church we choose to be accountable 
to the laws of God and to the guidance of the Church. 
We may not be called to monastic obedience, but to 

neglect the pastoral advice of our priest, particularly as 
our father-confessor, is to forfeit his pastoral guidance 
and the graces of the sacraments. �e monastic guides 
of the monks were not perfect people, but God worked 
through them.

In steps 5 through 7, St. John speaks of the state of 
mind that monks must have. �ey must be people of 
repentance who live out their lives with the awareness 
of death. Here St. John gives us one of his wonderful 
insights. “Repentance is the daughter of Hope and the 
renunciation of despair” (5:1). Only those who have 
hope are capable of repenting. For those in spiritual 
despair, repentance is beyond them. Hope drives out 
despair. �ose who have achieved this state of spiritual 
maturity will be �lled with St. John calls ‘joyful mourning.’ 
Although this may sound contradictory, sorrow for one’s 
own sins as well as the fallen condition of all men and 
even creation itself, is a sign of holiness.

In steps 8 to 17 St. John presents the struggle. �e 
battle is the engagement with the seven deadly sins (pride, 
greed, lust, gluttony, anger, envy and sloth).  He begins 
with the sin of anger. Here again he o�ers a spiritual 
insight. What is it that makes us angry? It is, as he 
says, “the remembrance of wrongs.” “Remembrance of 
wrongs is the consummation of anger, the keeper of sins, 
hatred of righteousness, ruin of virtues, poison of the 
soul, worm of the mind . . . a nail stuck in the soul, 
pleasureless feeling cherished in the sweetness of bitterness 
. . .” (9:2). How often have we seen those (perhaps 
ourselves), who simply cannot “let go” of the wrongs 
committed against us?

What follows are the sins of slander, talkativeness, 
and lying. �ese are the sins so easily committed by the 
tongue. (How familiar we are with these.) St. John then 
speaks of “that clamorous mistress, the stomach” (14). 
His language is graphic. “Know that often a devil settles 
in the belly and does not let the man be satis�ed, even 
though he has devoured a whole Egypt and drunk a 
River Nile” (14:27). Gluttony, he says, leads to sensuality 
which opens the person to further evils, including the 
spirit of fornication. 

In step 15 St. John warns the monks in their struggle 
for purity and chastity. “Let no one thoroughly trained 
in purity attribute its attainment to himself. For it 
is impossible for anyone to conquer his own nature” 
(15:7). Our spiritual life is a synergy of our freedom 
and the Grace of God. “�e beginning of purity is 
refusal to consent to thoughts . . .” (15:8). “I say to 
you, that whoever looks on a woman to lust after her 
has committed adultery with her already in his heart” 

EACH YEAR ON THE FOURTH SUNDAY OF GREAT LENT THE 
ORTHODOX CHURCH TAKES US BACK TO THE SEVENTH CENTURY 
DESERT OF SINAI TO COMMEMORATE ST. JOHN OF THE LADDER, 
THE AUTHOR OF ONE OF THE GREATEST CHRISTIAN CLASSICS, 
THE LADDER OF DIVINE ASCENT. GIVEN THE FACT THAT ONLY 
ST. MARY OF EGYPT AND ST. GREGORY PALAMAS ARE GIVEN 
THIS ANNUAL DISTINCTION, THE COMMEMORATION OF ST. 
JOHN AND HIS BOOK ARE CERTAINLY REMARKABLE. THIS IS A 
RARE RECOMMENDATION FOR A SPIRITUAL BOOK. I HOPE MY 
WORDS WILL ENCOURAGE PEOPLE TO READ IT.

S
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(Matthew 5:28). Although the struggle for purity may 
have special challenges for the monastic, all are called to 
a chaste life. 

Step 16 addresses the second of the deadly sins, 
greed, and speci�cally the love of money. “�e beginning 
of love of money is the pretext of almsgiving, and the 
end is the hatred of the poor. So long as he is collecting 
he is charitable, but when the money is in hand he 
tightens his grip” (16:8). Money always has the potential 
for problems in the church. Wealth always means 
power. With power comes abuse. Parishes which have 
accumulated wealth will �nd it a source of con�ict. 

In step 17 St. John provides us 
the remedy for greed. He calls it the 
virtue of “non-possessiveness.” “Non-
possessiveness is the resignation 
of cares, life without anxiety, an 
unencumbered wayfarer, alienation 
from sorrow, �delity to the 
commandments. �e non-possessive 
monk is lord of the world. He has 
entrusted his cares to God . . .” 
(17:1–2). Having had to move several 
times has shown me just how far I 
was from being a “non-possessor.” 
We may not be consciously greedy, 
but it is shocking just how much we 
can accumulate over time. �ere is 
wisdom here.

In step 18 St. John addresses 
one of the most important parts of 
our lives, our feelings. Our moral 
culpability is based upon our freedom 
of choice, and not how we feel about 
things. Yet feelings have a lot to do 
with the choices we make. In this 
step St. John expresses his concern 

not for how we may feel about things, but rather for the 
loss of feelings, both in the body and the spirit. He calls 
it insensibility. �ose who have come to this state live 
lives that are complete contradictions. �ey speak about 
every virtue, but keep none. He gives one very graphic 
example. “I have seen many people like this hear about 
death and the terrible judgment and shed tears, and with 
tears still in their eyes they eagerly go to a meal. And I 
was amazed how this tyrant, this stinkpot of gluttony, 
by complete insensibility, can grow so strong as to turn 
the tables even on mourning.” (18:4). Today we search 
for the reasons that some commit unspeakable crimes, 
for example, school shootings. Whatever else may be 

their motivation, they are emotionally dead. �ey have 
reached a tragic state of insensibility, �ey are devoid of 
compassion, which is foundational to morality. 

After speaking about the “nightly vigils” of the 
monastic prayer life and the importance of moderation 
in sleep, (19–20) St. John then comes to the most 
important of spiritual struggles, the battle between pride, 
the deadliest of the capital sins, and its most e�ective 
opponent, the virtue of humility (22–25).

St. John begins with vainglory or “unholy self-
esteem.” (Would the modern world even understand 
these words?) �e sin of vainglory is one that tempts 
the monks (and anyone who strives seriously in the 
spiritual life). “�e spirit of vainglory (rejoices) at the 
sight of increasing virtue.” As the person believes that 
he is growing in virtue, vainglory becomes a serious 
temptation. �e monk can be vainglorious when he 
fasts. �e vainglorious person “apparently honors God, 
but he wants to please not God but men” (22:6). �e 
vainglorious monk lives a double life, “outwardly he lives 
with monks, but in mind and thought he is in the world” 
(22:28). St. John concludes his remarks on vainglory 
by saying, “When vainglory increases, it gives birth to 
pride, the origin and consummation of all evils” (22:45).

One may ask, “Why is pride the consummation of 
all evils? Is it always bad?” A parent may be be proud of 
the accomplishments of his young child. A student may 
be proud of her school. �is kind of pride is not evil. �e 
common thesaurus gives us an indication of what makes 
pride so evil. Pride is “self-admiration, self-con�dence, 
self-glori�cation, self-love, self-regard, self-respect, self-
satisfaction, self-su�ciency, self-trust, self-worth.” Pride 
is all about one-self and that is why it is so spiritually 
catastrophic.

St. John’s thoughts on pride reveal how dangerous is 
the deadly sin of pride. “Pride is denial of God . . . a �ight 
from Divine assistance . . . ”(23:1). “An angel fell from 
heaven without any other passion except pride . . . .”

An agnostic may seriously struggle with whether God 
exists; the proud person could care less. His sense of self 
allows no room for God or anyone else in his life. �e 
proud person has an exalted sense not only of her self-
worth, but also of her entitlement. Even people become 
things to be possessed by the proud man. “�e proud 
man is a pomegranate, rotten inside, while outwardly 
radiant with beauty” (23:30). “�e majority of the proud 
remain ignorant of their real selves” (23:35). �e tragedy 
of the proud is that they willingly place themselves 
beyond divine assistance.

From the heights of pride, St. John takes us to 

1. St. John Climacus, 
�e Ladder of 
Divine Ascent 
(Boston, MA: Holy 
Trans�guration 
Monastery), 2001. 
�e spiritual 
insights o�ered in 
this book go far 
beyond this paper; I 
have selected only a 
few which I believe 
are pertinent for us 
in the 21st Century.

“Repentance is the 
daughter of Hope and the 

renunciation of despair” 
(5:1). Only those who 

have hope are capable 
of repenting. For those in 

spiritual despair, repentance 
is beyond them. Hope 

drives out despair. Those 
who have achieved this 

state of spiritual maturity 
will be filled with St. John 

calls ‘joyful mourning.’ 
Although this may sound 
contradictory, sorrow for 
one’s own sins as well as 
the fallen condition of all 

men and even creation  
itself, is a sign of holiness.

Ladder of Divine Ascent

“humility’s abyss” (4:20), which virtue he regards as the 
queen (25:4). “�e precursor of humility is meekness” 
(24:1). “Meekness is an unchangeable state of mind, 
which remains the same in honor and dishonor” 
(24:32). “Learn of Me,” says the Lord, “for I am meek 
and humble of heart” (Matthew 11:29). St. John speaks 
of humility as an “abyss.” �ere is a depth to humility 
that goes beyond human understanding. �is virtue “has 
an inscription, which is incomprehensible because it comes 
from above, and those who try to explain it with words give 
themselves great and endless trouble. And the inscription 
runs thus: Holy Humility” (25:2). “It is of a quality that 
ba�es all description.”

“Coming together in a spiritual and wise assembly, 
we (the monks) have probed the meaning of this precious 
inscription.” For one it is the constant oblivion of one’s 
achievements. For another it means being the �rst to 
stop a quarrel. For others it is recognition of divine 
grace, or feelings of contrition. �en St. John says, “But 
when I had listened to all this and had attentively and 
soberly investigated it, I found that I had not been able 
to attain to the blessed perception of that virtue from 
what had been said. �erefore, last of all . . . I gave my 
de�nition of it and said ‘Humility is a nameless grace in 
the soul, its name known only to those who have learned 
it by experience. It is unspeakable wealth, a name and 
gift from God, for it is said: Learn not from an angel, nor 
from man, nor from a book, but from Me, that is, from My 
indwelling, from My illumination and action in you; for I 
am meek and humble of heart . . .” (25:3).

�is is very much in keeping with the words of St. 
Paul, “Let the same mind be in you that was in Christ 
Jesus, who “did not regard equality with God as something 
to be exploited, but emptied himself, taking the form 
of a slave, being born in human likeness. And being 
found in human form, he humbled himself and became 
obedient to the point of death – even death on a cross” 
(Philippians 2). Considering the humility of Christ, it is 
so far above our understanding that it remains a nameless 
and unde�nable grace when we truly learn from Him. It 
is truly a gift from God. “For all the passions, the remedy 
is humility” (26:49). Humility is the one virtue that the 
demons cannot imitate. (25:17). Pride opens our lives to 
every sin. Humility is a shield (3:21).

If it is true that the proud remain ignorant of their 
true selves, the humble have the gift of discernment. 
“Discernment in beginners is true knowledge of 
themselves; in intermediate souls, it is a spiritual sense 
that faultlessly distinguishes what is truly good from 
what is of nature and opposed to it; in the prefect, it 
is the knowledge which they have written by Divine 

Illumination, and which can enlighten with its lamp 
what is dark in others.” �is is the 26th step in the 
Ladder. (26:1). �e gifts of the Holy Spirit include 
wisdom, understanding and knowledge. Discernment, 
which includes these gifts, is something worth praying 
for. �e humble person lives with spiritual uncertainty. 
�e proud person is certain about everything. Any faith 
community is wonderfully blessed who has a person of 
discernment and wisdom.

Step 26 calls the monks to lives of “stillness of body 
and soul.” Parents with young children might be amused 
at this “call to stillness,” given their hectic lives, but, 
thank God, there will be times as they grow older when 
this will be possible for them. How grateful are mothers 
of young children whose friends give them a few hours 
of “stillness” by helping them in the care of their families!

�e �nal three steps in the Ladder bring the Christian 
into stages of holiness that become the experience of 
heaven on earth. �eir prayer life becomes more perfect. 
Dispassion becomes “the heaven of the mind within the 
heart . . .” (29:2). “Some say . . . that dispassion is the 
resurrection of the soul before the body. It is the perfect 
knowledge of God” (29:4). “He who has been granted 
such a state, while still in the �esh, always has God 
dwelling in him . . .” (29:11).

