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As a pastor, I encountered parents who sabotaged 
e�orts for their children to be responsible and commit-
ted by contributing to the Church on behalf of their 
children, as well as going to Church to pray for them 
while sending them to all kinds of activities that would 
look good on college resumés. �ey wanted to take care 
of the Church for them, but made those other things 
more important to the children than God. As a result, 
many of those children made poor choices later on. 
While parents understand that they cannot learn math 

or how to read, bathe or eat on behalf of their children, 
somehow when it comes to learning responsibilities for 
their Church and working out their salvation, there is 
a disconnect.

�e enemies that we and our children face are not 
other religions, other Christians, and surely not other 
Orthodox jurisdictions. Our enemy is an egocentrism 
subtly promoted on all levels of our society, one that 
ultimately leads to nihilism. Doctrines of this sub-
stitute for Christianity include extreme individual 
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OCTOBER IS YOUTH MONTH IN THE ANTIOCHIAN ARCHDIOCESE. WE MAKE SPECIAL EFFORTS 
TO REMIND THE YOUTH THAT THEY ARE NOT THE FUTURE OF THE CHURCH, BUT PART OF THE 
PRESENT. BAPTIZED INTO CHRIST, THEY ALREADY HAVE GIFTS OF GOD’S GRACE AND THE RE-
SPONSIBILITY TO LIVE AND SHARE THE FAITH OF THE APOSTLES THAT HAS BEEN DELIVERED 
TO THEM. THEY WERE BAPTIZED TO GATHER AS THE CHURCH, ALLOWING THEM TO GROW, 
RESPOND TO GOD, PRAY FOR THE WORLD AND WITNESS TO THE TRUTHS THAT GOD HAS 
REVEALED TO THEM AND US. THE GOD WHO HAS REVEALED HIMSELF ALLOWS THEM AND US 
TO ENCOUNTER HIM AND ENGAGE OURSELVES WITH HIM. THESE ARE THEIR CHRISTIAN VOCA-
TIONS, AND OURS FROM OUR YOUTH UP, ALONG WITH GOD’S CALL TO RESIST THOSE “MANY 
PASSIONS THAT WAR AGAINST US.”

WHO IS THE ENEMY?



nly one of the several children is dressed 
in church clothes, the rest are still in pa-
jamas and won’t go anywhere near their 
church clothes. �e mother is frustrated 

because she’s still not sure who should be 
fasting before Liturgy, or what or how much 

should be fed those who aren’t. �e father contemplates 
sneaking a sip of co�ee leftover from the night before.

�ere are Cheerios scattered on the table, milk dry-
ing on the �oor, two kids �ghting over the hairbrush, 
one lost sock, and someone in another room is crying. It 
may be the mother. Dad is checking e-mail.

�ere’s an argument in the car on the way to church 
because the father wants to listen to NPR but the moth-
er thinks they should not be listening to the radio at all. 
�ey settle on some liturgical CD to �ll the angry space. 
�e children in the back are passing around a little red 
prayer book, attempting the Pre-Communion Prayers. 
One is complaining to mom because another one is tak-
ing too long to read her prayer. More �ghting, and a 
surreptitious pinch is about to hit its target. �e father is 
speeding because the family is late.

�ey pull into the parking lot and can’t �nd a good 
space. �ey moan that co�ee hour will be lame today 
because that family only brings bagels. �e father’s mad 
because they’re late and he missed the morning news, 
the mother is furious because the father never helps on 
Sunday mornings and the children never do their morn-
ing routines, and the children are cranky because some 
are hungry and church is boring.

Everyone frantically pours out of the car; the parents 
immediately begin smiling. �ey wave at a few other 
parishioners crossing the parking lot, the children run 
o� to �nd some friends, and husband and wife slow 
their walk so as not to appear rushed, as if their Sunday 
morning is unfolding as anything other than perfectly 
executed. �ey light their candles, they venerate their 
icons, they �nd their places.

Finally, agitated, distracted, angry that once again 
Sunday morning has been a carnival of chaos, the fam-
ily settles into their usual spot in church just in time to 
hear: “In peace, let us pray to the Lord.” Let’s give our 
frazzled family some space. We’ll return to their sacred 
work after a visit to a very di�erent time and place.

 entitlements to pleasure, choices without consequences, making oneself the ultimate pri-
ority, and freedom to destroy that which is undesirable, including the very young and 
old. Its underlying, unspoken premise is that there is no God and no value other than 
oneself. �e people we see are all that matter and there is no life other than what we see. 
�ese messages are often subtle. In light of these assumptions, anyone who claims to 
know what God reveals becomes the enemy of society. When we try to protect our youth 
from dangerous mistakes or drugs, we are called at best old-fashioned, unprogressive, or, 
at worst, bigots and haters.

What can we do as Orthodox Christians and as a Church to combat these evils that 
have been stealing our youth? 
•  Have and share regular encounters with God as we quiet ourselves and pay attention 

to God.
•  Speak to God regularly.
•  Read the Scriptures slowly and ask what surprises us and how it relates to our lives.
•  Listen regularly to the youth, and not just talk to them. We value them: listening shows it.
•  Make Church, God, prayer and family our �rst priorities.
•  Get to know Orthodox from other parishes and work with them, promoting our com-

mon goals.
•  Do our part to make the parish a pleasant and peaceful place, where children see God’s 

action and our true priorities.
•  Build up the parish and parish leadership to empower them to do God’s will.
•  Protect the parish from extremisms by reporting abnormalities to the local bishop.
•  Participate in parish educational events to encourage others as well as feed ourselves.
•  Be patient with toddlers in the Church. �ey need to grow up being comfortable in 

this space.
•  Be patient with ourselves and other adults. Sometimes we all need a break.

 Our children need to learn how to choose well. Freedom to choose God requires real 
self-control, absence of addictions, good will, optimism, charity toward others, and an ab-
sence of fear. We need to make our parishes safe places where these positive attributes can 
be learned and cultivated.

Note the articles that are practical to understanding the needs of our youth and serving them in this issue of  �e WORD.
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BLESSED VIOLENCE 
CARING FOR A WORLD IN CRISIS

LET’S BEGIN WITH A FAMILY IN STRESS. AN ALARM CLOCK THAT WOULD GO OFF AT 7:30 A.M. 
ISN’T NEEDED, BECAUSE THE PARENTS ARE AWAKENED BY CHILDREN FIGHTING. THE MOTHER 
STORMS INTO THE KITCHEN TO THREATEN THE CHILDREN – WITH THAT KIND OF MACHINE-GUN 
WHISPER THAT MOTHERS HAVE MASTERED – THAT THEY BETTER NOT WAKE THE BABY; THE 
FATHER FUMES UNDER THE COVERS FOR BEING AWAKENED AT ALL. THE LORD’S DAY HAS BE-
GUN AS ANYTHING BUT.

Fr. John Oliver



the tragedy of Eden, and it is all around us. Especially, 
though, if we take the “chief of sinners” reference in the 
Pre-Communion Prayer before the Divine Liturgy seri-
ously, it is within us.

So that is the bad news. It is also the real news, how-
ever, and we are not thinking in a Christian manner if 
we are not dealing with reality, with the way things re-
ally are. It is not to the “Spirit of Delusion” or even the 
“Spirit of Optimism” that our prayers appeal, but to the 
“Spirit of Truth.”

THREE CHOICES

With our sinful tendency sadly in place, and our 
sophisticated technology rapidly developing, who can 
imagine what the future holds? We may face three choic-
es: 1) do nothing, and continue in a world in which the 
only thing worth pursuing is power – self-power, tribe-
power, nation-power, power without limit or conscience 
or accountability; 2) one massive world government, 
vested with total authority over all nations to enforce 

order upon the world; or 3) pursue a higher way.
�e �rst choice, doing nothing, means that we con-

tinue as though all is normal, but, as one poet observed, 
“the trouble with normal is that it always gets worse.” 
�e second choice of one massive world government too 
easily tilts toward tyranny. Did not the British historian 
Lord Acton have history on his side when he wrote that 
“power tends to corrupt, and absolute power corrupts 
absolutely?”

What about that third choice, that higher way? In 
response to our crisis, there are a host of counsels the 
prophet Moses could have given, but he gave one in par-
ticular, which, for those in crisis, is the most counter-
intuitive of all: “Be still” (Exodus 14:14). Be still? Ap-
parently, Moses is not up on current events. With an 
uncrossable sea before us and an unstoppable enemy be-
hind us, we want to be “people not of prayer but of ac-
tion.” Evidence that we are not thinking clearly is found 
in our presumption that prayer is not action and action 
is not prayer. Instead, when faced with an urgent prob-
lem we lunge for control and our own desired outcome. 
�at is why we think it ridiculous when Moses, with 

arms outstretched, says: “Fear not, stand �rm, and see 
the salvation of the Lord which He will work for you 
today. �e Lord will �ght for you, and all you have to do 
is to be still” (verses 13–14).

�e full story is found in Exodus 14, the same chap-
ter that records God providing a solution much better 
than anything the Israelites,  or Hollywood, could have 
come up with. You know what happens: behind us, a 
pillar of cloud moves between Israel and the Egyptians, 
totally obscuring their vision; before us, a strong east 
wind blows the Red Sea into two giant walls of water. 
With God in our midst, we cross together on suddenly 
dry land, to a new shore and a new life.

THE VIOLENCE OF STILLNESS

�e story of God’s children crossing the Red Sea is 
a story of astonishing violence. From where does this 
violence come? From Pharaoh’s army? No, they’re still 
in route, just trying to keep their horses forward and 
their chariots straight. From the Red Sea? No, it’s barely 

mentioned in the story. Instead, the violence is found 
in the one place we’re not inclined to look for it: within 
the children of God. Seeing the crisis around them, feel-
ing the stinging urge to react, the children of God must 
suppress and purify the reactions that come so naturally 
to the terri�ed. Anyone who has ever tried to purify his 
inner state knows exactly what kind of violence is re-
quired. Was it to this wearying, sustained, ascetic e�ort 
of puri�cation that Christ referred when He said, “�e 
kingdom of heaven su�ereth violence, and the violent 
take it by force” (Matthew 11:12)?

Now, over the roar of the crisis, we must hear the 
prophet correctly. He said, “Be still.” He did not say, “Be 
passive.” �e call coming from the prophet is a summons 
to extraordinary energy, an energy directed, chie�y, in-
ward. We are assured by saintly men and women that the 
best way through crisis is God’s way. God’s way, however, 
remains incomprehensible to us so long as our reactions 
remain imprisoned within a purely emotional or psycho-
logical state, both of which are usually disturbed when 
facing times of crisis. “�ere is a way that seems right to 
a man,” we are told in Proverbs, “but in the end, it only 

THE PROPHET RISES

We stand on the shore of the Red Sea looking for-
ward at a liquid frontier we cannot cross and backward 
at an army we cannot defeat. �e horses and chariots 
and seething soldiers of a humiliated Pharaoh breathe 
down our necks and not one of us will survive.

We do what comes naturally in crises like these: we 
turn on our leaders. We rage against Moses who brought 
us to this place: “What have you done bringing us out 
here? Didn’t we tell you to leave us alone in Egypt? 
Didn’t we tell you that it would have been better for us 
to serve the Egyptians as slaves than to die like this out 
here in this wilderness?” �e crisis is real, and with every 
passing minute the sea before us feels more vast as the 

army behind us seems more vengeful. Everything is get-
ting louder.

�en, the prophet rises. Moses – whose leadership 
we’ve foolishly questioned before – says something and 
says it strong. Some prophetic utterances are harder to 
hear than others, especially those that require some sac-
ri�ce from us. �is utterance, however, is not only dif-
�cult to comprehend, it feels absurd. Before we consider 
what we are told by the prophet in our moment of crisis, 
let’s consider what we are not told. Moses did not yell, 
“Hit the water and swim away in fear!” In times of cri-
sis, the instinct to withdraw or isolate ourselves may be 
strong. Psychologists tell us that of the “�ght or �ight 
or freeze” reactions, “�ight” is the most common of the 
three. Neither did our prophet call, “Fashion superior 

weapons and destroy your opponent!” What happens 
when ingenuity mixes with fear? Not only is blood shed 
and lives are lost, but a new opponent always comes 
along with greater ingenuity and greater fear. �ere is 
a host of counsels the prophet could have given, but he 
gave one in particular, that to those in a crisis, seems the 
most counter-intuitive of all. More on that in a moment.

THE REAL NEWS

�e human race has reached an unprecedented stage 
in global history. We have achieved the kind of sophis-
ticated technology that makes the annihilation of entire 
regions of people, even portions of the planet itself, now 
possible through weapons of astonishing power. �e 
destruction of life has been occurring, of course, since 
Cain killed Abel, but this is di�erent because the present 
is di�erent. �e inclination toward aggression and vio-
lence is the same, but if Cain used a rock then, he could 
launch a warhead now, biological, chemical, or nuclear, 
and Abel is no longer a single man, but now a town, a 
city, a nation.

What God has created for good, man is probing for 
evil: the intricate layers of nature are being mined (or 
“raped,” as Francis Bacon said) for their secrets. What 
we �nd there should produce a sense of wonder before 
the Creator of heaven and earth. Instead, dark minds 
are twisting matter and anti-matter not into worship, 
but into weaponry. “�e unleashed power of the atom 
changed everything,” Einstein wrote, “except our think-
ing.” Because of our sinful tendencies, mixed with the 
sophisticated technologies we are rapidly producing, 
we must cling more urgently to Holy Church and her 
solutions. It is no longer a matter of our interest, but 
of survival: even as whole societies march lockstep to-
ward the deviancies that depersonalization brings, as if 
we’re caught in some monstrous collective psychosis, 
the Church itself, as the world’s only hope, must hold 
fast to the ancient Christian vision of the absolute, sa-
cred, transcendent, unrepeatable, irreplaceable, glorious, 
God-given value of every single human life.