In the �nal step of the Ladder, St. John speaks of 
faith, hope and love, with a special emphasis on love. 
“He who wishes to speak about Divine love undertakes 
to speak about God . . . . �e angels know how to speak 
about love, and even they can only do this according 
to the degree of their enlightenment. God is love. So 
he who wishes to de�ne this tries with bleary eyes to 
measure the sand in the ocean. Love by reason of its 
nature, is resemblance to God, as far as that is possible 
for mortals; in its activity it is inebriation of the soul; 
and by its distinctive property a fountain of faith, an 
abyss of patience, a sea of humility” (30:3–7). It is an 
angelic state (30:18). 

In conclusion, we might ask, What does �e Ladder 
of Divine Ascent o�er us in the Twenty-First Century? 
Our world has become increasingly more secular. For 
many, life has become pointless. �ey seek to blot 
out the pain of their meaningless lives through mind-
numbing intoxication. �is can be through drugs, 
alcohol, sex, exercise and even music. St. John o�ers us 
a call to stillness and a sense of purpose. He reminds us 
of the most fundamental truths, those revealed by God; 
that each person is created in the image of God and has 
a destiny that is eternal. His message is simply the gospel 
proclaimed two thousand years ago. It is the a�rmation 
of the dignity and worth of human life.
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Archbishop of New York 
and Metropolitan of 
All North America

ANTIOCHIAN ORTHODOX CHRISTIAN ARCHDIOCESE
OF NORTH AMERICA

May 20, 2018

Very Rev. Fr. Herbert Nahas 
c/o St. Mary Antiochian Orthodox Church
905 S Main St. 
Wilkes Barre, PA 18702-3470

Dear Fr. Herbert,
Blessings and Greetings in the Name of our Lord, God, and Savior Jesus Christ. I pray this letter �nds you in good 
health. On behalf of the hierarchs, clergy, Archdiocese Board of Trustees and all the faithful of our God-protected 
Archdiocese, we would like to wish you a happy and blessed 100th birthday! 
�is is indeed a great blessing not only for you, but for your family, friends and former parishioners who also share in 
the joy of this day. Needless to say, you have witnessed much in your lifetime, from the building of this great nation 
to the growth of our holy Archdiocese. You have seen periods of depressions and times of prosperity, disastrous wars 
and the hope of peace, along with countless great inventions that have made life better for all of us. You are the son 
of a priest, and between both of your ministries in the Lord’s vineyard, we can count back to the early beginnings of 
our presence here in North America. You have seen people you have baptized grow up, have children of their own, 
and even grandchildren. Together with your late Khourieh Alice, you opened your heart and your home to those in 
need and served your �ock faithfully, especially during those early years when things were much more di�cult for 
the life of a priest and his family than they are today. 
I pray that the wisdom you have gained through all these years can continue to be imparted to those around you for 
their bene�t. May God grant you peace, health, salvation, length of days and furtherance in all good things as you 
both re�ect on the past 100 years and move forward to begin a new century!

Your Father in Christ,

+JOSEPH 
Archbishop of New York and Metropolitan of all North America

“�e disciples were �rst called Christians in Antioch” (Acts 11: 26)

358 Mountain Road, P.O. Box 5238, Englewood, NJ 07631-5238
(201) 871-1355 T    Archdiocese@antiochian.org    (201) 871-7954 F

His Eminence 
�e Most Reverend

Metropolitan JOSEPH

F R O M  T H E  H E A R T H

ONE MOMENT MATTERS
Keidi Lewis

“WHAT DOES ONE DAY MATTER?” I ASKED MYSELF. MANY DAYS, AND FOR MANY 
CIRCUMSTANCES, ONE DAY DOESN’T MAKE A DIFFERENCE. THE DAY IN QUESTION, HOWEVER, 
WAS HOLY SATURDAY, RIGHT AFTER THE BEAUTIFUL AND GLORIOUS HOLY SATURDAY DIVINE 
LITURGY, WITH FLOWER-THROWING, BLACK-DRAPE REMOVING, AND EXUBERANT SINGING. OUR 
PRIEST MADE THE COMMENT IN HIS HOMILY THAT THE HOLY SATURDAY MORNING SERVICE 
SOMETIMES CONFUSES PEOPLE, AS WE SING, “CHRIST IS RISEN FROM THE DEAD,” AND THEN 
WAIT TWELVE MORE HOURS FOR PASCHA. HE EXPLAINED THAT THE TWO SERVICES ARE SO 
SIMILAR IN SPIRIT BECAUSE ONE WAS THE PASCHAL CELEBRATION FOR THE CATHEDRALS, AND 
THE OTHER WAS THE PASCHAL CELEBRATION FOR THE MONASTERIES. WHEN THE CALENDARS 
AND JURISDICTIONS COMBINED – IN TRUE ORTHODOX FASHION – THEY DIDN’T CHOOSE 
BETWEEN THE TWO SERVICES; THEY MADE BOTH OF THEM PART OF CHURCH TRADITION. 
THIS FASCINATING TIDBIT OF HISTORY WAS RELAYED DURING THE HOMILY TO DEEPEN OUR 
UNDERSTANDING, BUT IT HAD AN UNINTENDED, MORE SINISTER EFFECT ON ME. 

“What does one day 
matter?” I asked myself. 
Many days, and for many 
circumstances, one day doesn’t 
make a di�erence. �e day 
in question, however, was 
Holy Saturday, right after the 
beautiful and glorious Holy 
Saturday Divine Liturgy, with 
�ower-throwing, black-drape 
removing, and exuberant sing-
ing. Our priest made the 
com ment in his homily that 
the Holy Saturday morning 
service sometimes confuses 
people, as we sing, “Christ is 
risen from the dead,” and then 
wait twelve more hours for 
Pascha. He explained that the 
two services are so similar in spirit because one was the 
Paschal celebration for the Cathedrals, and the other 
was the Paschal celebration for the monasteries. When 

the calendars and jurisdictions 
combined – in true Orthodox 
fashion – they didn’t choose 
between the two services; 
they made both of them part 
of Church tradition. �is 
fascinating tidbit of history 
was relayed during the homily 
to deepen our understanding, 
but it had an unintended, more 
sinister e�ect on me. 

I already knew I would not 
be able to attend the midnight 
Paschal Divine Liturgy and 
celebration that evening due to 
complications within my family, 
but hearing those words easily 
gave me the justi�cation (in my 
own mind), to break the fast. I 

rationalized (dangerous! never do it!) that the Pascha that 
I was able to celebrate had happened on Holy Saturday 
this year, and so, for me, Pascha had arrived. What did 
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SHARING THE FAITH
BELOVED BROTHERS
AND SISTERS,

“This then, is our task: to 
educate ourselves and our 
children in  godliness.”  St. 
John Chrysostom

 In these pages we feature a 
photo of the office staff of the Department taken when 
His Eminence visited our parish, St. John Chrysostom in 
York, Pennsylvania, this past January. We also have an 
update on the new curriculum and an essay by one of our 
coordinators, Bob Snyder. Have a blessed summer!

Carole A. Buleza, Director

DEPARTMENTAL NOTES
AODCE SOCIAL NETWORKING 
MINISTRY
To nurture the children God 
has placed in our care! 

Don’t forget that our social media 
ministry continues in the summer 
to help you with ideas for Christian 
education! Enjoy your families!

Kristina Wenger, Staff Assistant for Social Network Ministry

At Facebook.com
Orthodoxchristianparenting
Orthodoxchristiansundaychurchschoolteachers
Orthodoxchristianchurchschooldirectors

At WordPress.com
Orthodoxchristianparenting
Orthodoxchristianchurchschoolteachers

www.pinterest.com/aodce

CHURCH SCHOOL DIRECTORS

When planning summer training and enrichment sessions 
for church school staff, a relevant topic is 
serving the special-needs student in the 
church school classroom. Oftentimes, 
families find our churches (and 
church schools) unprepared to 
remove barriers that prevent 

participation, unaware of the need, or unsure of how to 
do so. To aid in staff discussions on improving the church-
school experience for special-needs students, the book 
Removing Barriers: A Step-By-Step Guide to Making Your 
Parish More Disability Friendly is available through the 
Orthodox Christian organization Faithtree Resources. For 
direct support in creating a more disability-friendly church 
school, contact Anna-Sarah Farha at aodce.csdirectors@
gmail.com. Become a part of the online church school 
director community: join our list-serv by e-mailing Anna-
Sarah with your name, email address, and parish name. 

THE DEPARTMENT OF CHRISTIAN EDUCATION

The Office Staff. From left: Kristina Wenger, Rosemary 
Shumski, His Eminence Metropolitan JOSEPH, Carole 
Buleza, Leslie Atherholt. 

THE PATERIKON SERIES FROM POTAMITIS 
PUBLISHING COMPANY

We reviewed the Potamitis Publishing Company several 
years ago. At that time, we gave an overview of some of 
their publications, but were mostly impressed with their 
interactive web pages, “Kids Korner,” for teaching about 
the faith through games and activities. 

At the National Convention last year, I saw their display 
table for the first time and was introduced to their 
“Paterikon for Kids” series. This kept my attention for quite 

one more day, a few more hours, matter? With my tidy 
excuses all lined up, I dug into non-fasting food. Because 
really, I’d made it so far, what di�erence was one day 
going to make? (Embarrassing to report, it wasn’t even a 
glamorous breaking of the fast: I poured myself a bowl 
of cereal with milk.)

Nothing tremendous happened, no lightning �ashed 
around my head, or sirens went o�, I was just another 
person eating whatever they felt like whenever they 
wanted to. Which is the problem, I quickly found. My 
instant feelings of regret were tamped down by plans for 
Agape Vespers and the Paschal Picnic, but swelled again 
during Agape Vespers, because one day does matter. �e 
luminous joy of those who had embraced Lent and all of 
Holy Week was tangible, because they knew after weeks 
of fasting culminating in the Paschal Divine Liturgy, 
that this was the one day that mattered. By not waiting, 
by not participating, I excluded myself from the whole 
measure of God’s grace.

�e episode compelled me to look anew at the places 
where one day matters within the Christian life. What a 
signi�cant gift we give our children when we teach them 
the idea that we hold o�, wait, and ask for a blessing 
from God, before “digging in” on many occasions in our 
lives. �ere are countless instances within Orthodoxy 
where we wait: it’s not the right time . . . not the right 
time . . . wait . . . there’s a blessing . . . and �nally, it is 
time. One sacred moment changes everything.

�e smallest “practice �eld” for acknowledging that 
one moment matters is prayer together before eating. 
�is is not a daily exercise in delayed grati�cation, 
although that’s what I remember it felt like as a kid: 
waiting to eat until everyone was sitting down, peeking 
through lowered eyes at dinner spread out before us while 
my dad prayed (and prayed!) for the meal. Starting the 
meal only after a prayer is a way of sanctifying everyday 
experiences for our children, blessing the elemental task 
of nourishing our bodies. Before the prayer, we are not 
cleared to eat. After thanking God and blessing the food, 
we get the green light to chow down, and our children 
have one more experience reinforcing the concept in 
their spiritual sinews.

Helping our children to fast before Eucharist, when 
they’re ready, is training in this lesson. We don’t eat, we 
don’t eat, we go to Divine Liturgy and are blessed with 
Eucharist, and then it is time: we gratefully eat. Fasting 
during fasting periods and days prescribed by the church 
also keep our children and ourselves in this rhythm, 
this awareness of our discipline, of the fact that we are 
beholden to the structure of the life we have chosen, of 

our belief in the grace poured out on our e�orts, of our 
spiritual practice. 

Nowhere does one day matter more than before and 
after a wedding. Here it is radiantly clear: the forbidden 
is changed to the joyously allowed, after the blessing 
endowed in the marriage ceremony. We can prepare our 
children for this kind of spiritual and bodily discipline 
with thousands of opportunities to practice: each meal, 
each fasting season, each Divine Liturgy.

Accepting the reality that one moment matters is our 
chance to order our lives around guidelines greater than 
ourselves, to pause in our chaotic lives, and to re-orient 
ourselves to God. Prayer is the separating point between 
No and Yes, the not-sanctioned and the sanctioned, the 
anticipated and the ful�llment. Spiritual discipline is the 
�ower that grows from this simplest of ascetic training, 
waiting for the moment that matters.

From The Hearth
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children. In addition, I took notes on Dr. Pat’s Orthodox 
Super Sunday School Curriculum.

Scripture. We made a listing of the Bible stories used in 
each series, and in the Orthodox “Children’s Bible Reader.” 
I constructed a large database with these passages and 
then consulted my own Bible and found many others that 
had relevance to the categories of formational  content. 

Definitions of Keywords. For the students to have firm 
knowledge of the faith, they need consistent definitions of 
keywords, such as “God,” and “liturgy,” to name just two. 
We compiled a list of these with their various descriptions 
and definitions. 