Would the saints tell us that our crisis is not politi-
cal, but spiritual? Perhaps. Before such an annihilation 
of people, and the ecosystems on which we depend, are 
conceivable, a certain darkness in thinking must be in 
place. �e human being must be seen as fundamentally 
godless, stripped of all transcendence, and subservient 
to larger political or economic purposes, either as a cog 
in a machine, so he can be exploited for gain, or as an 
obstacle to a goal, so he can be eliminated for gain. Ei-
ther way, the devil is satis�ed. Such demonic theology is 
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Blessed Violence

“ The kingdom of heaven suffereth violence, and the 
violent take it by force” (MATTHEW 11:12)



su�ers from sin, from neglect, from indi�erence, from 
starvation of spiritual nourishment and from binge-
eating on any number of worldly distractions. All these 
work their way through the body, like poison through 
soil, to infect the deep self and cause inner su�ering. We 
grow agitated, fragmented, life-draining instead of life-
giving, and this tangle of stress keeps us from the interior 
stillness so necessary for prayer. 

Interior peace, then, is more than a bumper sticker 

or weekend retreat bene�t. It is a golden treasure worth 
working for and striving to preserve when obtained.

“EVERYTHING IS LIKE AN OCEAN”

Doing our part in helping a world in crisis will in-
volve striving for inner peace. When we acquire that 
Spirit of peace, what does St. Seraphim of Sarov say will 
happen? A thousand souls around us shall be saved.

In �e Brothers’ Karamazov, as the elderly monk Zos-
sima (a moral center of the story) lies on his deathbed, 
he tells those under his care that they will come to a 
point in their spiritual lives when they will not think 
it strange or unusual to ask forgiveness from the birds. 
“�at sounds senseless,” says Fr. Zossima, “but it is right. 
For everything is like an ocean, all is �owing and blend-
ing; a touch in one place sets up movement at the other 
end of the earth.” �is sense of the inter-connectedness 
of all things, that there exists a fundamental unity to all 
life, that all humanity is like a �nely woven fabric where 
all threads are in some kind of connection with one an-
other, this is a primary reason why all who have acquired 
the peace of God are so precious. �ey both cleanse the 
one human nature we all share and teach us how to re-
peat their experience, so that we can do our part for the 
world while standing in our own churches.

THE BLESSED VIOLENCE OF PERSONAL REPENTANCE

So it comes into view: the “blessed violence” that will 
best help a world in crisis is our own personal repen-
tance. �is self-puri�cation mystically gives the world 
another day. We may feel that we have little in�uence 
over the weapons of mass destruction launched else-
where, but what about those launched from our own 
hearts: the bitter word, the hurtful silence, the failure 
to forgive, the reluctance to apologize, the abdication of 
prayer, the withdrawal of love? By the grace of God, we 

do have in�uence over the sinful behaviors that rise from 
within and explode all over other people. �at is how I, 
as a member (and frequent cause) of a frazzled family, 
am responsible for the world.

St. Paisios of Mt. Athos sums it up perfectly: “Spiri-
tual work on ourselves is actually a silent work on our 
fellow human beings. Whatever work we do on our 
spiritual life should not be considered a waste of time. 
We may need to work for a short while or for a long 
time, even for a lifetime, but the important thing is to 
work, because this mystical labor will preach the word of 
God mystically into the souls of people. It liberates them 
from the tyranny of the passions and, in so doing, brings 
them closer to God where they �nd salvation.”

Be still and be inspired. What is your task? Almost 
anything we do to alleviate su�ering is a good and holy 
work, from donating to aid relief organizations, to reach-
ing out to nearby families a�ected by crisis, to writing 
letters to those in power, to taking up a fast, to lighting 
up social media with awareness. Surely the Lord is work-
ing through all of this.

Be especially encouraged that your righteous act, 
however small it may appear, however hidden or unno-
ticed, is used by God in extraordinary ways. Your kind 
word, thoughtful gesture, silent prayer, act of charity 
when no one is looking, is another string in the great 
chord of holiness that keeps the world from falling into 
desolation. �ere is no such thing as a private act or pri-
vate thought, for good or for evil, for we are connected 
in real and mysterious ways.

If we should despair, wondering if what we do for 
God matters, let us remember that each single act of 
Christ-like holiness is like a stone thrown into the ocean: 
the ripples go forth and we do not know how far they go, 
who they touch, or where they end.

Fr. John Oliver
St. Elizabeth Orthodox Church

Murfreesboro, Tennessee

brings him death” (Proverbs 14:12).
�is is why one of the fundamental disciplines of the 

Christian is striving neither to react nor theologize from 
a purely emotional or psychological state; a sickly tree 
will produce sickly fruit. Instead, we summon the vio-
lence necessary to contain that turbulence and, instead, 
seek a spiritual state, where the voice of God is more 
likely to be heard, His direction more likely to be dis-
cerned, His perfect will more likely to be done.

�is counter-intuitive call from the prophet to “be 
still” in the midst of crisis means to pray, to listen, to 
guard our thoughts, to refrain from hasty decisions, 
and to acknowledge our emotions but also to separate 
ourselves from them to some degree. �is is part of a 
whole narrative that we �nd in the saints of our Tra-
dition that we may call “spiritualized action”: the right 
thing at the right time in the right way. �rough this, 
God changes the world with the public in�uence of a 
Justinian the Emperor, just as He does with the private 
e�orts of a �eophan the Recluse. “�e saints are like a 
group of trees,” said Abba John from the Desert Fathers, 
“each bearing di�erent fruit, but watered from the same 
source. �e practices of one saint di�er from those of an-
other, but it is the same Spirit that works in all of them.”

All of this is a call for the person of God to live, as 
Father Sophrony Sakharov of blessed memory might ad-
vise (if I understand him properly), by inspiration and 
not by blind reaction. When in crisis, we acknowledge 
our fragile state as “wretched, miserable, poor, blind, and 
naked” (Revelation 3:17), then use that fragility as fuel 
for urgent prayer: “I am troubled, O Holy Spirit. We are 
troubled. What would You have me do?”

Any glance at current headlines, where the wheat of 
good news and the tares of bad grow together, persuades 
people that something must be done. It seems that the 
human race will never again live in a world where the 
technology to destroy ourselves does not exist. So the fu-
ture hangs on the ability of the Church to persuade our-
selves and others to see the holiness of God’s creation, 
and His special love for each person. Yet, with so much 
good in the world, our thoughts turn mostly toward all 
that is shattered and desperate and wounded and lost. 
We are growing ever more fearful. What, then, do we do 
when overwhelmed by the troubled state of the world? 
We go to church.

ACCOUNTED FOR

We now return to our frazzled family and their place 
in the Divine Liturgy. �ey struggled through all the 
stresses of a typical Sunday morning and they are in 

church. Pause a moment and recognize that monumen-
tal victory. In whatever condition of their hearts or their 
relationships, they have come to the worship service. 
�e word worship comes from the word for “worth,” 
so, in the simple act of coming to church, the family is 
demonstrating that church is worth whatever struggle it 
takes to get here. Now that they are here, they can take 
their place among what the apostle Peter calls “the royal 
priesthood” (I Peter 2:19) and exercise that most pre-
cious and exalted calling of interceding for the world.

In the early moments of the Divine Liturgy as we 
stand on the threshold of the Great Litany, side-by-side 
with everyone else who labored to get here, the Church 
raises her strong and uni�ed voice on behalf of every-
thing that has being, begging the Lord to keep it all from 
slipping into sin-induced oblivion: “Help us, save us, 
have mercy on us, and keep us, O God, by �y grace.”

When the deacon or priest calls forth, “In peace, 
let us pray to the Lord,” whom is he addressing? �e 
people. He is not addressing God and that petition 
is not a prayer. �is, and almost every petition of the 
Great Litany is a solemn request laid into the hands of 
the faithful laity who then turn it into a prayer. Every 
liturgical petition is a need, and within that every need 
hide numberless souls and bodies of men, women, and 
children all over the world and through the ages. �ese 
are then lifted up by those present for the Lord to lay His 
mercy upon them. So, without the active participation 
of frazzled families, there is no Divine Liturgy, there is 
no intercession, and there is little grace in the world to 
meet the countless needs of hurting people.

ACCOUNTED FOR AND PRESENT

Let us praise, then, all who swerve past every obstacle 
thrown by the devil who seeks to empty our churches. 
Let us laud while also encouraging a fresh goal. Being in 
church is not the same as being present. In our interces-
sion for a world in crisis, something more is needed than 
simply showing up. “Because of the very nature of agita-
tion,” writes St. Nicholas Cabasilas, in his Commentary 
on the Divine Liturgy, “the troubled mind is quite pow-
erless to approach God, therefore he who is not at peace 
cannot pray rightly.” If we cannot pray rightly, then our 
ministry as intercessors for the world is compromised.

Why, exactly, do we become agitated and unable to 
pray rightly? It is because, properly speaking, all of us are 
psychopaths. We do not mean “psychopath” in the clini-
cal or criminal sense, but only by precise de�nition of 
its parts: psyche, which means “soul,” and pathos, or “suf-
fering.” A psychopath is a “su�ering soul,” and every soul 
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BE STILL AND BE INSPIRED



oday, the Church needs well-trained and 
well-equipped youth workers for the long 
term. Too often, we see youth ministry as a 
stepping stone to “real ministry,” as a time 
of waiting for ordination or a secular job. 

We must be serious about raising and forming young 
people by training youth workers who commit their 
lives to youth ministry. America needs educators and 
youth workers who know the faith, who know Ortho-
dox theology, who have diverse talents, who are of vary-
ing ages, and who are models of committed servants of 
Christ. In addition, it is with years of experience working 
with young people that we as clergy and youth workers 
can begin to understand fully the immense task before 
us. With many years of ministering to young people in 
Christ, and with them, clergy and youth workers develop 
the eyes, the ears, and the heart that are so essential to 
participating with God in youth formation.

Good youth work makes the connection between 
what the student learns in the classroom, and how he or 
she lives that out in daily life. We cannot dismiss what 
has already been taught by our Christian Education 
Teachers and what happens in the classroom, but here 
we focus on helping the young person incorporate that 
information into their daily life in words and deeds. Our 
young people are inundated with information – some 
of it very good and some of it not bene�cial for their 

formation and salvation. Every person with whom our 
young people come in contact – the bishop, the priest, 
the deacon, the youth worker, the church school teacher, 
the parent, the relative, the church member – has the 
task of helping youth form their identity.

�e real question for the Church, parents, and those 
involved in youth ministry, is, Who is teaching and 
forming the identity of our young people? Who will 
have the hearts and minds of our youth – the world or 
the Church? Will they be children of this world or chil-
dren of the Light?1 Will they be members of the Body of 
Christ2 living in this world, or merely members of this 
world lost to the Kingdom of God?3 �e world is con-
tinuously teaching our children through the schools and 
through television, radio, movies, and social media. As 
the Body of Christ, we are called to pass the faith down 
to our peers and to the next generation. What are we 
as the Church doing to teach our youth better than the 
world? Some think that this is a lost cause, while others 
think that we can form young people with just forty-�ve 
minutes in the classroom each week. �e reality is that 
the world is consuming our young people, while some sit 
back and debate if our Church school curriculum needs 
updating, whether we should use this social media or the 
like for our youth group, or if should we hire a youth 
director or get by on volunteers. While all of that is very 
much needed, we must do so much more. �e Church 

should not be afraid, nor stand by idly with the advances 
in communications. �e Apostles and the Fathers of the 
Church were well-trained and successful in communicat-
ing to the crowds and society of their time.4 As we served 
at the Holy Altar together, Father Alexander Schmemann 
would often say, “Maranatha – Lord Come.”5 In many 
ways these words form my image of youth ministry, or 
of what stands at the heart of forming young people as 
children of God in His image and likeness.

Youth ministry is about developing in our youth the 
yearning for the very presence of the Lord – the yearn-
ing for the full establishment of the Kingdom of Heaven 
here and now – the yearning for the end of the nonsense 
of this fallen world and the restoration of the Kingdom 
in all places. �is does not mean avoiding the world, but 
fully engaging the world as a citizen of the Kingdom. It 
is the yearning for the ful�llment of the story of salvation 
and the end of our wandering in the desert of this world. 
It is not a hopelessness and a desire to end one’s life, but 
a great desire really to live fully as human beings, with the 
understanding that all that happens now is more than 
just preparation for our place in the Kingdom and the 
story of salvation. In fact, it is an understanding that this 
life is our very working on our own salvation, �nding our 
permanent place now in the story of salvation as citizens 
of the Kingdom of God. Without this “Maranatha,”  this 
des i re for “Lord Come,” there is no “Memory Eternal.”6

We can say that youth ministry is about guiding and 
helping our youth so that their names may be written in 
the Book of Life.7 It is in this reality that Christians can 
bring hope and life to our American communities.

Youth ministry is where theology for young people 
begins to come alive. It is where the theory of the class-
room is opened before their eyes and their hearts and 
they see God in each person and in each moment of 
their life. Youth ministry is about opening the hearts and 
minds of young people to constant prayer and a constant 
desire to belong – to belong as citizens of the Kingdom. 
Youth ministry is where partaking of the Body and Blood 
of Christ opens the noetic heart and mind to see that 
Christ Himself dwells within each of us. It opens the 
way for young people to understand “that I [God] desire 
mercy . . . and not burnt o�erings.”8 It opens the heart 
and mind to see that real love for one another and for 
God is far more powerful than all of the kingdoms of this 
world. �at true riches lie in relationship with God and 
His people, and not in possessions which become obso-
lete in a short time, and rot and decay. It is understand-
ing and living our Lord’s words, “A new Commandment 
I give to you, that you love one another; as I have loved 
you, that you also love one another. By this all will know 
that you are my disciples, if you have love for one an-
other” (John 13:34–35). To convey this message of hope 
and love and inspire youth with it, we need well-trained, 
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Young people today are confronted with moral and 
ethical choices at a younger age than in past decades. 
�ey are tempted to partake of illicit drugs, alcohol, 
and tobacco. �ey are confronted with choices of 
whether or not to participate in pre-marital sexual 
relations – heterosexual or homosexual, whether or 
not to view pornography in secret or on their family 
television or over the Internet connection from their 
own bedroom, [and today I would add the IPad or 
personal phone]. 

More often than not, through these in�uences and 
choices, the youth are encouraged to reject and abandon 
their faith in God. �ese are among the many choices 
confronting young people today. Often they are encoun-
tering these issues as early as their pre-teen years. �e 
many moral choices confronting pre-teens and teens 
leave these young people ill-prepared to make respon-
sible and educated choices. Moreover, they are often con-
fronted with these choices without the extended family 
nearby, and with parents who are absent or in some cases 
ill-equipped to understand the con�icting issues.

Ideally, children ought to be protected from such 
choices until they are old enough to deal with them 

maturely. �e reality of our time, however, is that our 
society is so permeated with immoral and unethical 
behaviors that we, as the Church and as parents, must 
equip our children to respond in a meaningful and re-
sponsible way to all of these issues.12 In many ways, these 
challenges are forming the identity of our young people. 
Perhaps we need to be more mindful of the words of our 
Lord, that, “whoever receives one such child in my name 
receives me; but whoever causes one of these little ones 
who believe in me to sin, it would be better for him to 
have a great millstone fastened round his neck and to 
be drowned in the depth of the sea” (Matthew 18:5–7).

�e biblical texts of Paul’s letter to Timothy and of 
Jeremiah’s �rst chapter remind us that young people 
can and do have a signi�cant impact in the life of the 
Church. �ese texts also stand as examples of what we 
must teach young people to do. St. Paul says,

Command and teach these things. Let no one de-
spise your youth, but set the believers an example in 
speech and conduct, in love, in faith, in purity. Till 
I come, attend to the public reading of scripture, to 
preaching, to teaching. Do not neglect the gift you 
have, which was given you by prophetic  utterance 

educated, inspired workers who are actively working on 
their own salvation.

When I was a young, twenty-three-year-old priest, a 
ninety-six-year-old parishioner once told me that life be-
gins at around age seventy, as it takes that long to �gure 
out what is really important and what really matters in 
life. At the time, I wondered if this were correct. Now, 
over thirty-seven years later, I am convinced that this 
saintly woman was right. We need elders to be present 
in the lives of our youth, and we need youth workers 
of all ages in order to present to them people at various 
stages of their journey in life. Many elders have helped 
form young people and guide them to Christ. �eir 
knowledge and experience also can help lead our e�orts 
to mentor new youth workers. Our elders of the Church, 
who have really begun to live life in full contemplation of 
the Kingdom of God, are essential models to our youth 
and young adults. St. Basil speaks to us about forming 
young people and the importance of our extended fami-
lies. He recognizes the time of childhood and youth as 
the time for change and learning, saying,

What clearer proof of our faith could there be than 
that we were brought up by our grandmother, a 
blessed woman, who came from among you? I have 
reference to the illustrious Macrina, by whom we 
were taught the words of the most blessed Grego-
ry, which, having been preserved until her time by 
uninterrupted tradition, she also guarded, and she 
formed and molded me, still a child, to the doc-
trines of piety. But, after we received the power of 
understanding, and reason had been perfected in us 
through age, having traversed much of the earth and 
sea, whenever we found any who were walking ac-
cording to the traditional rule of piety, we claimed 
them as our fathers and made them the guides of 
our soul on the journey to God.9

Just as in Saint Basil’s time, our youth need to be 
placed in front of those that walk in piety and righteous-
ness, so that they, too, will know what godly people look 
like and how they act, so that they may do the same.

In many ways American society has lost the role of 
the elder. �e tradition of respect for our elders, of those 
who have lived life and have the wisdom of life experi-
ence, has been lost. It is as though their days of giving 
were over. (Our Lord warns the well-established against 
falling into this way of thinking in Luke 12:16–20.) 
�e Church needs just the opposite. She needs the el-
der, (man or woman) who loves Christ, who loves His 
Church, who loves the people of the community, to con-

tinue working and standing as a witness to the presence 
of God in the community. �is is something only the 
elder person can do, as he or she is now free in person-
hood and in understanding their ultimate journey, and 
has a fuller understanding of the need to “lay aside every 
care of life” that stands in their way to the Kingdom.10

Many of our young people have been separated from the 
elders. �ey miss out on this vital gift given by God for 
the formation of young people. Saint �eophan the Re-
cluse writes,

But suppose someone has turned toward God, sup-
pose he has come to love His law. Is the very going 
toward God, the very walking on the path of Christ’s 
law, already necessary and will it be successful mere-
ly because we desire it to be? No. Besides the desire, 
one must also have the strength and knowledge to 
act; one must have active wisdom …. It is necessary 
for someone who already has the desire to walk on 
the indicated path to the Lord to be shown (by some-
one who has already journeyed that way) in addition 
all the deviations that are possible on this path, so 
that the traveler may be warned in advance about 
this, may see the dangers that are to be encountered, 
and may know how to avoid them.11

We need “cutting edge” methods of teaching, and at 
the same time to impart the wisdom of the elders of the 
Church. We need to do better than the world in this re-
gard, because we have so much more to o�er, and the 
stakes are a matter of spiritual life and death. �e Good 
News of God is an exciting and relevant message and 
way of life that cries out to be shared and lived by all, 
precisely because it is life-giving and joyful. To some the 
Church appears to be a century or so behind the world 
in capturing the imagination and eyes and hearts of our 
young people. Yet the Good News of Christ is needed 
now more than at any other time in history. �e message 
of Christ needs to be made alive today, as the Church has 
the most to o�er young people, so that they may live and 
�nd great joy and purpose in life.

If we truly care about the salvation of our youth, and 
really seek to form them as children of God, as disciples 
and leaders of the Church, then we must take our task se-
riously, for there is no greater task for educators and par-
ents. No greater reward awaits each of us in this world, 
than to know that we have passed the faith down to the 
next generation intact and even greater and more alive 
than what we received.

In 1999, I wrote the following in my doctoral project 
concerning youth:
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world?”16 In short, youth work, teaching our children, 
is much more than keeping our youth busy and out 
of trouble: it is about helping young people form their 
identity.

In a document being prepared for the Antiochian 
Archdiocese on the Spiritual Formation of Youth, our 
committee struggled with the question, What does work-
ing with young people look like in terms of formation?

In general terms, our job as youth workers within 
the Orthodox Church is to foster spiritual forma-
tion, or growth in spiritual maturity, among our 
young people. In some circles, this process is re-
ferred to as “discipleship,” which is an accurate 
and Biblical description of the process of spiritual 
growth. From our perspective as we consider both 
the wonderful potential that our young people have 
in Christ, and the spiritual dangers that confront 
them, we are interested in producing the next gen-
eration of disciples.... And of course, what we don’t 
want to do is to create disciples of ourselves; rather, 
we want true disciples of Jesus Christ, or in other 
words, spiritually mature men and women.

�is document later goes on to say, as part of the for-
mation of our young people, that we are helping them 
form their identity:

 A major part of having an identity is having a nar-
rative. To a large degree, we think of who we are 
in terms of the narrative of our lives. Our lives are 
stories, and we are shaped by those stories, but we 
also try to shape the stories, and to a certain degree, 
we may succeed. We have a natural tendency to try 
to make sense of life by understanding it as a nar-
rative. �is is clearly something recognized by the 
Church; narrative characterizes the Holy Scriptures 
in general, and we might think in particular of the 
parables used by Christ. Narrative is present in every 
aspect of Church tradition, from Saints’ lives and 
Church history to hymnography and iconography. 
�erefore, a major factor in helping teens to dis-
cover their identity in Christ, is helping them to see 
themselves as part of the Church’s narrative, and to 
see Christ and His Body at work in their personal 
narratives.17

In forming the identity of our young people we would 
do well to remember the fruits of the Holy Spirit, “love, joy, 
peace, longsu�ering, kindness, goodness, faithfulness, gen-
tleness, self-control.”18 Saint John Chrysostom similarly re-
�ects on the spiritual person, as he speaks on inner beauty.

Let us turn I say to the soul. Look upon that beauty, 
or rather listen to it: for thou cannot see it since 
it is invisible – Listen to that beauty. What then is 
beauty of soul? Temperance, mildness, almsgiving, 
love, brotherly kindness, tender a�ection, obedi-
ence to God, the ful�llment of the law, righteous-
ness, contrition of heart. �ese things are the beauty 
of the soul. �ese things then are not the results of 
nature, but of moral disposition. And he who does 
not possess these things is able to receive them, and 
he who has them, if he becomes careless, loses them. 

For as in the case of the body I was saying that 
she who is ungraceful cannot become graceful; so 
in the case of the soul I say the contrary that the 
graceless soul can become full of grace…. You can-
not alter grace of body, for it is the result not of 
moral disposition, but of nature. But grace of soul is 
supplied out of our own moral choice.19 

Formation of our youth, as Saint John Chrysostom 
observes, is about choosing to be formed as a beautiful 
person from within. �e gifts of the Spirit are essential in 
forming the identity of children of God. Our task is no 
less than to help form children who are beautiful in their 
identity and personhood before God and His people.

Ultimately, the Church in America needs to gather 
her bishops, priests, and lay leaders on the archdiocesan 
and diocesan levels, and the parents, educators, youth 
workers, and young people, to dive into the depths of 
Orthodoxy and articulate anew an e�ective, Orthodox 
approach to youth formation, one that will address the 
unique needs and circumstances of Orthodoxy in Amer-
ica. �is would be one based on the Scriptures, the Fa-
thers of the Church, the Divine Services, and the Holy 
Fathers and Mothers throughout history as well as this 
present day. �is discussion should generate educated 
youth workers and produce concrete material for form-
ing, deeply and broadly, the identity of our young people 
as children of the Light working out their salvation here 
and now. If we do this, and if we are successful, then we 
will raise up strong and fervent disciples and leaders for 
the Holy Orthodox Church and for this great nation. 
Filling the Church with children of the Light, who sing 
in their hearts and minds, “Lord, Come,” will show the 
Church as She really is – the Body of Christ – and a great 
beacon of light and hope to this very troubled world. 

V. Rev. Dr. Joseph F. Purpura

A paper delivered at Fordham University, April 16, 2016, in a symposium 
entitled, “Youth Religious Education: Wisdom from Christian Tradition for 

the Contemporary Society”

when the council of elders laid their hands upon 
you. Practice these duties, devote yourself to them, 
so that all may see your progress. Take heed to your-
self and to your teaching; hold to that, for by so 
doing you will save both yourself and your hearers 
(1 Timothy 4:11–16).

A similar reference is made of Jeremiah saying, “But 
the LORD said to me, ‘Do not say, “I am only a youth”; 
for to all to whom I send you, you shall go, and whatever 
I command you, you shall speak. Be not afraid of them, 
for I am with you to deliver you, says the LORD’” (Jer-
emiah 1:7–8).

Youth ministry is helping young people understand 
where they �t into the story of salvation and just how 
important their part is in the story. It is helping young 
people know that they belong to the story of salvation 
and most importantly they are members of the Kingdom 
of God, members and partakers as children of the Light.13

�ey are seeking to be clothed with the garment of light 
given in the formation of Adam by God in paradise and 
tragically lost by Adam and Eve.14 Saint Gregory Palamas 
reminds us that what we lost in the garden is shown again 
in the Trans�guration of Christ on Mount Tabor and in 
Christ’s Resurrection. �e Resurrection is the promise 
for each of us who seeks and chooses truly to be a child 
of God, as a child of the Light.15 �erefore, our young 
people must know the story of salvation, both in and out 
of the classroom. �ey must come to know what was lost 
in paradise and what has been gained in the Resurrection. 
�ey need to know that they belong to that story. �ey 
must be equipped to participate in that story in a positive, 
life-giving, Christ-centered way, in everyday life, in each 
situation, and with each person they encounter.

To know the story of salvation means we must also be 
good theologians – as good theology leads to good youth 
ministry. Youth ministry without a solid foundation in 
right theology will set our youth adrift and ultimately 
lead to spiritual death. Youth ministry is about the escha-
ton – it is eschatological – it is about salvation. Orthodox 
youth ministry is not accidental. It is a deliberate e�ort 
to transform lives and save souls.

As a young youth worker over thirty-�ve years ago, 
I was told my job was “to keep the kids busy and out of 
trouble.” I quickly came to understand that youth minis-
try was so much more. I came to know that youth min-
istry was about life and death. �e late-night talks in the 
hotel lobby with groups of teens quickly led from small 
talk to the deep issues in life facing our young people. 
�e questions our youth asked were often about physical 
life-and-death matters, but, more importantly, they were 
ultimately about spiritual life and death. I have often said 
that I fear not physical death – but I greatly fear spiritual 
death. Physical death comes with the hope of passage 
from this world to the Kingdom of Heaven, but spiritual 
death leads to darkness and oblivion. 