Connecting the Five Units: A Story, Not a Theme. The 
texts, at least until the intermediate grades, will have a story 
line carried throughout the lessons. The story will feature 
an Orthodox family with a child in that grade. We will follow 
their lives during the liturgical year at home and church. 
Each year will feature a family and parish in another part 
of North America. Besides connecting the lessons, the 
stories will provide a context for the formational content 
and link the students to the larger Church.

(These paragraphs on the new curriculum are excerpted from a 

larger report; see our website.)

Essay

“I WILL TAKE YOU TO MYSELF”

On Holy Communion

By Robert Snyder

Many years ago, I stopped taking Holy Communion. I 
could not seem to forget about how a friend betrayed my 
confidence. There was no apology on his part, most likely 
because he didn’t realize what he had done. Furthermore, 
I couldn’t get rid of the anger I felt. This went on for several 
months – my anger seemingly more important to me 
than Holy Communion. After a while, I ran into him and 
was able to tell him how hurt I was. He apologized, and 
I told him, “It’s okay now,” but a few days later the anger 
surfaced again. I prayed and tried to put it out of my mind, 
but it was only slowly going away. No one noticed my 
absence from the communion line as it was the practice 
at the time to receive only a few times each year. During 
that same time, however, I became aware that one of 
our parishioners, close to my age, was in line for Holy 
Communion every Sunday.

Finally, I decided to speak with my priest. I explained how I 
was betrayed, and how the anger had lingered all this time, 
preventing me from receiving the Eucharist. He asked me 
if I was making the effort to pray about it. I said I was; 
but, it was very difficult: the hurt was great. I was relieved 
when he gave me absolution. I then asked whether it was 
right or wrong to take Holy Communion every Sunday. 

He explained that we may receive if we have prepared 
ourselves through prayer and fasting. I began to take 
Communion again even though my anger was not totally 
gone. To my surprise, each time I took Holy Communion 
the anger evaporated a little bit more. I had thought that I 
could rid myself of it. I was wrong. God wants us to bring 
our burdens to Him. God is waiting to give us rest. 

Many years later, I recalled my experience of being restored 
to Holy Communion. I was researching Christ’s institution 
of the Eucharist, which happened at the Passover meal 
before His Crucifixion (Mark 14:12). I came across an 
article on the rituals of the Passover meal that recalled the 
details of the exodus from Egypt. Before Moses went to 
the Pharaoh to demand the release of the Israelites, the 
Lord, wanting to assure them of his faithfulness, issued 
four promises for Moses to announce to the people 
(Exodus 6:6-7). 

• I will bring you out;
• I will deliver you;
• I will redeem you;
• I will take you to Myself.

I thought about how Christ’s Passover, or Pascha, fulfilled 
those promises: our deliverance from the bondage of sin, 
our redemption from sin by Christ’s death on the cross, 
and finally His embrace of love on the Cross, taking us 
to Himself. Then an insight came to me: I realized that 
I, myself, had experienced those same promises when I 
was restored to the Eucharist many years ago.

The word “Eucharist” means “thanksgiving.” If you read 
the prayers of the priest during the Divine Liturgy, you will 
see that we are repeatedly thanking God for His sacrifice 
on the Cross, which brought us salvation. As the priest 
cuts around the prosphora seal, which is called “the 
Lamb,” he recites phrases1 taken from this passage of 
Isaiah.

“Although He was ill-treated, He opened not His 
mouth. He was led as a sheep to the slaughter, and 
as a lamb is silent before his shearers, so He opens 
not His mouth. In His humiliation His judgment was 
taken away, and who will declare His generation? 
For His life is taken from the earth, and because of 
the lawlessness of My people He was led to death” 
(Isaiah 53:6-8)

When we consider and are reminded of Christ’s sacrifice 
for us, how can we take Holy Communion lightly?

In Holy Communion we receive Christ, and He takes us 
to Himself. “Oh, how great the Mystery!” St. Nicholas 
Cabasilas exclaims with wonder. “What a thing it is, for 
Christ’s mind is mingled with ours, our will to be blended 
with His, our body with His body, and our blood with His 
blood.”2 Can anything compare with Holy Communion? 
Yet, because we are in a world filled with distractions, 

a while, as I perused colorful pages of stories with bits of 
extra information tucked into the front and back covers. 
The paperback books are of quality material, about four 
inches square, and contain eight pages. The reading level 
is approximately 3rd Grade, but younger children will be 
able to read (or retell) the story to themselves once they’ve 
heard it read a few times.

I see the Paterikon series books as having great value 
for our Orthodox homes, hence the very long review. It 
is difficult to find sufficient books on saints at any one 
reading level, especially for the young. And while there 
are many good storybooks for young children, their aim is 
not to present an Orthodox world. Reading about a new 
saint every day gives a young child (and us) the sense 
of God’s abiding presence. Their stories show how they 
loved God above all else, and our hearts are inspired to do 
the same. And we can rejoice in the fact that the saints are 
together with us when we celebrate Divine Liturgy. With 
the series we have another way to maintain the Orthodox 
“phronema,” or culture, that we need in our homes. If 
it were twenty-some years ago when I had little ones, I 
would also have had these little books and made a special 
time for reading them.

The books, which are great gifts for godchildren, 
can be purchased individually for $3.95, or in several 
configurations. One option is to choose 15 books which 
will be sent in a nice box. It is the special this month and 
can be purchased at a 15% discount, with free shipping. 
Larger quantities, with or without display materials, are 
available for awards, Church festivals, bookstores and 
libraries, and will be discounted.

Now to the choices. Some have liturgical topics, such 
as “The Trisagion Hymn,” and “Holy Week.” Others tell 
stories, “The Patriarch and the Quilt,” and “The Story 

of the Vasilopita.” I was pleased to see saints that were 
beloved of several countries, for example, Saints Stephen 
of Hungary, John of Damascus, Xenia of St. Petersburg, 
Marina of Antioch; as well as saints of Western Europe 
such as David of Wales, Genevieve of Paris, and Brendan 
of Ireland. St. Sebastian of Jackson, and St. Mardarije of 
Libertyville are two from North America. 

The series can be purchased directly from Potamitis 
Publishing through their website. They are numbered and 
grouped by tens on the left sidebar. They are not arranged 
by topic. Unfortunately, I could not find a search bar, but 
did see “Catalog” on the home page, and preferred that to 
using the sidebar. Having not been on their website for a 
long time, I was amazed at their growth. They have many, 
many titles in coloring books, activity books, “starter” 
books, and both paperback and hardbound titles about 
saints and our faith. There are at least some titles in 14 
languages, including French and Arabic. All are printed in 
Greece by Orthodox families.

As Dionysios Potamitis explained to me with all sincerity 
last year at the convention, they create their materials from 
love of Christ and the Orthodox faith.

http://orthodoxchildrensbooks.com/ 

UPDATE ON “WALKING THE PATH OF SALVATION” 

by Carole Buleza, April 2018

Everyone wants to know when we’ll have new texts with 
the formational units: Conversion, Repentance, Struggle, 
Liturgy and Wisdom. I have been asked why I’ve not 
accepted offers of assistance from those who wish to 
facilitate the progress. I have explained that I wanted 
to be reasonably certain that my vision was workable 
– that it could progress and become reality. Only by 
taking the preparation to a certain point could I make 
that determination. Now, I am pleased to say that I have 
reached that point and the answer is affirmative. It is time 
for the first review meeting. On the agenda will be my 
vision for a formational catechesis, and my progress.

Here are some of the things I have done to prepare for 
construction of a Scope and Sequence Chart.

Analysis of the Content of the Current Two Series. I 
analyzed the content of the OCEC and GOA series by 
grade level, and then placed the results side by side to 
compare what each provides for grades 1–5. I then 
analyzed the preschool and kindergarten texts and added 
the results to the table. 

Catechist of the Good Shepherd. We read the book, 
“Listening to God with Children,” by Gianna Gobbi, 
to educate ourselves on the “Catechesis of the Good 
Shepherd.” This program offers many ideas that can 
enhance the new curriculum, especially for very young 

Sharing the Faith

�e Word   1918   June 2018



�e Word   21�e Word   21

how many of us consider the great wonder of the Mystery 
that most of us partake of regularly? Is our sharing in 
Communion with the Lord and our brothers and sisters 
the high point of our week?

If our response is anything but “Yes!” it may be that we 
are doing little or nothing in anticipation of receiving His 
Body and Blood. What practices has our Tradition handed 
down to us, so we can adequately anticipate Communion 
with Him? 

We participate in the sacrament of Holy Confession 
regularly. Confession requires preparation as well, 
including prayer and fasting.

We are reconciled with those we have harmed and 
those who have harmed us. We acknowledge this as a 
reality by greeting each other with “Christ is among us,” 
during the Divine Liturgy. 

We prepare by keeping the traditional fasting practice 
(which we keep regardless of our intention to receive) on 
Wednesdays, recalling Christ’s betrayal by Judas on that 
day, and on Fridays, recalling Christ’s Crucifixion. We also 
fast from any food from midnight (or dusk) of the previous 
day so the Body and Blood of Christ are received into a 
body not filled with other food. 

Arriving on time for the Divine Liturgy shows that we 
were thinking about our desire to receive the Eucharist 
the night before and prepared accordingly We typically 
don’t receive if we come into Church after the Gospel; 
participating in the Eucharistic service is not just the 
Anaphora. Arriving on time with young children or infants, 
however, is a difficult feat. We do not judge.

I have been to many parishes and observed communion 

practices in each of them. In some parishes, nearly 
everyone participates in Holy Communion. I cannot judge, 
except myself, and I know it is easy to take for granted 
even what our Lord offers us.

On the other hand, in parishes where only a few receive 
each Sunday, and in my experience from my youth, the 
problem often is a feeling of unworthiness, either vague, or 
tied to an experience. I did not believe that I was worthy to 
receive Holy Communion. The fact is, I was never worthy. 
We are never completely without sin, and always in need 
of healing. We are never worthy of salvation, yet it has 
been accomplished for us by the Son of God. 

We must not stay away from Holy Communion from a 
vague sense of unworthiness, but rather take to heart 
the words of the Prayer Before Communion, “Not unto 
Judgement nor unto condemnation be my partaking of 
the Holy Mysteries, O Lord, but unto the healing of soul 
and body.”

Let us anticipate and prepare each week so that 
we approach Holy Communion – the Sacrament of 
Sacraments – with “reverence and fear,” love and joy.

1. Service Book, pp. 85-86.

2.   Nicholas Cabasilas, The Life in Christ (Crestwood, SVS 
Press, 1974), p. 116.

Robert Snyder is the Christian Education Coordinator for 
the Diocese of Toledo and Mid-America, and the author of 
Celebrations: Feasts and Holy Days, a high school text published 
by The Orthodox Christian Education Commission.

Sharing the Faith

nfortunately the opening pages of the manu-
script were missing, as were several pages in 
the middle. �e absence of the opening pages 
left many unanswered questions. Who was the 
woman who wrote the journal? Where was she 

from? When did she live? Was she a nun? �e document 
did not o�er ready answers. �e text was a narrative of her 

travels written in the form of letters to her “sisters” who 
lived in her unnamed homeland. 

Sixteen years after Gamurrini published his �nd in 
1884, another discovery was made that provided further 
clues regarding the mysterious journal. In 1903 Dom 
Marius Feriton, the French Benedictine scholar, discovered 
a letter written in about 650 in Spain. �is letter spoke of 
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INTRODUCTION 
IN 1884 AN ITALIAN ARCHEOLOGIST MADE AN REMARKABLE DISCOVERY. GIAN 
FRANCESCO GAMURRINI FOUND A VERY OLD NARRATIVE OF A PILGRIMAGE, 
WRITTEN BY A WOMAN WHO TRAVELED TO THE MIDDLE EAST TO VISIT THE 
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ITSELF. THIS WAS A RARITY. THE MANUSCRIPT WAS FOUND IN A CODEX WHICH ALSO 
CONTAINED THE WRITINGS OF ST. HILARY OF POITIERS (+368). GAMURRINI FOUND 
THE DOCUMENT IN THE LIBRARY OF THE BROTHERHOOD OF AREZZO, ITALY WHERE 
HE LIVED. THE CODEX WAS TRACED TO THE FAMED MONASTERY OF MONTE CASINO. 
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the Law was given, at the place, that is, where the Glory 
of the Lord descended on the day when the mountain 
smoked” (3). “In this place there is now a church, though 
not a very large one, because the place itself . . . is not 
very large.” On the summit of Mt. Sinai the pilgrims were 
greeted by an old priest. At that point a passage from the 
Book of Moses was read, the sacri�ce (Eucharist) was 
o�ered “in the prescribed manner” (3). 