From my early days at St. Vladimir’s Seminary, I 
remember the gentle, insightful woman, Sophie Kou-
lomzin, as she wrote her book Our Church and Our 
Children. Koulomzin reminds us that teaching youth is 
so much more than simply conveying information, or 
simply �lling time with them. Koulomzin reminds us 
that, “As our children reach adolescence, they have to 
come to terms with the concept of the Church as the 
Body, the incarnation of God in our life: (�ey need to 
ask the questions) What is the Church? What is my place 
in it? What does it mean for us? What is its place in the 
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1. THE UNITY AND UNIQUENESS OF THE CHURCH

Just as the Person of Christ the God-man is one and 
unique, so is the Church founded by Him, in Him, 
and upon Him. � e unity of the Church follows neces-
sarily from the unity of the Person of the Lord Christ, 
the God-man. Being an organically integral and thean-
thropic organism unique in all the worlds, the Church, 
according to all the laws of heaven and earth, is indivis-
ible. Any division would signify her death. Immersed in 
the God-man, she is � rst and foremost a theanthropic 
organism, and only then a theanthropic organization. 
In her, everything is theanthropic: nature, faith, love, 
baptism, the Eucharist, all the holy mysteries and all the 
holy virtues, her teaching, her entire life, her immortal-
ity, her eternity, and her structure. Yes: in her, everything 
is theanthropically integral and indivisible “christi� ca-
tion,” sancti� cation, dei� cation, Trinitarianism, salva-
tion. In her everything is fused organically and by grace 
into a single theanthropic body, under a single Head – 
the God-man, the Lord Christ. All her members, though 
as persons always whole and inviolate, yet united by the 
same grace of the Holy Spirit through the holy mysteries 
and the holy virtues into an organic unity, comprise one 
body and confess the one faith, which unites them to 
each other and to the Lord Christ.

� e Christ-bearing apostles are divinely inspired 
as they announce the unity and the uniqueness of the 
Church, based upon the unity and uniqueness of her 
Founder – the God-man, the Lord Christ, and His the-

anthropic personality: “For other foundation can no 
man lay than that which is laid, which is Jesus Christ” (1 
Corinthians 3:11).

Like the holy apostles, the holy fathers and the teach-
ers of the Church confess the unity and uniqueness of 
the Orthodox Church with the divine wisdom of the 
cherubim and the zeal of the seraphim. Understandable, 
therefore, is the � ery zeal which animated the holy fa-
thers of the Church in all cases of division and falling 
away, and the stern attitude toward heresies and schisms. 
In that regard, the holy ecumenical and holy local coun-
cils are preeminently important. According to their spir-
it and attitude, wise in those things pertaining to Christ, 
the Church is not only one but also unique. Just as the 
Lord Christ cannot have several bodies, so He cannot 
have several Churches. According to her theanthropic 
nature, the Church is one and unique, just as Christ the 
God-man is one and unique.

Hence, a division, a splitting up of the Church is 
ontologically and essentially impossible. A division with-
in the Church has never occurred, nor indeed can one 
take place, while apostasy from the Church has and will 
continue to occur after the manner of those voluntari-
ly fruitless branches which, having withered, fall away 
from the eternally living theanthropic Vine, the Lord 
Christ (John 15:1–6). From time to time, heretics and 
schismatics have cut themselves o�  and have fallen away 
from the one and indivisible Church of Christ, whereby 
they ceased to be members of the Church and parts of 

her theanthropic body. � e � rst to fall away thus were 
the gnostics, then the Arians, then the Macedonians, 
then the Monophysites, then the Iconoclasts, then the 

Roman Catholics, then the Protestants, then the Uni-
ates, and so on – all the other members of the legion of 
heretics and schismatics.

2. THE HOLINESS OF THE CHURCH

By her theanthropic nature, the Church is undoubt-
edly a unique organization in the world. All her holiness 
resides in her nature. Actually, she is the theanthropic 
workshop of human sancti� cation and, through men 
and women, of the sancti� cation of the rest of creation. 
She is holy as the theanthropic Body of Christ, whose 
eternal head is the Lord Christ Himself; and Whose im-
mortal soul is the Holy Spirit. Wherefore everything in 
her is holy: her teaching, her grace, her mysteries, her 
virtues, all her powers, and all her instruments have been 
deposited in her for the sancti� cation of men and of all 

created things. Having become the Church by His in-
carnation out of an unparalleled love for man, our God 
and Lord Jesus Christ sancti� ed the Church by His 

su� erings, Resurrection, Ascension, teaching, 
wonder-working, prayer, fasting, mysteries, 
and virtues; in a word, by His entire thean-
thropic life. Wherefore the divinely inspired 
pronouncement has been rendered: “Christ 
also loved the Church, and gave Himself for it; 
that He might sanctify and cleanse it with the 
washing of water by the word, that He might 
present it to Himself a glorious Church, not 
having spot, or wrinkle, or any such thing; but 
that it should be holy and without blemish” 
(Ephesians 5:25–27).

� e � ow of history con� rms the reality of 
the Gospel: the Church is � lled to over� owing 
with sinners. Does their presence in the Church 
reduce, violate, or destroy her sanctity? Not 
in the least! For her Head – the Lord Christ, 
and her Soul – the Holy Spirit, and her divine 
teaching, her mysteries, and her virtues, are 
indissolubly and immutably holy. � e Church 
tolerates sinners, shelters them, and instructs 
them, that they may be awakened and roused 
to repentance and spiritual recovery and trans-
� guration; but they do not hinder the Church 
from being holy. Only unrepentant sinners, 
persistent in evil and godless malice, are cut o�  
from the Church either by the visible action of 
the theanthropic authority of the Church, or 
by the invisible action of divine judgment, so 
that thus also the holiness of the Church may 

be preserved. “Put away from among yourselves 
that wicked person” (1 Corinthians 5:13).

In their writings and at the Councils, the holy fathers 
confessed the holiness of the church as her essential and 
immutable quality. � e fathers of the Second Ecumeni-
cal Council de� ned it dogmatically in the ninth article 
of the Symbol of Faith. And the succeeding ecumenical 
councils con� rmed it by the seal of their assent.

3. THE CATHOLICITY (SOBORNOST) OF THE CHURCH

� e theanthropic nature of the Church is inherently 
and all-encompassingly universal and catholic: it is the-
anthropically universal and theanthropically catholic. 
� e Lord Christ, the God-man, has by Himself and in 
Himself most perfectly and integrally united God and 
Man and, through man, all the worlds and all created 
things to God. � e fate of creation is essentially linked to 
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The Attributes of the Church

THE ATTRIBUTES OF THE CHURCH ARE INNUMERABLE BECAUSE HER ATTRIBUTES ARE ACTU-

ALLY THE ATTRIBUTES OF THE LORD CHRIST, THE GOD-MAN, AND, THROUGH HIM, THOSE OF 

THE TRIUNE GODHEAD. THE HOLY AND DIVINELY WISE FATHERS OF THE SECOND ECUMENICAL 

COUNCIL, HOWEVER, GUIDED AND INSTRUCTED BY THE HOLY SPIRIT, REDUCED THEM IN THE 

NINTH ARTICLE OF THE SYMBOL OF FAITH TO FOUR: I BELIEVE IN ONE, HOLY, CATHOLIC, AND AP-

OSTOLIC CHURCH. THESE ATTRIBUTES OF THE CHURCH – UNITY, HOLINESS, CATHOLICITY (SO-

BORNOST), AND APOSTOLICITY – ARE DERIVED FROM THE VERY NATURE OF THE CHURCH AND 

OF HER PURPOSE. THEY CLEARLY AND ACCURATELY DEFINE THE CHARACTER OF THE ORTHO-

DOX CHURCH OF CHRIST, WHEREBY, AS A THEANTHROPIC INSTITUTION AND COMMUNITY, SHE 

IS DISTINGUISHABLE FROM ANY INSTITUTION OR COMMUNITY OF THE SIMPLY HUMAN SORT.
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is the same yesterday, and today, and forever (Hebrews 
13:8). �rough the holy fathers, the holy apostles live on 
with all their theanthropic riches, theanthropic worlds, 
theanthropic holy things, theanthropic mysteries, and 
theanthropic virtues. �e holy fathers in fact are contin-
uously apostolizing, whether as distinct godlike person-
alities, or as bishops of the local churches, or as members 
of the holy ecumenical and holy local councils. For all 
of them there is but one Transcendent Truth: the God-
man, the Lord Jesus Christ. Behold, the holy ecumeni-
cal councils, from the �rst to the last, confess, defend, 
believe, announce, and vigilantly preserve but a single 
supreme value: the God-man, the Lord Jesus Christ.

�e principal Tradition, the transcendent Tradition, 
of the Orthodox Church is the living God-man Christ, 
entire in the theanthropic Body of the Church, of which 
He is the immortal, eternal Head. �is is not merely 
the message, but the transcendent message of the holy 
apostles and the holy fathers. �ey know Christ cruci-
�ed, Christ resurrected, Christ ascended. �ey all, by 
their integral lives and teachings, with a single soul and a 
single voice, confess that Christ the God-man is wholly 
in His Church, as in His Body. Each of the holy fathers 
could rightly repeat with St. Maximus the Confes-
sor: “In no wise am I expounding my own opinion, 
but that which I have been taught by the fathers, 
without changing aught in their teaching.”

And from the immortal proclamation of St. 
John of Damascus there resounds the universal 
confession of all the holy fathers who were glori-
�ed by God: “Whatever has been transmitted to 
us through the Law, and the prophets, and the 
apostles, and the evangelists, we receive and know and 
esteem highly, and beyond that we ask nothing more. 
. . . Let us be fully satis�ed with it, and rest therein, 
removing not the ancient landmarks (Proverbs 22:28), 
nor violating the divine Tradition.” �en, the touching, 
fatherly admonition of the holy Damascene, directed to 
all Orthodox Christians: “Wherefore, brethren, let us 
plant ourselves upon the rock of faith and the Tradition 
of the Church, removing not the landmarks set by our 
holy fathers, nor giving room to those who are anxious 
to introduce novelties and to undermine the structure of 
God’s holy, ecumenical and apostolic Church. For if ev-
eryone were allowed a free hand, little by little the entire 
Body of the Church would be destroyed.”

�e holy Tradition is wholly of the God-man, wholly 
of the holy apostles, wholly of the holy fathers, wholly 
of the Church, in the Church, and by the Church. �e 
holy fathers are nothing other than the “guardians of the 

apostolic tradition.” All of them, like the holy apostles 
themselves, are but “witnesses” of a single and unique 
Truth: the transcendent Truth of Christ, the God-man. 
�ey preach and confess it without rest, they, the “gold-
en mouths of the Word.” �e God-man, the Lord Christ 
is one, unique, and indivisible. So also is the Church 
unique and indivisible, for she is the incarnation of the 
�eanthropos Christ, continuing through the ages and 
through all eternity. Being such by her nature and in 
her earthly history, the Church may not be divided. It 
is only possible to fall away from her. �at unity and 
uniqueness of the Church is theanthropic from the very 
beginning and through all the ages and all eternity.

Apostolic succession, the apostolic heritage, is thean-
thropic from �rst to last. What is it that the holy apos-
tles are transmitting to their successors as their heritage? 
He is the Lord Christ, the God-man Himself, with all 
the imperishable riches of His wondrous, theanthropic 
Personality, Christ – the Head of the Church, her sole 
Head. If it does not transmit that, apostolic succession 
ceases to be apostolic, and the apostolic Tradition is 
lost, for there is no longer an apostolic hierarchy and an 
apostolic Church.

�e holy Tradition is the Gospel of the Lord Christ, 
and the Lord Christ Himself, Whom the Holy Spirit 
instills in each and every believing soul, in the entire 
Church. Whatever is Christ’s, by the power of the Holy 
Spirit becomes ours, human; but only within the body of 
the Church. �e Holy Spirit – the soul of the Church – 
incorporates each believer, as a tiny cell, into the body of 
the Church and makes him a “co-heir” of the God-man 
(Ephesians 3:6). In reality the Holy Spirit makes every 
believer into a God-man by grace. For what is life in the 
Church? Nothing other than the trans�guration of each 
believer into a God-man by grace through his personal, 
evangelical virtues; it is his growth in Christ, the put-
ting on of Christ by growing in the Church and being a 
member of the Church. A Christian’s life is a ceaseless, 
Christ-centered theophany: the Holy Spirit, through the 
holy mysteries and the holy virtues, transmits Christ the 
Savior to each believer, renders him a living tradition, 

that of man (cf. Romans 8:19–24). In her theanthropic 
organism, the Church encompasses “all things created, 
that are in Heaven, and that are in earth, visible and in-
visible, whether they be thrones, or dominions, or prin-
cipalities, or powers” (Colossians 1:16). Everything is in 
the God-man. He is the Head of the Body of the Church 
(Colossians 1:17–18).

In the theanthropic organism of the Church every-

one lives in the fullness of his or her personality as a 
living, godlike cell. �e law of theanthropic catholicity 
encompasses all and acts through all. All the while, the 
theanthropic equilibrium between the divine and the 
human is always duly preserved. Being members of her 
body, we in the Church experience the fullness of our 
being in all its godlike dimensions. Furthermore, in the 
Church of the God-man, man experiences his own being 
as all-encompassing, as theanthropically all-encompass-
ing; he experiences himself not only as complete, but 
also as the totality of creation. In a word: he experiences 
himself as a god-man by grace.