After they had received communion, Egeria asked to 
see the sites where the sacred events took place. She was 
shown the cave where Moses stayed when he ascended the 
mountain of God for a second time to receive the tablets 
anew. �en she describes the view from the mountain of 
God: “We saw beneath us Egypt and Palestine, the Red 
Sea and the Parthian Sea, which leads to Alexandria, and 
�nally the endless lands of the Saracens.”

�e events described on Mt. Sinai reveal the pattern 
of her further visits on her pilgrimage. After the pilgrims 
arrive at the holy place, they are met by monks, who 
o�er them hospitality. �ey begin the visit by reading the 
appropriate text from the Bible, which describe the events 
that occurred in the place. �ey pray together, and before 
they leave the Eucharist is o�ered at a church found in the 
most important sites. 

�e modern reader of the journal will very likely be 
surprised at the pervasive presence of Christian monks 
throughout all ancient places of biblical importance. 
Although St. Catherine’s monastery was yet to be built 
by Emperor Justinian, many monastic groups existed in 
the Sinai. Everywhere she goes she encounters the monks. 
What is also striking is the mention of the many bishops 
that occupied the ancient places. 

Leaving Mt. Sinai, she writes, “We took a route by 
which we would go down the length of the center of the 
valley, which, as I mentioned before, is the valley where 
the children of Israel camped while Moses was ascending 
and descending the mountain of God” (5). After visiting 

the site of the burning bush, Egeria and her companions 
were shown where the golden calf was made, where 
manna and quail rained down upon the Israelites, and 
where the tabernacle was set up. “And so we were shown 
everything written in the holy books of Moses.”

At this point the pilgrims return to Pharan, expressing 
their gratitude to God for being able to see the holy 
places, and especially for the assistance of the “holy men 
who dwelt on the mountain of God and around it.” �ey 
then guide Egeria and her fellow pilgrims to Pharan. 

“It was my purpose to see all the places which the 
children of Israel had touched on their journey, from their 
going forth from Rameses until they reached the Red Sea 
at a place which is now called Clysma” (7). From Clysma, 
the group made a four-day journey across the desert to 
the city of Arabia, guided by soldiers as they went from 
fortress to fortress. 

Traveling through Tanis and Pelusium, they �nally 
reached the frontiers of Palestine. “From there, in the 
name of Christ our God, I traveled still some distance 
through Palestine and I returned to Aelia, that is, to 
Jerusalem” (9).

Egeria’s second pilgrimage was to “Mt. Nebo in the 
land of Moab, over against Jericho, which God had 
commanded Moses to climb” (10). �is was the site of 
the death and burial of Moses. From the summit of Mt. 
Nebo, Egeria was able to see the Jordan valley, Jericho 
and the “greater part of Palestine” (12). After being shown 
the historic sites, they descended to the place where 
the Israelites crossed the Jordan. “And so, after seeing 
everything which we had desired, in the name of God, we 
went back to Jerusalem . . .” (12).

On her third pilgrimage, Egeria journeyed along the 
Jordan River, visiting the site which was believed to be the 
grave of Job, and then to a village named Sedima. �is was 
believed to be ancient Salem, the city of Melchisedech. 
From there she traveled along the Jordan, to the place 

the writings of a pious woman named Aetheria, who had 
made a pilgrimage to the East. It was written by a Spanish 
monk named Valerius, who lived in Galicia in north-
western Spain. Scholars have concluded that Valerius 
had a copy of the mysterious journal. Additional copies 
of Valerius’ letter have been found. In these letters our 
author was named Aetheria, Echeria, Etheria, Aiheria, 
and Egeria. �ese names led to a scholarly debate, which 
eventually concluded with the view that her name was 
most likely Egeria. Valerius described the author of the 
pilgrimage as beatissima sanctimmonialis and virgo. One 
text calls her an abbatissa. Egeria was most likely a nun. 

Where did she come from? Valerius lived in north-
western Spain in Galicia. He tells us that the author came 
from “the farthest shore of the west,” which would place 
her homeland also in Galicia.

Egeria tells us that she had spent three years on her 
pilgrimage. �is o�ers further clues to her identity. She 
must have been a woman of wealth. A woman who spent 
three years away from home would hardly have been 
someone with a husband or children.

George E. Gingras notes: “Certain aspects of her diary 
point to a more than ordinary religious status for our 
traveller. She was very conscious of the monastic milieu, 
seeking the monks in the more remote areas such as the 
Sinai peninsula . . . . She was familiar with all aspects 
of the liturgical life at Jerusalem, including the services 
attended especially by monks and virgins, such as the 
nocturnal o�ces.”2

HER MOTIVATION

�e Fourth Century saw the greatest development 
of Christian monasticism. By the end of this period the 
 Nitrian desert of Egypt was home to thousands of monks. 
Large numbers of tourists sought out the monastic 
settlements. Egeria’s pilgrimage was not unique, but she 
is quite clear about the reason for her journey. No doubt 
she was interested in monasticism, but her desire was to 
see for herself the sacred places of the Bible. 

“Each of the journeys undertaken by Egeria was a 
true pilgrimage motivated by a speci�c religious objective. 
�e relationship of man to God in both the Old and 
New Testaments is generally existentialized in a particular 
historical site, and the religious pilgrim wishes to realize 
anew, for himself and in his own time, the truths of the 
faith commemorated in a speci�c place. With increasing 
frequency throughout the fourth century, men and women 
from both the Greek and Latin worlds traveled eastward to 
look upon the sites of the Nativity, the Mission, the Passion, 
and the Resurrection of Christ and to visit the numerous 
churches and shrines built since Constantine’s day.”3

THE DATE

 Most scholars have concluded that the journal was 
written in the late Fourth and early Fifth Centuries. �is 
was the era of St. Ambrose and St. Augustine in the West, 
and St. John Chrysostom and St. Jerome in the East. 
One wonders if she heard the great St. John Chrysostom 
preach? Did she visit St. Jerome in his Bethlehem 
monastery?

THE FOUR-PART JOURNEY

�e existing document contains two main parts. 
�e �rst 23 chapters describe her four pilgrimages to the 
various places of interest. �e next 26 chapters describe 
the liturgical life of the Jerusalem church. �is is a 
goldmine for liturgical scholars.

Judging from Valerius’ letter, Egeria went �rst 
to Constantinople then to Antioch. From Antioch 
she traveled down to Jerusalem. Gingras observes, 
“Presumably Valerius was acquainted with a more 
complete text than the one preserved in the manuscript 
of Arezzo. �us he speaks of a journey lasting many years 
to di�erent provinces, cities, and isolated spots inhabited 
by solitaries. Speci�cally, he mentioned visits by Egeria 
to the �ebaid, to the other provinces of Egypt and to 
various sites in Judaea and Galilee. Egeria may also have 
given an account of the journey from her homeland to 
Constantinople, and from there to Jerusalem, along with 
a description of the Holy City and its environs.”4

THE TEXT

�e �rst page of the existing text �nds Egeria 
approaching Mt. Sinai. At this point Alexandria and 
the monastic settlements of the �ebaid would have 
been well behind her. “As we moved along, we came to 
a certain place where the mountains through which we 
were traveling opened out to form an immense valley, 
vast, quite �at, and extremely beautiful; and across the 
valley there appeared Mount Sinai, God’s holy mountain” 
(1). “When one reaches this place, ‘it is customary,’ said 
the holy men who were guiding us to say a prayer when, 
for the �rst time and from this place, the mountain of 
God comes into view.’ And that is what we did” (1). 

Coming to the mountain, Egeria and her party were 
received “very hospitably by the monks dwelling there, 
and they o�ered us every courtesy. Since there is a church 
there with a priest, we stopped for the night. Early on 
Sunday morning we climbed with very great di�culty . 
. . . You go straight up as if scaling a wall . . . . I made 
the ascent, though with great e�ort, because it had to be 
made on foot . . . and so at the fourth hour we reached 
the summit of the mountain of God, Holy Sinai, where 

Egeria
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oil, nothing which comes from trees, but only water and 
a little �our soup. And this is what is done throughout 
Lent…” (18). 

HOLY WEEK

It will not surprise Orthodox Christians that, 
although Palm Sunday marks the beginning of Holy 
Week, the Saturday before Palm Sunday was a day of 
special commemoration. Very early in the morning 
the faithful gathered in Bethany, where the raising of 
Lazarus took place. After the morning liturgy, the deacon 
instructed the faithful to gather in Bethany at the seventh 
hour. When the bishop arrived at the place where Mary 
met the Lord, a service was held in a church that marked 
the site. Egeria tells us that when the bishop arrived in 
Bethany, the surrounding �elds were “�lled with people.” 
After the reading of the Scriptures which tell of the raising 
of Lazarus, “the Pasch is proclaimed.” �e people then 
returned to Jerusalem. 

After the Divine Liturgy on Palm Sunday, the people 
were told to assemble on the Mount of Olives at a church 
called the Eleona.6 After the community assembled and 
prayers were said, they moved up to another church, called 
the Imbonon (3), “to the place where our Lord ascended 
to heaven.” At the eleventh hour, the people descended 
the mountain, with the bishop following. Here Egeria 
notes the presence of children, who carried palm or olive 
branches. All traveled the entire way on foot, and this 
included “distinguished ladies and men of consequence” 
(31). When they arrived at the place of the Cross, Vespers 
was said and the people were dismissed.

On Holy Monday the traditional hours of prayer were 
kept at the third and sixth hours, and Vespers. On Tuesday 
after the hours of prayer, the community again returned 
to the church of the Eleona for an additional service. On 
Wednesday after the evening service, the bishop read the 
gospel account of the betrayal of Judas. 

On Great and Holy �ursday, the “sacri�ce is o�ered” 
at the Martyrdom. At that point the people returned 
home to eat. �ey reassembled “at the �rst hour of the 
night” on Mt. Sinai at the church of the Eleona. A second 
service was held at the church of the Imbonon.7 At dawn 
all proceeded down the mountain to the place where Jesus 
prayed. �ey then went to Gethsemane, where the Lord 
was arrested, and then to the Cross. At this point the 
account of Jesus before Pilate was read. �e people were 
dismissed by the bishop, who instructed them to return 
later to view the Holy Cross itself. After a visit to the place 
where the Lord was whipped, the community returned 
for the viewing of the Cross. 

�e bishop removed the cross from the gilded silver 
casket and placed it on a table. �e cross was held by the 
bishop, and the deacons kept “watch over it.” (Egeria tells 
us that, at one point, someone took a bite and stole a 
piece of the Cross.) �e people approached, touching the 
Cross with their forehead and their eyes. After kissing the 
Cross they departed, not touching it with their hands. In 
our present service on Holy �ursday night, the reading 
of the 12 Gospels commemorates the same events as 
those observed by the Jerusalem faithful.

“�e Easter vigil is observed exactly as we do at home 
. . . .” “�e neophytes are baptized and clothed and then 
led to the bishop. �e liturgy takes place during this vigil. 
A second liturgy is o�ered later in the morning. Vespers 
are held later in the afternoon, at which the confession of 
St. �omas is read.” Today we call this the Agape Vespers. 
“�e eight days of Easter are observed just as at home.”

From her description, the Feast of Pentecost was by far 
the most demanding of all liturgical celebrations. A vigil 
was held with the reading of the Resurrection Gospel. 
�e �rst of two divine liturgies were held in the major 
church. Another Divine Liturgy was held in the church 
of Sion,8 after which the people went home to rest. After 
lunch they went up to the Mount of Olives, where several 
services were held. After Vespers, the people came down 
from the mount for two more services, which ended at 
about midnight. Egeria observes “there is the greatest 
strain on the people” on this day. One can only note what 
faith and what dedication!

At the end of the existing text Egeria gives her 
sisters a detailed account of the instructions given to the 
catechumens. Members of the community were asked 
to testify to the life of the candidate. Only then could 
they be baptized. After their baptism they were given an 
explanation of the holy mystery of baptism. �e �nal 
pages of the document are missing. One would hope that 
a complete document may someday be found.

Egeria has left us a great treasure. She is the only 
witness to the liturgical life of Jerusalem in the late Fourth 
Century. Her journey is a testimony not only of her faith, 
but of the faith of the many monastic men and women 
of that era. �ese services were attended by very large 
numbers of lay people, who remained for many hours. 
Although the services were held in Greek, translations 
were provided for Syriac- and Latin-speakers. Reading her 
journal is an inspiration for any present-day Christian. 
Her book would make most interesting reading for those 
making a pilgrimage to the Holy Land. Her journal has 
much to say to us as Orthodox Christians.

Fr. Dan Daly
Fr. Dan Daly is retired and living in Austin Texas.

where the Prophet Elias lived, and where St. John the 
Baptist carried out his ministry. 

�en, “after three full years, in the name of God, I 
decided to return to my homeland . . . . I had seen all 
the holy places to which I had been drawn to pray. 
Nevertheless, by the will of God, I wished to go to 
Mesopotamia of Syria . . . .” 