�e theanthropic catholicity of the Church is actu-
ally an unceasing “christi�cation” of many by grace and 
virtue: all is gathered in Christ the God-man, and every-
thing is experienced through Him as one’s own, as a 

single, indivisible, theanthropic organism. For life in the 
Church is a theanthropic catholicization, the struggle of 
acquiring by grace and virtue the likeness of the God-
man, christi�cation, theosis, life in the Trinity, sancti-
�cation, trans�guration, salvation, immortality, and 
churchliness. �eanthropic catholicity in the Church is 
re�ected in, and achieved by, the eternally living Person 
of Christ, the God-man Who in the most perfect way 
has united God to man and to all creation, which has 
been cleansed of sin, evil, and death by the Savior’s pre-
cious blood (cf. Colossians 1:19–22). �e theanthropic 
Person of the Lord Christ is the very soul of the Church’s 
catholicity. It is the God-man Who always preserves the 
theanthropic balance between the divine and the human 
in the catholic life of the Church. �e Church is �lled to 
over�owing with the Lord Christ, for she is “the fullness 
of Him that �lleth all in all” (Ephesians 1:23). Where-
fore, she is universal in every person that is found within 
her, in each of her tiny cells. �at universality, that cath-
olicity resounds like thunder particularly through the 
holy apostles, through the holy fathers, through the holy 
ecumenical and local councils.

4. THE APOSTOLICITY OF THE CHURCH

�e holy apostles were the �rst god-men by grace. Like 
the Apostle Paul, each of them, by his integral life, could 
have said of himself: “I live, yet not I, but Christ liveth 
in me” (Galatians 2:20). Each of them is a Christ re-
peated; or, to be more exact, a continuation of Christ. 
Everything in them is theanthropic, because everything 
was received from the God-man. Apostolicity is nothing 
other than the God-manhood of the Lord Christ, freely 
assimilated through the holy struggles of the holy vir-
tues: faith, love, hope, prayer, fasting, and so forth. �is 
means that everything that is of man lives in them freely 
through the God-man, thinks through the God-man, 
feels through the God-man, acts through the God-man 
and wills through the God-man. For them, the historical 
God-man, the Lord Jesus Christ, is the supreme value 
and the supreme criterion. Everything in them is of the 
God-man, for the sake of the God-man, and in the God-
man. Further, it is always and everywhere thus. �at for 
them is immortality in the time and space of this world. 
�ereby are they even on this earth partakers of the the-
anthropic eternity of Christ.

�is theanthropic apostolicity is integrally continued 
in the earthly successors of the Christ-bearing apostles: 
in the holy fathers. Among them, in essence, there is no 
di�erence: the same God-man Christ lives, acts, enlivens 
and makes them all eternal in equal measure, He Who 
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Apostolicity is nothing other than the God-manhood of the 
Lord Christ, freely assimilated through the holy struggles of 
the holy virtues: faith, love, hope, prayer, fasting, and so forth.

Attributes of the Church
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nyone watching the news today is aware 
that we are living in an age where “diver-
sity” and “pluralism” are often valued over 
Christian truth. � is applies especially 
to marriage and human sexuality. Our 

schools, television programs and political systems are 
making a uni� ed e� ort to change the very soul of our 
culture by rede� ning marriage. From every quadrant, 
our culture is bombarding us with messages such as, “If 
you love someone, and are committed to them, that is 
the only the criterion you need for sex and marriage. All 
people are equal and should be able to marry whomever 
they want, regardless of their sexual preference.” A so-
cial movement known as LGBTQ (= lesbians, gays, bi-
sexuals, transgenders, queers or questioning people) are 
taking aim at traditional views of marriage wherever they 
appear, including those by historic Orthodox, Catholics 
or Protestants. Orthodox responses to this movement of-
ten come in the form of simple and direct rebukes: “� at 

is not what we Christians believe about marriage. We be-
lieve that God desires only one man and one woman to 
be married for a lifetime. All other forms of married life 
are sinful. Period!” 

� at sort of blunt response, however, is woefully 
 inadequate. A simple rebuke is not a reply. Neither is it 
enough to provide a carefully crafted statement of the 
Church’s sincerely held beliefs about marriage. Rather, we 
must do more to follow the Apostle Peter’s instructions 
and “always be prepared to given an answer to  everyone 
who asks you to give the reason for the hope that you have. 
But do this with gentleness and respect…” (1 Peter 3:15). 

� e purpose of this brief article is to explain some of 
theological reasons for our Church’s sincerely held beliefs 
about the nature of marriage and human sexuality, and 
to encourage love and respect towards those who di� er 
from it. Admittedly, a short article like this will not an-
swer every question or objection being raised today by 
those who wish to rede� ne the nature of  marriage (for 
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a living life (“Christ who is our life,” Colossians 3:4). 
Everything Christ’s thereby becomes ours, ours for all 
eternity: His truth, His righteousness, His love, His life, 
and His entire divine Hypostasis.

Holy Tradition? It is the Lord Jesus Christ, the God-
man Himself, with all the riches of his divine Hypostasis 
and, through Him and for His sake, those of the Holy 
Trinity. � at is most ful-
ly given and articulated 
in the Holy Eucharist, 
wherein, for our sake 
and for our salvation, 
the Savior’s entire thean-
thropic economy of sal-
vation is performed and 
repeated. � erein whol-
ly resides the God-man 
with all His wondrous 
and miraculous gifts. 
He is there, and in the 
Church’s life of prayer 
and liturgy. � rough all 
this, the Savior’s phil-
anthropic proclamation 
ceaselessly resounds: 

“And, lo, I am with you always, even unto the end of the 
world” (Matthew 28:20). He is with the apostles and, 
through the apostles, with all the faithful, world without 
end. � is is the whole of the holy Tradition of the Or-
thodox Church of the apostles. Life in Christ equals life 
in the Holy Trinity; growth in Christ equals growth in 
the Trinity (cf. Matthew 28:19–20).

Of extraordinary importance is the following: in 
Christ’s Orthodox Church, the Holy Tradition, ever liv-
ing and life-giving, is comprised of the holy liturgy, all 
the divine services, all the holy mysteries, all the holy vir-
tues, the totality of eternal truth and eternal righteous-
ness, all love, all eternal life, the whole of the God-man, 
the Lord Christ, the entire Holy Trinity, and the entire 
theanthropic life of the Church in its theanthropic full-
ness, with the All-holy � eotokos and all the saints.

� e personality of the Lord Christ, the God-man, 
trans� gured within the Church, immersed in the prayer-
ful, liturgical, and boundless sea of grace, wholly con-
tained in the Eucharist, and wholly in the Church – this 
is holy Tradition. � is authentic good news is confessed 
by the holy fathers and the holy ecumenical councils. 
By prayer and piety, holy Tradition is preserved from all 
human demonism and devilish humanism, and in it is 
preserved the entire Lord Christ, He Who is the eternal 
Tradition of the Church. “Great is the mystery of godli-
ness: God was manifest in the � esh” (1 Timothy 3:16). 
He was manifest as a man, as a God-man, as the Church, 
and by His philanthropic act of salvation and dei� cation 
of humanity He magni� ed and exalted man above the 
holy cherubim and the most holy seraphim. 
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was present, humanity was able to re�ect the personal 
and relational intimacy that God is. Eve’s presence meant 
that humanity could experience life-giving, interpersonal 
penetration and indwelling – an earthly echo of God’s 
own Triune, perichoretic life.

So every human being owes his or her existence both 
to a divine union in the inner life of the Trinity, and a hu-
man union between a man and a woman as they become 
“one �esh.” Together, their unity re�ects the union-in-
distinction that exists within the Trinity. Personal union 
(both divine and human) is the ground of all human 
existence. 

What about those who are not married? Does this 
mean that celibates are not made “in the image of God”? 
As I just noted, the existence of every person reveals his 
or her dependence on the union between a male and fe-
male from whom he or she came. By nature, we are per-
sons who derive our personhood from others. In a quali-
�ed sense, there are no “single” people, because we are 
constituted by the interpersonal communion between a 
man and a woman, and that so-called “single” person’s 
life in the Trinity. �e life of a single person, or a monk, 
is not only shaped by way of sexual procreation, but also 
by the life of the Holy Trinity and the ways in which 
his or her nonsexual relational intimacies (in friendship, 
work, Christian fellowship, and so on) profoundly a�ect 
who they are and how they know themselves.

THE INCARNATION, THE CHURCH AND
HUMAN SEXUALITY

Not only is there a connection between the Trinity 
and human sexuality. �ere is also a link between the 
union of Adam and Eve and the union of Christ with 
His bride, the Church. One of the purposes of why God 
became human in Christ was so that Christ may have 
the Church as his eternal bride. Speaking of the mystery 
of marriage, St. Paul quotes the Genesis text, “‘the two 
shall become one �esh.’” “�is mystery is profound,” he 
continues, “and I am saying that it refers to Christ and 
the Church” (Ephesians 5:29–32). �e union of male 
and female is a mystery that also anticipated a mystery 
which began in the Incarnation. It is a mystery that lies 
at the center of both creation and salvation. In salvation, 
Christ the bridegroom unites His bride, the Church, in 
and with Himself. Marital intimacy between a man and a 
woman is divinely intended to picture the saving intima-
cy that now exists between Christ and His people. �e 
female imagery of the Church’s bridal relation to Christ, 
the male bridegroom, is used in Ephesians 5 to mani-
fest the mystery of salvation. Accordingly, marriage and 

human sexuality are to be understood in light of God’s 
self-revelation in Christ, and is given a Trinitarian and 
Christological de�nition in relation to the Church. 

CHRISTIAN MARRIAGE AND SAME-SEX UNIONS

Instead of mirroring the union and distinction of the 
Trinity, humans sometimes join together what should be 
divided, or divide what should be united. Men are mar-
rying men and women are marrying women in same-sex 
“marriages.” What God has joined together (one man 
with one woman) some separate, and what God has 
separated (men from men and women from women) hu-
mans are prone to join. In creation, God designed Eve 
to be the complement of Adam, not another Adam to 
ful�ll Adam nor another Eve to ful�ll Eve. A sexual re-
lationship between two people of the same sex is not a 
blessed relationship. Together, only as male and female, 
do a man and woman express “the image of God.” Two 
Adams or two Eves in an imitation of marriage distort 
the “image of God” in humanity. Moreover, same-sex 
sexual relations cannot ful�ll the mandate to “be fruitful 
and multiply” (Genesis 1:28).

�e Fall of Adam and Eve in Paradise created in hu-
mans a wayward will. Because of sin, we should not be 
surprised to �nd human nature distorted in a thousand 
di�erent ways, not only sexually, but also in matters of 
the heart, such as pride, envy, unrighteous anger and oth-
er distortions of human nature. �e “image of God” re-
mains in humans, but it is marred and misdirected by the 
impact of sin. We are “curved in” on ourselves. It is not 
surprising that we �nd humans worshipping themselves 
in an attempt to unite themselves with their own gen-
ders. We read in Romans 1:25–27 that human beings, as 
fallen images of God, have “exchanged the truth about 
God for a lie,” and are given over to sexual confusion: 
“For their women exchanged natural relations for those 
that are contrary to nature; and the men likewise gave up 
natural relations with women and were consumed with 
passion for one another.” 

In the fallen world in which we now live, male and 
female relations are not always as they were created to 
be. We were created to delight in our sexual distinction 
and rejoice in our union. But now, the consequences of 
the Fall manifest themselves in many ways, but especially 
in our broken and distorted ways of being intimate with 
each other. Our “cracked images” no longer properly re-
�ect the holy distinction and union of the three Persons 
of the Trinity, or the mystery of the Incarnation. Divorce 
puts asunder what God has joined together, and same-
sex unions join together what God has made separate.

example, questions about the medical data, civil rights 
concerns, and hate speech). It is aimed, however, at pro-
viding some of the fundamental religious reasons for be-
lieving as we do.

THE HOLY TRINITY AND HUMAN SEXUALITY

�e heart of Christian ethics on this topic can be 
stated succinctly: �e Church maintains that marriage 
and sex are beautiful and sacred mysteries that point be-
yond themselves to the mystery of Christianity’s three-
personed God and to His redemptive self-giving in the 
Incarnation. In other words, we cannot grasp the mean-
ing of humanity’s deepest personal intimacy apart from 
the intimate life in which God 
Himself exists. �us, the nature 
of God and the nature of human 
sexuality belong together. 

�e personal relationships 
that exist within the inner life 
of the Holy Trinity provide the 
foundation and model for the 
personal relationships that ex-
ist in marriage. �e re�ection of 
God’s own Trinitarian character 
in human existence is given in 
Genesis 1, when God said: “Let 
us make humans in our image, 
in our likeness …. Male and 
female He created them” (Gen-
esis 1:26–7).

We might well be puzzled 
by this comparison and ask, 
“What does the ‘image of God’ 
in humans have to do with the Holy Trinity and human 
sexuality?” �e answer is more complex than I can do 
it justice here, but let me just say that that the realities 
pertaining to the mystery of the inner life of the Father, 
Son and Holy Spirit are directly re�ected in the marital 
intimacy between a man and a woman in marriage. Each 
Person of the Holy Trinity is both distinct from the others 
while also indwelling others in perfect unity. �e Father 
eternally generates the Son and spirates (processes) the 
Spirit. Remember the Nicene Creed: “And I believe in…
the Son of God, the only-begotten, begotten of the Father 
before all worlds” and “in the Holy Spirit, the Lord and 
giver of life who proceeds from the Father”). In the Gospel 
of John, Jesus said, “I am in the Father, and the Father 
is in me” (John 14:1). In Jesus’ High Priestly prayer, He 
asks the Father for unity among His followers that is pat-
terned after the unity He himself shares with His Father, 

“that all of them may be one, Father, just as you are in me 
and I am in you” (John 17:21). 