Journeying �rst to Antioch, Egeria traveled through 
the province of Syria and arrived at the city of Hieropolis. 
Fifteen miles from there she came to the Euphrates River, 
which she described as “large and rather frightening.” 
She then arrived at Edessa. She hastened to the church 
and shrine of St. �omas, which was of recent design. 
�e mention of this church, restored in 394, provides a 
de�nite date after which Egeria must have made her visit. 
Edessa was the home of the legendary King Abgar, who 
was reputed to have corresponded with our Lord. She 
was shown his correspondence with Jesus, his castle and 
his grave. From Edessa she visited the ancient site where 
Abraham lived in Haran. She was also shown the well 
where Rebecca had drawn water, as well as the property 
of Laban, the father of Rachel. She was told that she was 
not able to visit ancient Ur. “�ere is no admittance to the 
Romans since the Persians hold it all” (20).

Egeria then returned to Antioch and set out for 
Tarsus, the birthplace of St. Paul. From there she visited 
the shrine of St. �ekla in Isauria. At the shrine of St. 
�ekla “there is nothing but countless monastic cells 
for men and women. �ere I met a dear friend of mine 
. . . the holy deaconess Marthana whom I had met in 
Jerusalem.” Egeria then visited the church, which is 
enclosed by a large wall “for fear of the Isaurians . . . who 
are evil men, who frequently rob, and might try to do 
something against the monastery which is established 
there” (23). (It would seem that history has repeated 
itself centuries later.). After leaving Tarsus she journeyed 
through Cappadocia, Galatia, and Bythinia. After visiting 
Chalcedon she arrived in Constantinople, completing her 
pilgrimage.

WORSHIP IN JERUSALEM

At this point in the document Egeria begins her 
discussion of the worship of the Jerusalem Church. She 
begins with the daily service. “Each day at cockcrow all 
the doors of the Anastasis5 are opened, and all the monks 
and virgins come down . . . and not only they but laymen 
as well. From this hour until dawn, hymns are sung, and 
responses are made to the Psalms, and likewise to the 
antiphons, and after each hymn a prayer is said. Priests in 
groups of two or three, and a like number of deacons, take 

turns on successive days in coming at the same time as 
the monks, and after each hymn or antiphon they recite 
prayers. At the time when it begins to grow light they start 
singing morning hymns. �en you see the bishop come 
in with his clergy. He immediately goes to the grotto, and 
from within the railings he recites �rst a prayer for all 
the people; then he himself mentions the names of those 
whom he wishes to commemorate, and blesses the faithful 
. . . .” “And by now it is daylight.” �is service is repeated 
at the sixth and the ninth hours. At the tenth hour “as we 
say, vespers, a great multitude assemble at the Anastasis. 
All the torches and candles are lighted, and this makes 
a tremendous light . . . . Vesper Psalms and antiphons 
as well are sung for some time, and then the bishop is 
called. When he comes in, he sits down, and the priests 
as well sit in their places.” A deacon prays for individuals 
by name. �e people respond Kyrie Eleison. �e bishop 
then prays for everyone, and blesses the catechumens. �e 
congregation is dismissed and reassembles at the Cross. 
Again there are prayers and blessings. After reverencing 
the hand of the bishop the service concludes. “�is is the 
ritual that takes place on the six weekdays at the Anastasis 
and the Cross” (24; emphasis mine).

�e �rst service on Sunday morning is called a vigil, 
when the people assemble “before the cock crows” in 
the forecourt of the Anastasis. When the bishop arrives, 
all the doors are opened “and the multitude goes into 
the Anastasis.” �ree psalms are read with prayers. 
�en censers are brought in, and the bishop reads “the 
Resurrection of the Lord.” (Orthodox Christians will 
see the similarity to the Matins service which precedes 
the Divine Liturgy every Sunday, at which one of the 
12 Resurrection gospels is read by the priest.) At dawn 
the people assemble for the Divine Liturgy. “As many of 
the priests who are present and so inclined may preach; 
and last of all the bishop preaches” (25). �en the doors 
the basilica of the Anastasis are opened, and the bishop 
enters. At that point “they give thanks, and so the sacri�ce 
is o�ered and a prayer is said for everyone.”

Egeria’s observations regarding Lent are interesting. 
She �nds that in Jerusalem, Lent lasts eight weeks. �is is 
two weeks longer that the practice in the West. She notes 
that in Jerusalem Saturdays and Sunday are not kept as 
fast days, ergo the extra days of Lent. “No one requires 
that anyone fast a certain number of days, but each man 
does as he is able, and no one is praised for doing more, 
nor is anyone blamed for doing less” (18). Some only eat 
once a day throughout the year. Others fast for an entire 
week. Some take food in the middle of the week. “During 
the Lenten season they take no leavened bread, no olive 

1.  All quotations are 
taken from Diary of a 
Pilgrimage, trans lated 
and annotated by 
George E. Grin-
gras, (New York, 
N.Y; Ramsey, N.J.: 
Newman Press, 
1970). Numbers in 
parentheses indicate 
the chapters in the 
Gringras text.

2.  Ibid. p. 8.
3.  Ibid. p. 18.
4.  Ibid. pp. 15-16.
5.  Anastasis: �is would 

have been the basilica 
built by Constantine 
in 326 A.D. It was a 
much larger structure 
than the present 
church. Within the 
overall complex 
was a courtyard 
and the sites of the 
cruci�xion, known 
as the Martyrion 
or Golgatha, and 
the tomb of Christ. 
�e current church 
was built by the 
Crusaders in 1149 
A.D. �ese two sites 
are within the present 
structure. Although 
not discussed in 
this paper, Egeria 
describes the feast 
of the dedication of 
the church at which 
monks, lay people 
and as many as �fty 
bishops came from 
as far as Egypt, the 
�ebaid, and Syria.

6.  �e Eleona is the 
church which marks 
the cave where Jesus 
met with his disciples 
on the Mount of 
Olives. �e name 
Eleona is derived from 
the Greek word for 
olive.

7.  �e Imbonon (mean-
ing the hill) is the 
place where Jesus 
ascended into heaven. 
In 390 A.D. Helena 
built a church there. 
Today there is a small 
chapel, dating from 
1150 A.D.

8.  “�e Church of Sion 
was the stational 
church [of ] the 
Wednesday and Friday 
liturgy throughout 
the year. A small 
chapel had been 
erected on Mt. Sion, 
the southwestern hill 
of Jerusalem, around 
the year 130, and 
between 335 and 347 
this original structure 
had been enlarged 
by the addition of 
a basilica . . . . �e 
Church of Sion stood 
on the traditional site 
of the upper room in 
which the Eucharist 
was instituted and the 
apostles received the 
Holy Spirit. It was 
the church reserved 
for the chief liturgy of 
Pentecost” (Gingras, 
p. 25).
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will address the command �rst – “Draw Near.” 
Many holy fathers encourage frequent communion 
as it is the path to repentance, illumination, and 
dei�cation par excellence. Saint John Chrysostom 

writes,

I entreat you: a royal table is set before you, angels 
minister at that table, the King Himself is there, and 
yet, you take no account of it. Are your garments 
clean? �en fall down and partake! For everyone who 
does not partake of the mysteries is standing here in 
shameless falsity. When you behold the curtain drawn, 
then imagine the heavens are let down from above, 
and that the angels arc descending! Why stay at liturgy 
and yet not partake of the table? I am unworthy, you 
say. �en you are also unworthy of that communion 
you also have in prayer. Come!

Echoing the teaching of Saint John, Saint Makarios 
of Corinth exhorts the faithful: 

Some persons say: “Look, we ful�ll the com mand-
ment of the Lord, for we commune two or three times a 
year, and this is enough to justify us.” We reply that this 
is good and bene�cial, but to commune more often is 
much better. For the more one approaches the light, the 
more one is illumined; and the more one approaches 
�re, the more one is warmed; the more one approaches 
holiness, the more one is sancti�ed; similarly, the more 
one approaches God through Communion, the more 
one is enlightened, warmed and sancti�ed. My brother 
or sister, if you are worthy to commune two or three 
times a year, you are worthy to commune more often, 
as St John Chrysostom teaches.

Reception of the holy Gifts is an indispensable part 
of our spiritual journey. However, the manner in which 
we commune and our disposition are equally important. 

We should all be cognizant of the fact that no one is 
worthy to receive the Body and Blood of Christ. No one 
has an entitlement to it. Our Lord chose to share it with 
His disciples and, through His priests, He chooses to 
distribute it to the faithful.

We must avoid a legalistic or formalistic approach 
to the reception of holy Communion. Our preparation 
must acknowledge that we are preparing to receive the 
King of kings and the Lord of lords. We are preparing to 
receive into our being the very Savior Himself. �is fact 
must not be approached lightly or in a cavalier fashion. 
Our attitude at the outset of our preparation must be that 
of the Publican and not the Pharisee. “Lord have mercy 
on me, a sinner” is a good foundational starting point.

Our preparation should be concrete and not based 
on feelings or emotions. It should include fasting 
(according to the mandates set forth by one’s spiritual 
father and the canons of the Church) as well as a good 
confession.

�e Sacrament of Confession is o�ered by the pastor 
of the parish. �e pastor can allow another canonical 
priest to hear his parishioners’ confession, provided that 
he knows where the parishioner is going, and why the 
parishioner is going to another priest. If a parishioner 
requests to have another priest hear their confession, 
the pastor should sit with them and �nd out why. In 
many cases, the priest does not hear the confession of his 
wife or his children. In many cases the pastor does not 
hear the confession of his assistant priest, his deacon, 
or someone who works in his o�ce. I think you can 
understand why our pastors o�er such people the liberty 
of going to someone else. It does not relieve the pastor’s 
responsibility for praying for these people and making 
sure they are repenting for their sins. In some cases, 
parishioners ask to go to someone di�erent because 
they’re having a problem with their pastor. I insist that 

With Fear of God and Faith  
and Love, Draw Near

they go and sit down with the pastor of 
the parish and make sure that there is 
no malice or hatred for the priest, or for 
anyone else, for that matter. �e pastor 
will then decide whether or not going to 
another priest will be the best possible 
medicine for his parishioner’s spiritual 
illness. Confession and Communion are 
not to be dis tributed like bread and �sh. 
�ey are to be distributed for the salvation 
of our souls. 

�e Confession and preparation for 
the Body and Blood of Christ goes on the 
entire week. �e meetings that we have in 
our churches should only be conducted 
in the pursuit of saving our souls and the 
souls of all those that we encounter. It is 
for this reason that our pastors should 
be at all organizational meetings and 
committee meetings. �ey have to be 
intricately involved in their planning. �e 
bottom line for everything we do must 
be the salvation of our souls. In some 
instances, there will be parishioners who 
will come to confession and Communion 
rarely during the year. In some traditions 
this is because of their great piety. Indeed, 
there are people who do not eat or drink for days before 
they take the Eucharist. �eir confession before taking 
the Eucharist is intense. It is for this reason that their 
participation in these sacraments is sometimes limited. 
On the other hand, there are people that simply take 
confession and the Eucharist once a year so that they 
can maintain their church membership. �eir church 
membership, to them, is of no greater importance than 
their citizenship of their city, state, or country. �is is a 
sin. We need to guard against this sin. �e holy prophet 
Joel reminds the Israelites, “And rend your heart and not 
your garments. Now return to the LORD your God, 
For He is gracious and compassionate, Slow to anger, 
abounding in lovingkindness” (Joel 2:13).

�e faithful should be serious about their par-
ticipation in these sacraments. �ey should seriously 
hunger and thirst for the Body and Blood of Christ for 
the remission of their sins. 

�e merciful Lord and Savior Jesus Christ is disposed 
to o�er us an abundant life in Him if we commune 
frequently with the proper disposition of repentance, but 
this requires our full participation and struggle against 
sin. Repentance is not simply something we consider 

during Great Lent but something to be practiced every 
day of our lives. Elder Joseph the Hesychast repeatedly 
told his spiritual children that there is no end to 
repentance. Any malice or hatred toward anyone for 
any reason should never reside in our hearts. We must 
root it out through prayer and repentance. A bene�cial 
practice in this regard is to begin to pray for those for 
whom we harbor such thoughts or feelings. �ere are 
no exceptions, excuses, or justi�cations that can warrant 
such thoughts or feelings toward our brothers and sisters.

As He was preparing to depart this world, Jesus 
told His disciples, “I will be with you always, until the 
end of the age. . .” He told His disciples that He would 
send a Comforter, the Spirit of Truth to guide them and 
protect them. �ey prepared earnestly and intensely 
for the advent of the Holy Spirit. Our preparation for 
communion with the triune God should be no less 
earnest or intense.

May God be with you and the Most Holy �eotokos 
protect you always!

Bishop THOMAS (Joseph), Peter Schweitzer and Marshall Goodge

THESE ARE THE WORDS PROCLAIMED BY THE PRIEST AS HE TRANSLATES THE HOLY GIFTS 

FROM THE ALTAR TABLE TO THE FAITHFUL. THEY ARE INSTRUCTIVE FOR EACH US, FOR 

THEY BOTH ARE A COMMAND AND REVEAL THE DISPOSITION WITH WHICH WE COMMUNE 

THE HOLY GIFTS. 
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BISHOP NICHOLAS MAKES FIRST 
VISIT TO ST. ANTHONY THE GREAT, 

MELBOURNE

On the weekend of April 28–29, 
His Grace Bishop NICHOLAS 
made his �rst o�cial visit to the 

parish of St. Anthony the Great 
in Melbourne, Florida. He had 
previously made a brief uno�cial 
visit on Holy �ursday, and we 
were very blessed to have him with 
us that evening for our O�ce of the 
Redeeming Passion of our Lord.

�e Antiochian Women had been 
looking forward to meeting with His 
Grace. �ey were not disappointed 
as he shared his vision and answered 
questions. After this very productive 
meeting, many came to worship at 
Great Vespers. �is was followed by 
the Parish Council Dinner Meeting, 

hosted by our parishioners Eyad and 
Joyce Smeen (the owner of Skewers 
Restaurant, and personal childhood 
friend of Bishop NICHOLAS).

His Grace Bishop 
NICHOLAS presided over 
the  Sunday  Hierarchical Divine 
Liturgy –the highlight of the visit. He 
was assisted by our own pastor, the 
Great Economos Fr. Elia Shalhoub, 
by Archpriest Fr. Christopher Davis, 
Pastor of St. John the Divine, Beaver 
Falls, Pennsylvania, by Fr. Cassian 
Newton, who is attached to our 
parish, and by Sub-deacon John 
Najjar, Chairman of our Parish 
Council.

Between Matins and the Divine 
Liturgy, His Grace blessed our chief 
altar boy Michael Liberman to be a 
Sub-deacon in our church, which is 
a great blessing.

At the end of the Hierarchical 
Liturgy, a �ve-year memorial service 
was held in memory of Fr. Elia’s 
brother, the late Archimandrite 
George of blessed memory, and a 
sixth-month memorial for Gusty 
Abraham, a parishioner of St. 
 Anthony.

Following the liturgy, the Parish 
celebrated the second anniversary 
of the consecration of our church, 
and the 38th anniversary of Fr. Elia’s 
ordination to the priesthood, with a 
BBQ luncheon prepared by our own 
people.

Everyone in our parish, from the 
youngest to the oldest, fell in love with 
our beloved Bishop NICHOLAS on 
his �rst o�cial visit to our parish. 
May God grant him many years to 
serve faithfully the Diocese of Miami 
and the Southeast, and to make his 
visions a reality in our Diocese.

COMMUNITIES IN ACTION

Living as a young adult and an Orthodox Christian 
in this post-Christian society is a struggle. Living as an 
Orthodox Christion, period, is a struggle! Living with the 
label millennial, or with any generational label that has a 
negative connotation, is a struggle. Trying to navigate an 
ever-changing life and career as an Orthodox Christian 
in your late twenties, thirties, or forties is a struggle. 
Finding other like-minded people to commiserate with 
nearby, too, is a struggle.

Struggles, however, are not a new thing in life now 
that I’m an adult, just di�erent in nature. Instead of 
stressing over tests in school, I struggle with being a 
strong leader in my company. Instead of only missing 
camp and my camp friends from Antiochian Village 
(AV), I miss my college roommates as well as my AV 
friends. Instead of dragging myself out of bed for Liturgy 
on a Sunday morning after a friend’s late-night birthday 
party, I drag myself from my desk at work to make it to 
Vespers mid-week.

All this being said, I �nd myself wanting that same 
fellowship and Christ-centered environment that seemed 
commonplace growing up with AV, Winter Camps, and 
retreats. 

Meet the Orthodox Young Professionals Conference, 
or OYPC – a four-day, three-night amazing conference 
that brings like-minded Orthodox Christian young 

adults together. A hardworking committee of more than 
30 young adults is putting together its third conference 
in Denver, Colorado, August 16–19!

�e OYPC is a product of the Young Adult Ministry 
of the Antiochian Archdiocese, which thus far has 
planned and carried out two OYPCs during the o�-years 
of the Antiochian Archdiocesan National Conventions. 
�e inaugural one in 2014 brought 125 young adults to 
San Diego, while in 2016 nearly 200 young adults met 

in New Orleans. �is third biannual OYPC in Denver 
will include phenomenal speakers like Fr. Milad Selim, 
Katrina Bitar, and Rev. Protodeacon Peter Danilchick. 
�ere will be exciting evening events in downtown 
Denver and the surrounding area, plenty of free time 
to explore the city itself, opportunities for young adults 
to pray together in service, in company with more than 
200 like-minded Orthodox young adults.

As one of the co-chairs of the conference, I personally 
invite you to join me and hundreds of other young 
adults in Denver this August. If you can’t make it, please 
tell someone about it: this event is truly one of a kind. 
Let’s help each other struggle less as we “adult” – and 
even grow a little in our faith.

Please visit our website at www.oypc.org to register, 
and for additional information.

Sincerely, 
Irene Papas, OYPC Conference Co-Chair 

An Invitation to Orthodox Young 
Adults: Come to Denver, August 16–18!
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FFHP 2016 WFD FFHP 2017 WFD
2016 POUNDS 2017 POUNDS

FOOD FOR HUNGRY PEOPLE PROGRAM  2016 - 2017
AND WORLD FOOD DAY - POUNDS OF FOOD COLLECTED

St Basil-Silver Springs $240.00 $360.00
St Nicholas-St Petersburg $558.51 All Year $884.50 All Year
St Mary-W Palm Beach $980.00 $563.00
Holy Cross-Ormond Beach $3,149.73 $775.08
St Paul-Naples $810.00 $392.85
St Andrew The Apostle-Pensacola $630.00 $345.00
St Ignatius-Boca Raton $0.00 $0.00

GEORGIA
St Elias-Atlanta $759.00 $1,327.00
St Stephen-Hiram $750.00 2,233 $500.00 2,560
St James Mission- Buford $650.00 $450.00 180

LOUISIANA
Archangel Gabriel-Lafayette $20.00 $0.00
St Basil-Metairie $0.00 $100.00

MISSISSIPPI
St George-Vicksburg $100.00 $100.00
St Peter-Madison $0.00 $130.00

NORTH CAROLINA
Ss Peter & Paul-Boone $0.00 $50.00
All Saints-Raleigh $2,272.00 1,461 $2,235.20 1,593
St. Raphael-Holly Springs $466.50 $0.00

SOUTH CAROLINA
St Catherine-Aiken $0.00 $0.00
St Barnabas-Lexington $419.00 $175.00
St Nicholas-Myrtle Beach $130.00 $50.00
Christ the Savior-Anderson $569.21 All Year $0.00 All Year

TENNESSEE
Holy Resurrection-Johnson City $0.00 $0.00
St Ignatius-Franklin $890.00 $890.00
St John-Memphis $400.00 All Year $880.00 All Year
St Elizabeth-Murfreesboro $0.00 $1,041.81
St. Nicholas-Jackson $0.00 $0.00
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TOTAL MIAMI AND THE SOUTHEAST $19,497.98 67,792 $16,621.38 46,822

WICHITA AND MID-AMERICA

COLORADO
St. Luke- Erie $1,038.45 1,482 $1,132.55 All Year
St Augustine of Hippo-Denver $880.00 $877.22
St Elias-Arvada $10,400.00 $0.00
St Mark-Denver $50.00 $30.00
St Columba-Lafayette $483.64 All Year $0.00 All Year
St James-Fort Collins $177.00 $108.82
St John Chrysostom-Lakewood $597.60 388 $780.82

IOWA
St Thomas-Sioux City $207.93 $277.31

KANSAS
St Michael the Archangel-Wichita $0.00 $166.26
Ss Peter & Paul-Topeka $67.57 $113.49
St George Cathedral-Wichita $2,735.55 10,500 $3,850.00
St Mary-Wichita $132.39 All Year $183.22 All Year
All Saints-Salina $20.00 $150.00
St Mary Magdalene-Manhattan $0.00 $1,025.00
Holy Transfiguration - Hillsboro $643.67 $564.85
St Basil-Kansas City $0.00 $0.00
Three Hierarchs Mission-Garden City $637.63 All Year $681.01 All Year

LOUISIANA
St John the Divine-Lake Charles $172.00 $113.00
St Nicholas-Shreveport $673.82 All Year $736.00 All Year

NEW MEXICO
Holy Trinity-Santa Fe $622.74 798 $360.46 550

NEBRASKA
St George-Kearney $0.00 477 $0.00 398
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St Mary-Omaha $168.00 $433.19
St Vincent of Lerins-Omaha $0.00 100 $0.00 100

OKLAHOMA
Church of the Ascension-Norman $65.39 $124.74
St Elijah-Oklahoma City $3,548.89 All Year $4,070.82 All Year
St Antony-Tulsa $600.00 $500.00
St James-Stillwater $200.00 $250.00

SOUTH DAKOTA
St. John the Theologian-Rapid City $0.00 $25.00

TEXAS
St Elias-Austin $290.00 All Year $10.00 All Year
St John the Forerunner-Cedar Park $0.00 1,300 $0.00 1,300
St Michael-Beaumont $340.00 $1,050.00
St Ephraim the Syrian-San Antonio $245.23 $548.26
Ss Constantine & Helen-Carrollton $674.99 $980.29
St George-El Paso $1,629.72 All Year $833.55 All Year
St Peter-Fort Worth $1,543.00 500 $1,905.00 947
St Joseph-Houston $610.00 All Year $720.00 All Year
St George-Houston $2,794.00 All Year $2,505.00 All Year
St. Paul- Katy $302.50 350 $260.00 370
St Luke-Abilene $419.00 $165.96
St Anthony the Great-Spring $344.00 $338.96
St Sophia-Dripping Springs $0.00 All Year $104.58 All Year
Our Lady of Walsingham-Mesquite $0.00 $0.00
St. Benedict-Wichita Falls $171.84 $198.45
Forty Holy Martyrs of Sebaste-Sugar Land $0.00 $10.00
St. Silouan the Athonite-College Station $183.26 $184.99
Christ the Saviour-Jacksonville $100.00 5,000 $0.00 30,000
St. Thomas Mission - Fredricksburg $362.60 150 $341.59 All Year
Holy Cross Mission-Odessa $0.00 $0.00
St Andrew Mission-Woodway $100.00 $160.29

WYOMING
Holy Resurrection-Gillette $0.00 $200.00
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TOTAL WICHITA & MID-AMERICA $34,232.41 21,045 $27,070.68

EAGLE RIVER AND THE NORTHWEST
 

ALBERTA
St Philip-Edmonton $1,370.87 $1,028.23
Church of the Annunciation-Calgary $0.00 $0.00
Protection of the Holy Theotokos-Ft Saskatchewan $5.00

ALASKA
St Herman-Wasilla $1,222.25 300 $380.35 300
All Saints Mission-Homer $200.00 $0.00
St John Cathedral-Eagle River $1,478.00 $1,957.00

BRITISH COLUMBIA
St Joseph the Damascene-New Westminster $0.00 $0.00
Holy Nativity-Langley $200.00 $250.00

IDAHO
St. John the Baptist - Post Falls $0.00 $100.00
St. Ignatius-Twin Falls $0.00 All Year $788.38 All Year
Holy Transfiguration-Boise $0.00 $0.00
Holy Myrrhbearing Women Mission-Bonners Ferry $150.00 All Year $125.00 All Year

OREGON
St George-Portland $80.00 $25.00

SASKATCHEWAN
St Vincent of Lerins-Saskatoon $0.00 $44.95

WASHINGTON
St. Andrew-Arlington $15.00 $25.00
St Paul-Brier $1,204.00 $130.00
Holy Cross-Yakima $1,621.83 $786.12
St Nicholas-Spokane $100.00 $0.00
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St Innocent-Everson $0.00 All Year $150.00 All Year
St Thomas Mission- Snohomish $0.00 $0.00
Christ The Savior Mission- Spokane Valley $0.00 $0.00
Three Holy Hierarchs Mission-Wenatchee $0.00 $335.00
Saint Katherine Mission-Kirkland $0.00 $0.00
Prophet Elijah Mission-Ellensburg $85.00 $100.00