�e Nicene Creed, and the “in” language that is 
used in the New Testament to describe the intimate rela-
tions between the three Persons of the Trinity, is what 
the Church Fathers called “perichoresis.” Perichoresis is a 
Greek word that means “co-inhere, inhabit, inter-dwell, 
or to live within.” In other words, each Person of the 
Trinity eternally dwells within the other two Persons in a 
perfect unity-in-distinction. �ese insights into the  nature 
of God have direct relevance for understanding how hu-
man sexuality is to re�ect God’s very own Trinitarian 

existence. 
�e sexual intimacy that 

Adam and Eve experienced as 
they became “one �esh” was 
the �rst of all human sexual 
unions. Long before Adam and 
Eve ever became “one �esh,” 
however, God existed eternally 
in a life of union in distinction. 
In fact, the very �rst indwelling 
or penetration out of which the 
creation of humans derived 
was the eternal union between 
the Father, Son and Spirit and 
their mutual indwelling. We 
�nd our true humanity as 
male and female made in the 
“image of God” in this peri-
choretic unity between the 
 Father, Son and Holy Spirit. 

In Genesis 2:18 we read, 
“�e Lord God said, ‘It is not good for the man to be 
alone. I will make a helper suitable for him.’” �is “not 
good” that was pronounced by God is the only nega-
tive assessment given in the entire creation narrative. 
Something was not right when Adam was all alone, and 
it could not be remedied with another male or a beast, 
either of which might have provided Adam superior 
strength in tending the garden in which God had placed 
him. Only a woman that was fashioned from his own 
side could complete him. Male alone cannot properly 
re�ect the “image of God,” nor can female by herself. 
Alone, Adam would have been a distorted, “not good” 
image of God. When God created Eve from Adam’s side, 
however, Adam rejoiced, saying, “�is is now bone of my 
bones and �esh of my �esh” (Genesis 2:23). Eve ful�lled 
Adam’s humanity and completed the “image of God” 
that is re�ected as both “male and female.” Once Eve 
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Joshua wrote that he and his house chose to serve the 
Lord and not the gods of those around him. What are the 
gods that you and your peers are tempted to serve?

Our 2016 Conference logo depicts the pious fam-
ily of Saint Basil the Great. �is entire family served the 
Lord, starting with his father,  Basil the Elder, and his 
mother, Emmelia of Caesarea. Basil’s parents were known 
for their piety. Emmelia’s father was a Christian martyr. 
Basil’s maternal grandmother, Macrina, raised Basil and 
his four siblings (Macrina the younger, Naucratius, Peter 
of Sebaste and Gregory of Nyssa), all of whom are recog-
nized as saints by the Church. Saint Basil’s family is one 
of those entire families celebrated by the Church. Our 
theme refers to each family choosing to serve the Lord. 
What in�uence has your family had on you in choosing 
to serve the Lord, and what will you do in hopes of raising 
your own saintly family?

�e message in the scroll held by Saint Basil in our 
logo states, “�is is how you pray continually – not by 
o�ering prayer in words, but by joining yourself to God 
through your whole way of life, so that your life becomes 
one continuous and uninterrupted prayer.” Share how 
this message further conveys the theme of this Oratorical 
Festival.

Prayer is a request for what is good, o�ered by the 
devout of God. We do not restrict this request, however, 
simply to what is stated in words. We should not express 
our prayer only in syllables, but the power of prayer 
should be expressed in the moral attitude of our soul and 
in the virtuous actions that extend throughout our life. 
�is is how you pray continually – not by o�ering prayer 
in words only, but by joining yourself to God through 
your whole way of life, so that your life becomes one con-
tinuous and uninterrupted prayer.

ST. BASIL THE GREAT,
HOMILY ON THE MARTYR JULITTA

“Choose ye this day whom ye will serve; whether the 
gods which your fathers served that were on the other side 

of the �ood, or the gods of the Amorites, in whose land 
ye dwell: but as for me and my house, we will serve the 
Lord.” So said the great prophet Joshua to the faltering 
Israelite people. Joshua found Israel in a state of temp-
tation and idolatry when he said these profound words. 
�ough God had done so much for the Israelite people, 
many of them had turned to false gods in worship. What 
was it that made the false gods of their time so enticing? 
What was it that so overwhelmed the Israelites that they 
abandoned the God who brought them out of Egypt and 
into the land of the Canaanites? Let me propose two sub-
stantial reasons. For one, the Israelites were a minority in 
the society they lived in. �e Israelites had entered into 
the land of the Amorites and were now living in the midst 
of pagans. If one looks at a map of Israel as it was in the 
time of Joshua, one will notice that Israel was surrounded 
on all sides by pagans: the Hittites, the Ammonites, the 
Moabites, the Edomites, and the Philistines. Not only 
was Israel surrounded by pagans, but the Amorites ac-
tually were still living 
within the borders 
of the promise land. 
As Orthodox in the 
U.S., do we not �nd 
ourselves in a similar 
situation? We Ortho-
dox here in America 
are well acquainted 
with the feeling of be-
ing a minority, and it 
sometimes feels like 
we are small �sh in 
an ocean of bewilder-
ing unbelief or false 
teaching. As a mi-
nority, it is easy to be 
swayed by the main-
stream, and to desire 
to “be like everyone 

Here are other biblical texts which forbid the practice 
of homosexuality with which we should all be familiar:

Leviticus 18:22: “Do not practice homosexuality, 
having sex with another man as with a woman. It is a 
detestable sin.”

1 Corinthians 6:9–10: “Don’t you realize that those 

who do wrong will not inherit the Kingdom of God? 
Don’t fool yourselves. �ose who indulge in sexual sin, 
or who worship idols, or commit adultery, or are male 
prostitutes, or practice homosexuality… –none of these 
will inherit the Kingdom of God.”

1 Timothy 1:8–10: “We know that the law is good if 
one uses it properly. We also know that the law is made 
not for the righteous but for lawbreakers and rebels, the 
ungodly and sinful, the unholy and irreligious, for those 
who kill their fathers or mothers, for murderers, for the 
sexually immoral, for those practicing homosexuality, for 
slave traders and liars and perjurers – and for whatever 
else is contrary to the sound doctrine.”

A Christian view of marriage is one that is ground-
ed in the Trinity, the Incarnation and the nature of the 
Church. It a�rms that marriage is between a male and 
female only (heterosexual), is limited to one person only 
(monogamous), is a redemptive picture of the relation be-
tween Christ and the Church (salvi�c), is socially visible 
and a�rmed, and is physical, spiritual, and  permanent. 

LOOKING AHEAD

It is highly likely that American society will increas-
ingly endorse homosexual behavior in the years to come 
if things continue as they are. �ere will be a substantial 

increase in the number of people who indulge in same-
sex sexual relations and those who view themselves as ho-
mosexual, bisexual or transgender. Adolescent sexual ac-
tivity will likely increase in our churches if we do nothing 
to explain why we believe as we do, and o�er redemptive 
love and support for those who struggle against same-sex 
attractions.  

More than anything else, the Church and even some 
of its theologians and clergy in America and abroad are in 
danger of subtly adopting the views of same-sex marriage 
and presenting them as legitimate options for Orthodox 
Christians. What is at stake is not simply our religious 
freedom. More important are the present lives and eter-
nal destinies of those people who are being misled by 
professing Christians in their understanding of God’s 
will for marriage and human sexuality. 

We can also expect a signi�cant erosion of society’s 
expectations of marriage as an exclusive, life-long rela-
tionship between one man and one woman. �e views 
of the LGBTQ movement are rapidly becoming normal-
ized in the minds of some of our parishioners. �e youth 
are especially in danger of becoming increasingly con-
fused about their own sexual identities. �ose of us who 
make known our opposition to homosexual, bi-sexual, 
and other non-biblical forms of behavior will likely be-
come marginalized and perhaps even accused of being 
socially equivalent to racists.

All that being said, the gospel of Jesus Christ o�ers 
positive solutions for our culture. It is our sacred duty not 
merely to point out the theological errors of the LGBTQ 
movement, but actively to help those who struggle with 
sexual sins and attractions. �ey, like us, are in�nitely 
loved and valuable in God’s sight because they, too, bear 
the “image of God.” �ey, like us, are sinners for whom 
Christ died. Hatred has no place on this battle�eld. On 
the contrary, Christians should be the �rst to come to the 
defense of those who have been hurt, injured or bullied 
by hateful adversaries. 

Our call is to help those who struggle for purity in a 
redemptive way. �ose genuine Christians who deal with 
same-sex attractions and accept the Church’s teaching, 
but refuse to act them out, may in fact become some 
of the greatest examples of holiness in contemporary 
Church history. Such people deserve our love, support 
and admiration – not condemnation. We must continue 
to speak the truth in love – truth that is grounded in the 
Holy Trinity, the Incarnation and the Church.

Bradley Nassif, Ph.D.
Holy Transfiguration Orthodox Church, Warrenville, Illinois 

Professor of Biblical and Theological Studies, North Park University
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else.” It was the same for the Israelites of Joshua’s time: 
they were a minority and they desired to “be like every-
one else.” �ey faced decisions each day, either to serve 
the Lord or to conform to the pagans. �e second reason 
why the Israelites might have been attracted to the false 
gods of the Amorites is that they were new to the land. 
Again, we Orthodox can sympathize with the Israelites, 
as many of us are relatively new to the land of the U.S.A. 
As newcomers, it takes great courage to stand up for one’s 
faith, and to live it out in its fullness in society. I was re-
cently at a Church teen event, and I was speaking to a 
good friend of mine. We were talking about living out 
the Orthodox way at school and in public places, when, 
mid-conversation, my friend in a spurt of frustration said, 
“Why is it so hard to make the sign of the cross in front 
of non-orthodox people? It takes me a lot of will power 
to do it before eating lunch at school, because I fear what 
people think.”

�e issue that my friend raised, that is, the issue of 
caring what others think when surrounded by unbelief, is 
an issue that I believe every young person must face. It is 
an issue, too, that takes on many forms. I have a college 
friend who recently told me a story to me about her �rst 
day of college classes. On the �rst day of her ethnic stud-
ies class at University of California, Riverside, the profes-
sor intolerantly spoke up, saying that if anyone in the class 
was a Christian or a non-liberal, that they should leave his 
class immediately. �anks be to God, my friend is strong 
in her faith, and resisted the teacher’s call to “conformity”; 
she held her own in the class and, by working hard and 
gaining the respect of the professor, earned an A. We may 
be in a college class with a radical neo-Marxist professor 
who proclaims on the �rst day of class that anyone who 
holds conservative views should drop the class. We may 
simply be faced with the decision to make the sign of the 
cross before eating at a restaurant. In any case, my peers 
and I are forced to “choose today whom we will serve,” 
whether to conform to our society, which is more decrep-
it, vulgar, villainous, and insane than the pagan societies 
of old, or to serve the Lord with boldness and courage.

Brothers and sisters in Christ, we are losing on this 
front. According to a 2007 study by LifeWay Research 
and Ministry Development, on average, 70 percent of 
teenagers are falling away from the faith within the �rst 
two years of college. �at is more than two-thirds of our 
young people leaving the faith, with a return-rate later on 
in life of only 35 percent, which still leaves half of them 
faithless. Now one wonders who is teaching us young 
people in these universities, and drawing us away from 
the faith of our fathers? �e facts are not surprising. Ac-

cording to study done by Harvard sociologist Neil Gross, 
as much as 61 percent of college professors self-identify 
as agnostic or atheist, with the percentages varying ac-
cording to the major. No wonder the Church is losing 
so many young people! We are being taught and indoc-
trinated by men and women who are anti-God and are 
pushing a relativistic/nihilistic agenda.

I am sure that you all are familiar with the nominee 
for the Republican Party, Donald Trump, as well as the 
uniquely simple yet honest way in which speaks. In no 
way would I like to comment on the Mr. Trump’s agenda 
or political views, but I would like to mention something 
which he has reiterated time and time again and then give 
you an Orthodox application of his sayings. In a speech 
given while on the campaign trail in Boca Raton, Florida, 
Mr. Trump said, “�ink about it: When was the last time 
the United States won at everything? We’re losing at war, 
we’re losing at trade, we’re losing at everything…. We’re 
going to start winning again through much reform and 
we are going to make America great again” (Breitbart.
com). If an aware Orthodox Christian were commenting 
in a Trump-like manner on the state of my generation as 
we enter college, this is how I think he would rephrase 
Donald Trump’s statement: “�ink about it –  When was 
the last time that the Orthodox youth were thriving in 
everything? Our youth are losing their faith and being 
swayed by atheistic professors, they are losing their godly 
commitment to the Church by falling into false idle wor-
ship, and they are losing their solid rock foundation, that 
is, the values that they have grown up with; they are losing 
at everything.” �en, as an encouraging response, I think 
he would say, “Our young people are going to start win-
ning again by choosing to serve the Lord today, and mak-
ing their faith a faith of the present rather than the past. 
We are going to make our young people great again.”

Brothers and sisters, it is clear that my generation is 
trapped in a whirlwind of false ideology, and I believe that 
by far the greatest false god that has presented itself to 
my peers and me, especially through the medium of the 
university, is the god of relativism. Just as the ancient Is-
raelites were enticed by the false gods of their time, so we 
young people have been enchanted with the false god of 
relativism. �is god insists that there can be no objective 
truth, and that to say that objective truth and values truly 
transcend our time and our world, is not only utterly 
false, but is actually an act of bigotry and hate towards 
others who might disagree. �e god of relativism has set 
up throne rooms in more than 60 percent of the classes 
o�ered at universities throughout the U.S. �e college-
age student is taught that what is true for him might not 

be true for someone else, and has the meaningless saying, 
“to each his own,” persistently thrown at him until he is 
convinced that there is no right way to live or wrong way 
to act.