UTAH
Ss Peter & Paul-Salt Lake City $0.00 $0.00

TOTAL EAGLE RIVER AND THE NORTHWEST $7,726.95 300 $6,230.03 300

LOS ANGELES AND THE WEST 

ARIZONA
Holy Resurrection-Tucson $100.00 $756.00
St Ignatius-Mesa $303.08 $250.00
St George Church-Phoenix $940.00 All Year $350.00 All Year
St Paisios - Yuma $610.87

CALIFORNIA
Ss Peter & Paul-Ben Lomond $572.59 All Year $892.42 All Year
St. Raphael  of Brooklyn-Thousand Palms $666.60 $774.00
St Michael-Whittier $675.00 250 $853.10 295
St Luke-Garden Grove $555.00 All Year $380.00 All Year
All Saints Mission-Rohnert Park $0.00 $0.00
St Athanasius-Santa Barbara $500.00 11,000 $50.00 11,000
St Barnabas-Costa Mesa $1,800.59 All Year $100.00 All Year
St Mark-Irvine $1,000.00 All Year $300.00 All Year
Holy Cross-Palmdale $0.00 All Year $0.00 All Year
St Timothy-Lompoc $410.00 All Year $839.00 All Year
St James-Placentia $0.00 $0.00
Orthodox Church of the Redeemer-Los Altos Hills $477.00 $200.00
St Nicholas Cathedral-Los Angeles $12,602.00 35,000 $11,945.00 35,500
St John the Evangelist-Orinda $1,352.45 $1,590.60
St Andrew-Riverside $300.00 All Year $200.00 2,400
St Anthony the Great-San Diego $4,347.82 $3,633.37
St Athanasius-Sacramento $220.00 1,513 $0.00 1,366
St. George-San Diego $268.00 $575.00
St Peter The Apostle-Pomona $500.00 $268.50
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St Nicholas-San Francisco $550.00 All Year $500.00 All Year
St Stephen-Campbell $610.40 500 $627.89 500
St Matthew-Torrance $538.11 $620.00
St Michael-Van Nuys $1,830.00 746 $2,488.48 600
 Holy Virgin Mary-W Sacramento $250.00 $656.17
St Timothy-Fairfield $250.00 $50.00
St John-San Juan Capistrano $0.00 $0.00
St George-Upland $0.00 All Year $0.00 All Year
St James Mission-Modesto $373.50 $432.00
St Gabriel-Angels Camp $243.00 $191.00
St. Simeon-Santa Clarita $1,420.00 $1,010.00
NEVADA
St Michael-Las Vegas $300.00 $0.00

TOTAL LOS ANGELES AND THE WEST $33,955.14 49,009 $31,143.40 51,661

INDIVIDUAL CONTRIBUTIONS $14,948.74 $11,272.40
RECORDED THROUGH APRIL 30, 2018

TOTAL CONTRIBUTIONS: $223,696.94 645,896 $198,119.14 617,597
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UPDATED APRIL 30, 2018

OTTAWA, EASTERN CANADA
AND UPSTATE NEW YORK

NOVA SCOTIA
St Anthony-Halifax $940.00 $500.00 450

UPSTATE NEW YORK
St George-Albany $1,000.00 $1,000.00
St Michael-Geneva $1,382.05 550 $378.60 550
St George-Niagara Falls $1,392.74 1,000 $400.00 1,000
St George-S Glens Falls $166.60 $192.15
St Elias-Syracuse $485.00 100 $564.00 2,200
St George-New Hartford $68.11 $332.45

ONTARIO
Holy Transfiguration-London $0.00 $50.00
St Elias Cathedral-Ottawa $8,469.86 700 $6,794.00
St George-Richmond Hill $150.00 $250.00
St Mary-Mississauga $0.00 All Year $0.00 All Year
St Ignatius-St Catharines $443.85 129 $415.20
Christ the Savior Mission- Waterloo $0.00 $0.00

QUEBEC
St Mary-Montreal $200.00 10,000 $0.00
St George-Montreal $5,110.00 2,625 $5,642.00 2,457
St Nicholas-Montreal $200.00 $205.00
St. John The Babtist Mission- Laval $0.00 $0.00

PRINCE EDWARD ISLAND
Ss Peter & Paul-Charlottetown $100.00 $90.00

TOTAL OTTAWA, EASTERN CANADA
AND UPSTATE NEW YORK $20,108.21 15,104 $16,813.40 6,657

NEW YORK AND WASHINGTON DC

FOOD FOR HUNGRY PEOPLE PROGRAM  2016 - 2017
AND WORLD FOOD DAY - POUNDS OF FOOD COLLECTED
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CONNECTICUT
St Nicholas-Bridgeport $875.00 All Year $1,800.00 All Year
St George-Danbury $717.92 All Year $585.79 All Year

DISTRICT OF COLUMBIA
St George-Washington DC $0.00 All Year $300.00 All Year

MARYLAND
Ss. Peter & Paul-Potomac $3,407.00 All Year $1,800.00 All Year

NEW JERSEY
St Anthony-Bergenfield $680.00 465 $660.00 480
St George-Little Falls $1,563.00 $80.00
St Stephen-S Plainfield $40.00 $540.00

NEW YORK
St Mary-Brooklyn $2,110.00 $1,540.00
St Nicholas Cathedral-Brooklyn $1,498.05 $1,510.00
St John the Baptist - Levittown $180.00 $400.00
Church of Virgin Mary-Yonkers $500.00 5,000 $476.00 5,000
St James -Poughkeepsie $0.00 All Year $0.00 All Year
St Anthony-Melville $0.00 $0.00
St Ignatius Mission-Florida $425.00 $25.00

PENNSYLVANIA
St George-Allentown $600.00 All Year $1,100.00 300

TOTAL NEW YORK & WASHINGTON DC $12,595.97 5,465 $10,816.79 5,780

CHARLESTON/OAKLAND & MID-ATLANTIC

DELAWARE
St Andrew-Lewes $604.88 All Year $419.22 All Year

DISTRICT OF COLUMBIA
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MARYLAND
St Mary-Hunt Valley $800.00 $80.00
Holy Cross-Linthicum $595.86 500 $25.00 550
St James The Apostle- Westminister $445.00 $560.00
St John The Baptist-Lewistown $301.00 500 $194.00 500
St Gregory-Silver Spring $202.28 121 $214.31 96

PENNSYLVANIA
St George-Altoona $45.00 $70.00
St Mary-Chambersburg $467.68 All Year $1,350.26 All Year
St John Evangelist-Beaver Falls $1,743.50 $1,414.86
St George-Bridgeville $1,520.00 All Year $845.00 All Year
St Ellien-Brownsville $625.00 $1,730.00
St Anthony-Butler $193.80 $78.73
St Paul-Emmaus $225.00 $50.00
St Michael-Greensburg $1,145.51 $0.00
St Mary-Johnstown $2,231.96 All Year $1,375.00 All Year
St John Chrysostom-York $979.88 2,347 $1,644.46 2,005
St Michael-Monessen $0.00 $103.00
St Elias-New Castle $2,501.00 $1,910.00
St George-New Kensington $170.00 75,000 $550.00 76,860
St George Cathedral-Pittsburgh $1,967.36 $145.00
St Philip-Souderton $2,220.00 All Year $2,508.00 All Year
St George-Upper Darby $0.00 $0.00
St Mary-Wilkes-Barre $2,150.00 250 $2,275.00 All Year
Holy Ascension Mission-West Chester $473.17 $471.36

VIRGINIA
St Patrick-Warrenton $379.00 322 $290.00
St Basil the Great-Hampton $25.00 $125.00
St Raphael of Brooklyn Mission-Chantilly $0.00 $0.00
Holy Trinity-Lynchburg $1,073.51 $1,058.75

WEST VIRGINIA
St Nicholas-Beckley $325.00 2,000 $215.00 All Year
St George Cathedral-Charleston $4,800.00 All Year $3,135.00 All Year
Church of Holy Spirit-Huntington $515.00 All Year $287.00 All Year

TTL CHARLESTON/OAKLAND & MID-ATLANTIC $28,725.39 81,040 $23,123.95 80,011
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TOLEDO AND THE MIDWEST

IOWA
St George-Cedar Rapids $2,185.00 All Year $2,319.00 All Year
St Raphael of Brooklyn-Iowa City $27.92 All Year $251.05 All Year

ILLINOIS
St Nicholas-Urbana $1,700.00 All Year $2,020.00 All Year
St George-Cicero $810.69 $680.81
All Saints-Chicago $3,964.57 5,464 $3,155.08 3,436
St Elias-Peoria $25.00 $25.00
St George-Spring Valley $1,497.80 $1,874.64
Holy Transfiguration-Warrenville $477.00 143 $318.00
St Mary-Palos Heights $995.42 1,215 $1,362.20

INDIANA
All Saints-Bloomington $913.00 57,046 $1,322.00 103,353
St John Chrysostom-Fort Wayne $643.24 All Year $623.59 All Year
Holy Resurrection-Hobart $0.00 $0.00
St George-Fishers $1,416.84 507 $1,945.63 502
St George-Terre Haute $250.00 $375.00
St Mary-Goshen $177.57 $173.24
St Mary of Egypt-Greenwood $324.00 2,276 $669.00 3,195
St Ananias Mission-Evansville $0.00 $0.00

KENTUCKY
St Andrew-Lexington $770.00 $600.91 300
St Michael-Louisville $1,050.00 91,300 $2,665.00 91,250
Holy Apostles-Bowling Green $214.72 $171.88 1,725

MICHIGAN
St Mary-Berkley $0.00 $0.00
St George-Troy $965.00 $1,390.00
St George-Flint $972.78 All Year $1,093.42 All Year
St George-Grand Rapids $1,150.00 All Year $1,500.00 All Year
St Nicholas-Grand Rapids $3,758.81 All Year $3,759.05 All Year
St Mary-Iron Mountain $25.00 $25.00
St Simon-Ironwood $0.00 $25.00
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Basilica of St Mary-Livonia $50.00 300 $870.00 300
St James-Williamston $930.00 305 $0.00 260
St Catherine of Alexandria-Ypsilanti $0.00 $0.00
Holy Cross Mission-Dorr $0.00 $744.26
Holy Incarnation-Allen Park $0.00 $0.00
St Willbrord Mission Station-Holland $0.00 $850.00

MINNESOTA
St George-West St. Paul $601.36 3,144 $405.19 1,813

MISSOURI
All Saints of North America-Maryland Heights $434.00 All Year $391.00 All Year
St.John The Theologian-Cape Girardeau $228.73 $253.15

OHIO
St George-Akron $650.00 All Year $50.00 All Year
St George-Canton $975.00 $988.50
St Luke The Evangelist Mission-Chagrin Falls $1,072.00 $500.00
St George-Cleveland $555.00 All Year $415.00 All Year
St James-Loveland $0.00 $0.00
St Matthew-N Royalton $878.70 7,500 $958.34 7,500
St Elias-Sylvania $795.00 All Year $600.00 All Year
St George Cathedral-Toledo $170.00 $525.00
St Mark-Youngstown $1,700.00 All Year $800.00 All Year
St Barnabas-Sunbury $200.00 All Year $341.44 All Year

ONTARIO
St Ignatius Antioch-Windsor $0.00 $0.00

WISCONSIN
St Elias-La Crosse $451.62 60 $482.26 135
St Nicholas-Cedarburg $435.83 2,000 $751.42 2,104
St Ignatius-Madison $525.00 2,942 $200.00 2,581

TOTAL TOLEDO AND THE MIDWEST $34,966.60 174,202 $38,470.06 218,454

    WORCESTER AND NEW ENGLAND 
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MASSACHUSETTS
St Michael-Cotuit $0.00 $225.82
St Mary-Cambridge $3,305.65 All Year $1,419.71 All Year
St John of Damascus-Dedham $3,336.62 $3,548.92
St George-Lawrence $579.00 $1,127.00
St George-Lowell $1,351.04 $1,160.00
St George-Norwood $2,165.00 439 $3,174.50 1,412
St George-W Roxbury $2,412.00 6,500 $1,965.00 6,500
St George Cathedral-Worcester $3,570.24 200,000 $3,581.10 200,000
St. Stephen- Springfield $0.00 All Year $0.00 All Year
Emmanuel-Warren $0.00 $0.00

RHODE ISLAND
St Mary-Pawtucket $220.00 25,000 $355.00 All Year

   TOTAL WORCESTER AND NEW ENGLAND $16,939.55 231,939 $16,557.05 207,912

MIAMI AND THE SOUTHEAST

ALABAMA
Church of the Annunciation-Birmingham $25.00 $0.00
St Michael-Dothan $75.00 $233.93

ARKANSAS
St Nicholas-Springdale $75.00 $80.00
Holy Trinity-Little Rock $450.00 400 $530.00 350

FLORIDA
St George Cathedral-Coral Gables $1,776.00 2,000 $1,987.00 4,000
St Philip-Davie $10.00 $100.00 542
St Andrew-Eustis $0.00 All Year $523.00 All Year
St George-Jacksonville $2,000.00 300 $1,280.00 300
Our Lady of Regla-Miami $150.00 $100.00
St Anthony the Great-Melbourne $224.03 198 $195.01 241
St Peter the Apostle Mission- Bonita Springs $575.00 5,000 $0.00 5,000
St George-Orlando $344.00 56,200 $343.00 32,056
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30   June 2018

Parish Life Conference
“They continued steadfastly in the apostles’ doctrine and fellowship,  

in the breaking of bread, and in prayers.” Acts 2:42

Diocese of Worcester and New England • June 23, 2018
Saint John of Damascus Church, Dedham, Massachusetts

 9:00 AM Orthros and Hierarchical Divine Liturgy
 11:30 AM Luncheons for Antiochian Women, Teens and Conferees 
 1:00 PM Keynote Address by Michelle Moujaes of  
  Faithtree Ministries, Followed by Discussion 
 3:30 PM Bible Bowl
 5:30 PM Great Vespers and Oratorical Presentations    
 7:00 PM Dinner, Awards and Entertainment



32   June 2018

JUDGES’ CHOICE FROM THE DIOCESE OF MIAMI AND THE SOUTH-EAST

ORATORICAL FESTIVAL
MY HOUSE SHALL BE A HOUSE OF PRAYER FOR ALL NATIONS

�is year’s theme comes 
to us from the Gospel of 
Mark: My house shall be 
called a house of prayer for all 
nations. �is verse, like all 
the others, is an invitation 
for us to become more like 
God wants us to be.