In Joshua’s time, many of the Israelites were worship-
ing false gods and idols. God came and spoke to Joshua 
and told him to gather the people, rebuke them, and call 
them back to Him. When Joshua did this, the people re-
pented and made an oath to serve the Lord. Joshua erected 
a stone in their midst to remind them of their oath, and 
boldly declared that, whether or not the other Israelites 
served the Lord, he would keep on, along with his family. 
What of today? St. Paul says that the love of money is the 
root of all kinds of evil. Money is what my generation 
is taught to seek and to desire most. Look at how many 
business majors there are, and how many students fail. 
�ree-�fths of businesses – 60 percent – are bound to 
fail. One must �nd work that pleases one, and then do 
that work to the best of one’s ability. Dorothy Sayers talks 
about work and how work should be done excellently and 
bring glory to God. My peers and I are tempted to serve 
certain gods. �ese gods include relativism, self-serving 
success and “fun.” So we hear that “all people and cultures 
are equal; therefore, accept everyone.”  We learn, too, of 
a graduation card, written by an Olympic gold medalist, 
stating that “the greatest thing in life is fun.”

Americans believe that all people are created equal. 
�is is true, but note the word created. All are created 
equal, but that does not mean that all will remain equal as 
they grow in experience, wisdom, knowledge, and love of 
God. I am not equal to my grandfather. He is much wis-
er, and my opinion is much less important and relevant. 
We are being taught that our opinions actually matter, 
when – forgive me – often they do not. In every area of 
life, there are specialists and professionals. If one wants 
to understand better the quadratic formula, one naturally 
would prefer to speak to a bona �de mathematician, in-
stead of the ice cream man in his neighborhood. If one is 
sick, one would tend to seek the advice of a doctor, rather 
than the plumber �xing the kitchen sink. If one has fallen 
into sin, one would seek the help of a priest, or at least 
the aid of someone whom one deems close to God, per-
haps an elder or godfather. In all these situations, we do 
not consider every person’s opinions equal. Why not? Are 
they not all created equal? Are they not all equal in God’s 
sight? Yes. Yet all people’s opinions do not remain equal, 
as some endeavor in speci�c areas and become more expe-
rienced and learned. Just as there are specialists in the sci-
ences and humanities, so there are specialists in ethics and 
morality (such as priests, bishops, monks, and nuns). (We 

can’t include ethics professors here.) As young people, es-
pecially as college-age students, we must be wary of this 
idea that what everyone says is equal in value and weight. 
�is is simply not so. Joshua was surrounded by pagans 
and false gods, and we are surrounded by no less tempting 
gods, and demonic in�uences. We must choose to serve 
the Lord as members of a family, and as individuals.

I am very happy that the pedagogue for family life in 
the Church is the family of St. Basil the Great, my patron. 
St. Basil the Great and his family were rightfully chosen as 
the pinnacle family, the ultimate example of what a family 
should look like, for they are all saints. Each one individu-
ally and together as a family decided to serve the Lord. 
�e parents are the leaders of the family, and they hold 
the way of the family. Whatever the parents were doing, 
they were doing right. I cannot speak from the standpoint 
of a parent, because I am not one myself, and so I will 
endeavor to approach the service of God in the family as 
a child of one. St. Basil was secular and his sister Macrina 
pulled him and his brothers into a more devoted service 
of God. Often in families there is one sibling who is more 
spiritually “in tune” than the rest. I think this is normal, 
and that a spiritually “in-tune” sibling should inspire the 
other siblings to love God more. St. Macrina inspired her 
brothers to follow after God with greater  desire, and lit 
the �res of her siblings’ loves for God. St. Basil was an 
exceptional student and academic. He could easily have 
chosen a worldly profession, as he was known as “the 
smartest man alive” in his time. His sister, Macrina, was 
the one who woke his love for God, and convinced him 
that the monastic life, the life where all of one’s energy is 
devoted to God, is the highest and most beautiful life and 
vocation.

St. Paul commands us to “pray without ceasing.” �is 
seems to me to be an almost impossible command. I em-
phasize the word command, because St. Paul did not sug-
gest unceasing prayer, but commanded it. It is a required 
attribute for every Christian to pray without ceasing. Now 
if one is not a monk, it is hard to pray without ceasing, 
but one must understand that prayer is not limited only 
to syllables and words: all actions can be done as a prayer 
to God. Metropolitan KALLISTOS (Ware) once said in 
a talk at my Church that unceasing prayer is not praying 
with words continually; rather it is the presence of Christ 
permeating one’s work or actions. �at presence, or peace 
of Christ, ful�lls whatever work that person is doing and 
makes it a prayer to God, just as St. Basil says that one’s 
“whole life” can be a prayer.

Basil Trenham
Riverside, California
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“The disciples were first called Christians in Antioch” (Acts 11: 26) 
358 Mountain Road, P.O. Box 5238, Englewood, NJ 07631-5238 

(201) 871-1355 T    Archdiocese@antiochian.org    (201) 871-7954 F 

July 29, 2016 

Ms. Loulou Jane Nasrallah 
5409 Allison Mill Rd. 
Glenville, PA 17329-9115 

Dear Ms. Nasrallah, 

Blessings and greetings to you in the name of our Lord, God, and Savior Jesus Christ. We hope this letter finds you and Sister 
Kathrina Samaan in good health. 

We have received you and Sister Kathrina with open arms for the past three years. We have had high hopes for the Convent of St. 
Thekla through both of you. To prepare for a successful convent, we purchased a car and a fifty-five-acre piece of land, which 
included a large house, a barn, and separate garages. All this was to pave the way for a good foundation, so that all the physical 
needs of the Convent could be met. At the same time, we knew that starting a new convent is a great spiritual struggle and 
challenge. 

To help you in your spiritual growth, I decided to give you more opportunities to improve on the path of your calling. Therefore, I 
sent you to two different Orthodox convents, one in Tucson, Arizona, and the other in Goldendale, Washington. It had been my 
hope that you would gain deeper and wider experience. However, you persevered in your resistance with respect to these trips and 
cooperated minimally. Unfortunately, both of these visitations failed, and both convents urgently asked me to send you and Sister 
Kathrina back home. They had several reasons, especially the problem of disobedience. In addition, since your arrival at our 
Convent of St. Thekla, neither I nor His Grace Bishop NICHOLAS have sensed any progress in your monastic life. To the 
contrary, there have been persistent difficulties, unnecessary problems, and stubborn issues, including obstinate 
disobedience, and this all despite the abundant support, fatherly love, spiritual guidance, and patience you have received. 
Needless to say, the Convent enjoyed a generous budget, so that it might function without serious material needs. In light of 
these things, I have come to the sad conclusion that your path does not coincide with our vision for the Convent of St. Thekla. 
Consequently, and unfortunately, we do not see that you fit with our hopes for the Convent. 

I have consulted with His Beatitude JOHN X, Patriarch of Antioch and All the East, and with His Eminence EPHREM, 
Metropolitan of Tripoli, Al-Koura, and their dependencies, on the matter of your situation and they have both agreed with my 
decision. You were offered the opportunity to return to your former Convent of Kaftoun, Lebanon, but you have refused to do so. 
It appears to us that your continuance as a nun in the Archdiocese of North America, but not in a formal Antiochian Convent, will 
cause problems and confusion among both clergy and laity. As a result, after much prayer and with great sadness, you leave me no 
choice but to laicize you (that is, to return you to the rank of the laity), effective immediately. In keeping with this change, I am 
instructing my office to reverse the Green-Card application that we sent to USCIS earlier this year. We will also purchase an 
airline ticket for you to return to Canada, and supply you with a small sum of money to help you in this period of transition. 

We pray that you will be close to God and His Church, as you continue your life as a layperson in prayer and repentance. 

Wishing you all of God’s blessings, I remain, 
Your Father in Christ, 

+ JOSEPH 
Archbishop of New York and Metropolitan of All North America 

Cc: His Beatitude JOHN X, Patriarch of Antioch and All the East, 
His Eminence EPHREM, Metropolitan of Tripoli, Al-Koura, and their dependencies, 
His Eminence GEORGE, Metropolitan of Mount Lebanon, Byblos, Batroun and   

Dependencies, 
His Grace NICHOLAS, Bishop of Brooklyn, Diocese of New York and Washington 

DC and resident assistant to the Metropolitan 

ANTIOCHIAN ORTHODOX CHRISTIAN ARCHDIOCESE 
OF NORTH AMERICA 

His  Eminence 
The Most  Reverend 

Metropol i tan JOSEPH 

Archbishop of  New York 
and 

Metropol i tan of  
Al l  North Amer ica  

Hellenic College – Holy Cross is an Orthodox 
Christian college, graduate school, and seminary.  It 
has been actively educating Orthodox Christians since 
1937, instilling ancient Christian values and modern 
academic principles in the future leaders both of the 
Church and the world. Today, Hellenic College proud-
ly hosts a diverse array of talented students from many 
di� erent jurisdictions and countries.

Hellenic College – Holy Cross warmly invites you 
to the Fall Open House! On October 15, 2016, get 
an exclusive look at our Campus, located just minutes 
from downtown Boston. 

Prospective student guests will tour the campus, at-

tend a mini-class, meet with faculty and sta� , and have 
lunch with members of the Hellenic College – Holy 
Cross community. � is is an opportunity to meet pro-
fessors and sit in on mini-classes, discover dynamic un-
dergraduate and graduate programs, see the stunning 
campus overlooking the Boston skyline, learn about 
admissions, � nancial aid, and scholarships, get a taste 
of student life, celebrate your faith, connect with other 
Orthodox Christian youth, and hear beautiful Byzan-
tine chant by students.  Please   RSVP Friday, October 
7, 2016. 

www.hchc.edu/openhouse 
617-850-1345  

HELLENIC COLLEGE AND HOLY CROSS 
ANNOUNCE AN OPEN HOUSE
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ORDAINED
ABERNATHY, Deacon Paul, to the holy priesthood by Bishop 
THOMAS on August 27, 2016, at St. George Church, Bridgeville, 
Pennsylvania. Fr. Paul continues to be attached to St. George in 
Bridge ville, while also serving the Mission Station of St. Moses the 
Black, Pittsburgh, Pennsylvania. 

ATTY, James, to the holy diaconate by Bishop ANTHONY on Sep-
tember 4, 2016, at St. George Church, Cedar Rapids, Iowa.

CROWE, Thomas, to the holy diaconate by Bishop BASIL on Sun-
day, August 21, 2016, at St. Antony Church, Tulsa, Oklahoma. He 
is assigned to that parish.

ELEVATION
SHAWAREB, Priest George, to the rank and dignity of Archpriest by 
Bishop BASIL on September 4, 2016, at St. Elias, Arvada, Colorado.

REPOSED
BLACK, Archpriest Boniface, on August 7, 2016. Father Boniface 
was the founding pastor of St. Philip Church, Souderton, Pennsyl-
vania, the Missions Coordinator for the Diocese of Charleston, and 
Pastor of St. Andrew Church, Lewes, Delaware, and of the Eastern 
Shore Mission, Easton, Maryland. He is survived by his wife, Joyce, 
children and grandchildren.

BOURQUIN, Shamassy Janice Marie, wife of Deacon John 
Bourquin of St. Luke Orthodox Christian Church, Erie, Colorado, on 
August 18, 2016. 

JABRA, Khalid, a faithful parishioner of St.  Antony the Great Antio-
chian Orthodox Church, Tulsa, Oklahoma, and Youth Leader within 
our Archdiocese. Tragically murdered.

MARIZIAN, Viola, wife of Nicholas Sayegh, on July 7, 2016, in Mon-
treal at the age of 75. She is survived by her husband, children Mona 
and Mazen - Nicolas, grandchildren, nephews and nieces.

PFLUEGER, Deacon Nathaniel, of Ss. Peter and Paul Church, Ben 
Lomond, California, on August 28, 2016.

WILSON, Khouria Loretta Mae (née Francis), wife of Archpriest Atha-
nasius Wilson, St. Mary-Greenwood, Indiana, on August 25, 2016. 
She is survived by her husband.

ARCHDIOCESAN OFFICE

“The disciples were first called Christians in Antioch” (Acts 11: 26) 
358 Mountain Road, P.O. Box 5238, Englewood, NJ 07631-5238 

(201) 871-1355 T    archdiocese@antiochian.org    (201) 871-7954 F 

March 11, 2016 

V. Rev. Theodoros Daoud 
1 Smeton Place, Apt. 1303 
Towson, MD  21204 

Dear Fr. Theodoros: 

Blessings to you as we prepare for the Holy Season of the Great Fast! 

I write to you with sadness to inform you that I have received a very large number of letters and 
phone calls which have made serious accusations against you and the way that you conduct 
yourself as a pastor.  It has come to the point where it is necessary for me to take action. 

Therefore, according to my episcopal authority, and consistent with ecclesiastical law, I am 
suspending you immediately from the active priesthood.  As such, you may not celebrate any 
sacred services of the Church, you may not have any contact with the people of the Church, and 
you may not engage in any priestly activity whatsoever.  Specifically, you are not permitted to 
enter into any part of St. Mary’s Church at any time for any reason. 

This suspension will remain in effect until I complete the current investigation.  At that time, a 
specific decision will be made about your future and that decision will be communicated to you 
in writing. 

I pray that you will humble yourself during this Holy Lenten Season and follow a path of true 
repentance. 

Your Father in Christ 

+JOSEPH 

Archbishop of New York and Metropolitan of All North America 

cc: Bishop Thomas, Fr. Gregory Matthewes-Green, 
     Members of the Parish Council of St. Mary Antiochian Orthodox Church in Hunt Valley, MD 
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His Eminence, Metropolitan JOSEPH has ap-
pointed V. Rev. John D. Finley as the new chairman of 
the  Department of Missions and Evangelism, as well as 
V. Rev. Joseph Huneycutt as the department’s new vice 
chairman. Both of these appointments take e�ect Sep-
tember 1 upon the retirement of the current chairman, V. 
Rev. Michael Keiser.