First, let me point out 
that Jesus is quoting Isaiah, 
the prophet, who re�ected 
upon the destruction of 
Jerusalem at the hands of 
foreigners. Jesus quoted him 
because of the false practices 
of Isaiah’s time, as this verse 
from the Old Testament 
applied to His day. �e verse 
promised that God’s temple 
would be an inviting house 
of prayer.

�e Lord continues in the same verse, Mark 11:17, 
“But you have made it a den of thieves.” �is is a quote 
from the prophet Jeremiah, who also re�ected upon the 
destruction of Jerusalem. How did it become a den of 
thieves? Jesus cleansed the temple during the preparation 
for Passover. �e men in the temple were selling and 
buying animals, such as doves, to sacri�ce. Animal 
sacri�ce is an important theme found throughout the 
Scripture, because without the shedding of blood there is 
no forgiveness (Hebrews 9:22). �ese men and others 
were corrupting the temple worship by making the 
sacri�ces God commanded a business. Jesus pointed out 
the hypocrisy that was connected with their practice. 
�ey made the temple a place of �nancial gain for them. 
Instead of being a sanctuary for the broken and the 
prayerful, it became a workplace for the wicked and the 
sel�sh. �e Son of God, who is the real Temple Himself 
and whose blood is the only necessary sacri�ce, came to 
rid the world of corruption, beginning with His Father’s 

house of prayer. God’s design 
for the temple was that it be a 
house of prayer, a place to meet 
with God and worship Him. 
When Jesus stepped into it, 
however, He found not prayer 
but greed and oppression. 
Jesus rejected the false practice 
of the traditions which they 
observed so minutely. He knew 
that they were man-made rules 
that had not come from God. 
It was Jesus’ disregard for their 
false understanding of such 
things as the Sabbath that 
caused outrage. 

Why was Jesus so 
against these practices? Jesus 
knew what it took to reach 
salvation, and these man-

made traditions, as presented 
in the Gospel of Mark, were not going to help them. 
“For laying aside the commandment of God, you hold the 
tradition of men” (Mark 7:8). �ey held the tradition of 
men above God. Jesus knew the right way from God; 
they should follow His commandment, rather than 
falsely practice the traditions of the elders. Jesus wanted 
for them to follow Him, but many thought He was 
speaking blasphemies. Jesus wanted to call people to His 
house of prayer. Christ Himself was a house of prayer 
and He was teaching His disciples to become one by 
modeling this for them. He continually withdrew and 
was talking with His Father and drawing strength from 
that intimate relationship He had in heaven. �is same 
intimate relationship is one we can have because Jesus 
Christ came and hung on a cross. He paid the price for 
us with His life, a perfect sacri�ce, shedding His blood 
for the forgiveness of all of our sins. People today have 
continued to choose the cares of the world and material 
possessions over the spiritual rewards of a life dedicated 

to Christ. Many of us, without thinking, get so wrapped 
in the cares of this life that we forget to work on our 
spiritual relationship with God. As Christians we should 
work on prioritizing our relationship with God and 
focus on the riches of heaven, rather than on worldly 
desires. Prayer is one way we can start.

Jesus cares so much about His house being centered 
around prayer. Prayer is the evidence that His house 
is God-centered and based on relationship. �e more 
focused we are on ourselves, the less we pray. �e 
more God-centered we become, the more we pray. As 
the church becomes more God-centered, prayer and 
worship increase in the church. Heaven is the most God-
centered environment, and every time get a glimpse of 
heaven we see the centrality of the beauty of God and 
the response of His people. Jesus asked us to pray with 
Him that earth would become like heaven, and that is 
precisely why He wants His church to become known as 
a house of prayer. Many think the “house of prayer” is an 
actual building. We all become a house of prayer as we 
receive Jesus Christ during the liturgy, �rst by listening 
to His voice in the Gospel reading, and then by asking 
Him to receive us at His table. Everyone receives this 
invitation to enter the house of prayer.

Today, through Christ, the Church, the Body 
of Christ, is the Temple of God. �e function of the 
Church is to be a house of prayer for all nations. People 
of any nation may �nd fellowship with God. In his 
commentary on Galatians, St. John Chrysostom reminds 
us that God is for all nations, when he says, “He that was 
Greek, or Jew, or bond man yesterday, carries about with 
him the form, not of angel or archangel, but of the Lord 
of all, yes, he displays in his own person the Christ. And 
if you are Christ’s, then you are of Abraham’s seed, heirs 
according to the promise of God.” God wants anyone 
who is willing to follow Him to receive eternal salvation. 
God established His “house” to redeem the world and 
all who have strayed away. Just as the prodigal son came 
back to his father, God wants His children of all nations 
to come back to Him too.

�erefore, the Church must always be a house 
of prayer as the Lord commands, for prayer is our 
connection with Him, our language with Him, our bare 
thoughts as He knows them. �e church must remain 
true; we must remain true. �e truth of the Gospel 
will bring the nations to His house, the house of prayer 
where He is present.

Louis Hatem

Diocese of Los Angeles & the 
West and Diocese of Eagle 
River and the Northwest

Join us for the 2018 Parish 
Life Conference in beautiful 
Portland, Oregon! 

July 4-8, 2018

Keynote Speaker is His Eminence,
Archbishop MICHAEL (OCA) of New York

Red Lion Hotel on the River
Room rate is $129 (early bird)

Join us for the Bible Bowl, Oratorical Festival, 
Ha�i, and much, much more!

www.laplc.org



                              

      

Registration and Staff Applications Available
Online January 1st

    www.campstthekla.org/    
2018 Camp Dates Ages 9-17
June 24 - June 30
July 1 - July 7

https://www.facebook.com/CampStThekla



https://www.facebook.com/CampStThekla      150 Asbury Drive, Cleveland SC 29635 
W]

ChristAwakensMyPersonhood

 St. Thekla
 Summer 2018

 Creek Hikes
 Lake Access
 Ropes Course
 3 Outdoor Chapels
 Modern Cabins with Air Conditioning
 4 Square, Gaga Ball, Carpet Ball, Angle Ball

Nestled in the Mountains 
Of 

South Carolina 

Visit us at
SantaFePLC.org

Parish Life Conference 2018
Holy Trinity Orthodox Church

June 13-16, 2018
El Dorado Hotel & Spa in Santa Fe, New Mexico

Diocese of Worcester
Hosted by Diocese Ministry Council, held at St. John of 
 Damascus Church, Dedham, MA
June 23 –24, 2018

Diocese of Miami
Hosted by St. Mary Church, West Palm Beach, FL
June 13–16, 2018
 
Diocese of Wichita
Hosted by Holy Trinity Church, Santa Fe, NM
June 13–16, 2018
 
Diocese of Toledo
Hosted by St. Elias Church, Sylvania, OH
June 20–24, 2018
 
Dioceses of New York and Washington D.C.
& Oakland, Charleston and Mid-Atlantic
Hosted by St. Philip (Souderton, PA); St. George (Upper 

 Darby, PA) & Holy Ascession (West Chester, PA) Churches;
at Antiochian Village
June 27–July 1, 2018
 
Diocese of Ottawa
Hosted by St. Anthony (St. Antonios) Church, Halifax, NS
June 28–July 1, 2018
 
Diocese of Los Angeles/Eagle River
Hosted by St. George Church, Portland, OR
July 4–8, 2018
 
Clergy Symposium
Antiochian Village July 16-20
 
2019 Archdiocese Convention
54th Bi-annual Archdiocese Convention
St. Nicholas Church, Grand Rapids, MI
July 21–28, 2019

2018 PLC Schedule

‘FROM BROADWAY TO GRAND RAPIDS’ 

It’s guaranteed to be a night to remember!
           

FRIDAY, JULY 26, 2019, BEFORE THE HAFLI

Online Video Auditions (3 mins. max) due by August 1, 2018 to: 
literacyonstage@gmail.com

Casting notifications by September 1, 2018

CO-PRODUCERS: JoAnn Abraham, Donna Hattem & Regina Roum

CALLING ALL TALENTED ORTHODOX PERFORMERS! 
AUDITION FOR THE 2019 ARCHDIOCESE CONVENTION VARIETY SHOW

GRAND RAPIDS: You’ll love it here!
ac2019gr.org

Contact Us for More Information 
www.saintantonios.ca 

saintantoniosplc@gmail.com 

Contaaacccttt Us fofofoofofofof r Moreee Infofofoofofofof rmatatatatattititiitition
www.saintantonios.ca 

saintantoniosplc@gmail.com

The Diocese of Ottawa, Eastern Canada & Upstate New York 

65th Annual Parish Life Conference  
Hosted by 

Saint Antonios Antiochian Orthodox Church 

Halifax, Nova Scotia 

June 28 – July 1 

The Lord Nelson Hotel & Suites 
$122/night  

Promo Code: St. Antonios Parish Life Conference 
(tel) 1-800-565-2020 || Book by May 17, 2018 

a
 b

 I ALWAYS WANTED TO STUDY
ORTHODOX THEOLOGY!

Besides our Theological Program, 
we are also now offering three new specialization tracks:

Youth Ministry, Musicology and Iconology.
These tracks are offered in a distinct 

Orthodox and Byzantine setting.

St. Stephen's Course, 
a three-year, directed reading program under the auspices 

of the Antiochian House of Studies, is open to both men and women.

WELL, NOW YOU CAN! 

For Information and a catalogue, contact 
St. Stephen’s Course of Studies

385 IVY LANE, BERGENFIELD, NJ 07621 • Email: Theoedu1@aol.com • Tel.: (201) 569-0095

Name: ...............................................................................................................

Address:............................................................................................................

City:...................................................State:.............................Zip:....................

E-mail:...............................................................................................................

Please send me further information and application forms for

St. Stephen’s Course of Studies in Orthodox Theology

and with some of the leading 
orthodox theologians of our age.

ST. STEPHEN'S COURSE OF STUDIES 
I N  O R T H O D O X  T H E O L O G Y  I S  Y O U R  A N S W E R

✂
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‘and with some of the leading
Orthodox theologians of our age.

�e St. Stephen’s Course,

’



THE WORD
358 Mountain Road

PO Box 5238
Englewood, NJ 07631-5238

Compassion 
The Order of St. Ignatius Supports 

Project Mexico   
Your annual or lifetime gift touches the lives of many that you  

never would have been able to reach alone.   

 
 Thank you so much for providing the opportunity for so 

many of my friends to come to camp!  It is a real blessing to 
interact with Orthodox Christians my age and I am so thank-

ful you all make that possible. 
- Camp St. Thekla  Camper 2016 

 
 Thank you for all that you do.  Without y’all I wouldn’t be 
able to go to camp and wouldn’t know some of my closest 

friends.  Thanks to the Order of St. Ignatius, I have been 
able to go to camp for 6 years and grow in my faith.  

Thank you again. 
- Antiochian Village Camper 2016 

140 Church Camp Trail    Bolivar, PA 15923   Ph: 724-238-3677 xt. 410   Email: theorder@antiochianvillage.org  Web: www.orderofstignatius.org 