Fr. John is attached to the altar of St. Athanasius An-
tiochian Orthodox Church in Santa Barbara, California. 
Ordained to the priesthood in 1997, and elevated to the 
dignity of archpriest in 2004, he has been an active �eld 
sta� member of the Department for the Antiochian Or-
thodox Christian Archdiocese of North America since 
1996, establishing and serving many missions and par-
ishes across the United States and Canada.

Fr. John is married to Jan Finley, and is the father of 
three grown children and the proud grandfather of two.

“�e Department of Missions and Evangelism is com-
mitted to helping our beloved Metropolitan  JOSEPH 
ful�ll his vision ‘to save souls’ by devoting our energies 
to strengthening existing parishes with resources designed 
to encourage good preaching, good singing, spiritual re-
newal, and e�ective outreach, while continuing to assist 
in the establishment and building up of new mission par-

ishes,” Fr. John said.
Fr. Joseph has served as pastor of St. Joseph Antio-

chian Orthodox Church in Houston, Texas since 2010. 
He has served in various capacities in other Archdiocesan 
parishes since his ordination to the diaconate and priest-
hood in 1994, especially in establishment of missions. In 
2011, he was elevated to the dignity of archpriest.

Fr. Joseph has been married to Amy Elizabeth Byard 
since 1987. He is widely known as host of the podcast 
“Orthodixie: Homespun Wit and Wisdom from the Or-
thodox South” on Ancient Faith Radio.

 �e new chairman and vice chairman express their 
deep gratitude to Sayidna JOSEPH for his trust in them to 
lead Missions and Evangelism. �ey wish to acknowledge 
the historical contribution of the founding chairman of 
the Department, V. Rev. Peter E. Gillquist (1987-2011), 
who reposed in 2012, as well as the continued leadership 
of Fr. Michael, who served tirelessly in the Department 
for 21 years. �ey both established countless missions and 
parishes, leading a host of seekers into the communion of 
the One, Holy, Catholic and Apostolic Church.

Both Fr. John and Fr. Joseph humbly request your 
prayers to God for strength, courage and wisdom as they 
assume their new roles and responsibilities.

Fr. Joseph Rahal and Anne Mackoul represented Metropolitan JOSEPH and 
the Patriarchate of Antioch at the World Council of Churches, that was held in 
Washington, DC, from September 12 - 14, 2016.

 On Tuesday September 13, they met with representatives from the Depart-
ment of State at the State Department building and conveyed our concerns for 
the rights of the Palestinians.

At the joint consultation on the Holy Land, the World Council of Churches 
and the National Council of Churches of Christ in the USA released a statement 
calling for an end to the denial of rights and generations of su�ering in the Holy 
Land.  Over 60 representatives of churches and church-related organizations 
from around the world were gathered. “We have particularly valued the partici-
pation of Palestinian, Native American, and South African Christians who have 
shared their insights and lived experience,” the statement read. �ose gathered 
insisted that the cycle of violence must be broken. “We call for an end to the 
occupation and the illegal extension of settlements on occupied land, with all its 
grave and deteriorating dimensions for the Palestinian people, but also for Israel 
and the whole region beyond,” the statement read. �e statement was authored 
by the general secretaries Rev. Dr. Olav Fykse Tveit (WCC) and Jim Winkler 

(NCCCUSA). (14 September 2016)

Orthodox delegation 
to the World Council 
of Churches: From L 
–  R: Rev. John Vitko 
(OCA), Anne Mackoul 
(AOCA), Very Rev. 
Joseph Rahal (AOCA), 
Archbishop Vicken 
Aykazian (Eastern 
Diocese of Armenia), 
Muna Mushahwar (Je-
rusalem), Fr. Demitrios 
Antokas (GOA), Mr. 
Michel Nseir (WCC).

World Council of ChurchesNEW LEADERSHIP APPOINTED 
FOR DEPT. OF MISSIONS AND EVANGELISM

news
release



could not a�ord, a Christian education for their children, 
CEF is based upon the principle that education is a uni-
versal human right and that no child should be denied 
that right due to �nancial need.

A LONG-STANDING RELATIONSHIP

Since its inception, HCEF has had a long-standing re-
lationship with the national Orthodox Church leaders of 
Jerusalem, in particular, with His Eminence Archbishop 
of Sebastia, THEODOSIS (“Attallah” Hanna), who has 
been working hand-in-hand with HCEF. As a member 
of HCEF’s Advisory Board, His Eminence has invited ev-
eryone to join the HCEF movement, as it is for all Arab 
Christians. His Eminence is fond of telling the follow-
ing story which re�ects Christian unity, “Let me tell you 
about a visit I made to the U.S., where a journalist asked 
me: ‘You are an Orthodox Bishop, what are the numbers 
of your church?’ I replied, ‘All.’”

HELPER OF ALL

As a Christian ecumenical organization, HCEF is 
committed to helping all in need. In 2015, HCEF part-
nered with the Knights of Columbus in their Solidar-
ity Cross Program. �e program has raised more than 
one million dollars of aid for Syrian Christian refugees 
through the sale of more than one hundred thousand 

olivewood crosses handcrafted in Bethlehem. 
HCEF also developed the Living Stones Pilgrimages 

(LSP), which bring many people from the West to the 
Holy Land through special pilgrimages. �ese allow them 
to encounter the “Living Stones” – the descendants of 
the �rst followers of Christ who have kept the faith for 
thousands of years. LSP o�ers a unique opportunity to 
journey through the Holy Land and see its rich culture 
and history through the eyes of the Christians who have 
preserved it for centuries.

At the core of its mission, HCEF seeks to build strong 
bonds of solidarity connecting all Christians around the 
world with their brothers and sisters in the Holy Land. 
With initiatives that reinforce the bonds of friendship be-
tween Christians in the West and the Living Stones, we 
hope to empower the Palestinian Christians in the Holy 
Land to continue preserving the Christian Faith for mil-
lennia to come.

HCEF invites you to advocate for the Palestinian 
Christians. Please join HCEF in honoring the Self- Ruled 
Antiochian Orthodox Christian Archdiocese of North 
America by participating in the 18th International Con-
ference in Washington, D.C.

Visit www.hcef.org or email hcef@hcef.org for more 
information.

On October 14, 2016, the 
Holy Land Christian Ecumen-
ical Foundation, Inc. (HCEF) 
will bestow its “Living Stones 
Solidarity Award” upon the 
Self- Ruled Antiochian Or-
thodox Christian Archdiocese 
of North America at its Eigh-
teenth International Confer-
ence and Awards Banquet, 
whose theme is “Forging a New 
Bond of Solidarity for Equal-
ity, Prosperity and Peace.” His 
Eminence Metropolitan JO-
SEPH has announced that he 
is pleased to accept the award 
on behalf of the Archdiocese.

�e “Living Stones Solidar-
ity Award” has been established 
to honor institutions that have 
made a sustained and extraordi-
nary e�ort to love, support, and 
stand with the Christians of the 
Holy Land. �e Antiochian 
Orthodox Church has been a 
prime example of determina-
tion to preserve the Living Stones in the land of Christian-
ity’s birth.

�e Self-Ruled Antiochian Orthodox Church of 
North America has given its full support to Christians 
throughout the Middle East, and has spent years being 
vocal, standing up for the truth, and o�ering its support 
where it is needed most. �e Church serves as a home 
to many Palestinian Christians in North America seeking 
spiritual support and a place to belong. His Eminence 
also honored HCEF by agreeing to be the Conference’s 
keynote speaker. (For more information about attending 
the 18th International Conference & Awards Banquet, 
visit www.hcef.org/18th-international-conference.) 

SERVING THE ORTHODOX COMMUNITY 
 IN PALESTINE SINCE 1998

His Eminence o�ers his full support to HCEF’s work 
and mission, especially for the work it does to sustain 

the Orthodox population in 
the Holy Land. Established in 
1998, the Holy Land Chris-
tian Ecumenical Foundation 
is committed to the contin-
ued presence, well-being and 
empowerment of Palestinian 
Christians in the Holy Land, 
and to developing the bonds 
of solidarity between them and 
Christians worldwide. Found-
ed by Sir Rateb Rabie, KCHS, 
HCEF has launched several 
programs to provide �nancial, 
moral, and spiritual support to 
the various Christian denomi-
nations in Palestine as they seek 
to replace despair with hope, 
fear with security, and hu-
miliation with human dignity. 
Making up the majority of the 
Christian population in Pales-
tine, Orthodox Christians have 
particularly bene�ted from the 
twenty programs and initia-
tives of HCEF and its  donors. 

HCEF’s Housing Rehabilitation Program (HRP), 
is one of the programs that have bene�ted Orthodox 
Christians in the Holy Land most. HRP provides suitable 
housing for needy Christian families. In addition to pro-
viding safe and decent living conditions for these fami-
lies, HRP also creates job opportunities for laborers and 
skilled craftspeople. Many times HRP provides the only 
source of employment for some of these families.

�e Water Cistern Renovation Project was established 
to rehabilitate ancient water cisterns throughout the Beth-
lehem area. �is project renovates existing reservoirs (some 
of which had fallen into disrepair) and adapts them to 
more modern methods of plumbing, piping, and sustain-
ability. For example, project engineers developed a way to 
collect rainwater, which is a free and renewable source.

Orthodox children also bene�t from HCEF’s pro-
grams through the Children’s Education Fund (CEF). 
Launched to serve Christian families who wanted, but 
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ECUMENICAL FOUNDATION HONORS  ANTIOCHIAN ARCHDIOCESE FOR

SUPPORT OF PALESTINIAN CHRISTIANS

This November 3 – 5, the Orthodox Christian Asso-
ciation of Medicine, Psychology, and Religion  (OCAMPR) 
will come together in a pan-Orthodox Conference at 
Hellenic College Holy Cross in Brookline, Massachu-
setts. Participants will consider the theme, “On Pain and 
Suffering.”

OCAMPR exists to foster interdisciplinary dialogue 
and promote Christian fellowship among healing profes-
sionals in medicine, psychology and religion. Members 
seek to understand the whole person, and hope to edu-
cate and serve the Church and the community. This as-
sociation, which is inter-jurisdictional and is endorsed by 
the Episcopal Assembly (formerly SCOBA), endeavors to 
contribute to the spiritual sustenance and growth of heal-
ing professionals for whom their Orthodox Christian faith 
is the center of their professional life and ministry.

The Right Reverend Dr. ALEXANDER (Golitzin), Bish-
op of Dallas, the South and the Bulgarian Diocese, Ortho-
dox Church in America, will deliver the keynote address. 
Three plenary speakers will expand on the topic “On Pain 
and Suffering,” with medical, psychological, and theo-

logical perspectives. Donald Jenkins, M.D., FACS, will 
give the medical perspective. He is a Clinical Professor 
in the Division of Trauma and Emergency Surgery at the 
University of Texas Health Science Center in San Anto-
nio, Texas. Albert Rossi, Ph.D., Director of Counseling 
and Psychological Services at Saint Vladimir’s Ortho-
dox Theological Seminary in Crestwood, New York, will 
speak on the psychological perspective. Rev. Emmanuel 
Clapsis, Ph.D., will address the theological perspective. 
Fr. Clapsis is the Archbishop Iakovos Professor of Ortho-
dox Theology at the Holy Cross Greek Orthodox School 
of Theology in Brookline,  Massachusetts.

OCAMPR’s annual conferences are open to everyone 
who has questions about the integration of medicine, 
psychology, and religion, and desires an opportunity to 
dialogue with like-minded Orthodox Christians. Mem-
bers, nonmembers, professionals, nonprofessionals, 
clergy, students and all interested persons are invited. 
For more information, please visit OCAMPR’s website at 
www.ocampr.org. 

ORTHODOX CONFERENCE ON PAIN AND SUFFERING



�e Children’s Relief Fund: we have all read about it 
here in �e WORD magazine. Perhaps you sponsor chil-
dren. If you do, God bless you; if you don’t, you should 
consider it. It’s a unique opportunity, as it involves a 
personal relationship between you, the sponsor, and the 
individual you are helping. I, personally, receive photos 
and letters from the children and or their parents. 

At this moment there are thousands of Syrian chil-
dren su�ering from the devastation of this long war in 
the beautiful land of my heritage. We hear about it in the 
news, on television and in newspapers and magazines. I 
work at the United Nations O�ce of the High Com-
missioner for Human Rights in Geneva, Switzerland. I 
can tell you that in my o�ce I read things that happen 
to children which you could never imagine in your worst 
nightmares. It often brings me to tears at my desk.

Some of the lucky children have �ed the devastation, 
but they are still su�ering. I met with four children, 
who have left their home in Syria – Aleppo and Homs, 
speci�cally. My husband and I sponsor them by means 
of the Children’s Relief Fund. We received their names, 
photos, a short biography of each, and a description of 
their family situation. We had two others, but were noti-
�ed that they left Lebanon to go back to Syria, since they 
could no longer manage �nancially in Lebanon. It’s very 
expensive for Syrian families in Lebanon; the unfortu-
nate situation has caused prices for basic things like rent 
to skyrocket. An apartment that used to cost 100 USD 
per month now costs 400 USD. 

We recently contacted the program managers ahead 
of time to arrange a meeting in Beirut with the parents 
and the children whom we sponsor. It was a great expe-
rience for us to speak with them. We had pictures and 
letters, but it was so good to see their faces in person. 
I personally enjoyed their expressions while eating the 
Swiss chocolate I brought for them. I talked to these 
sweet boys and girls and they said they missed their 
houses, their neighbourhoods, friends, family – the 
typical things you would miss when you are away from 
home. �e heart-wrenching thing for me was that, while 
abroad I understand how they miss all those things, but 
I know that I can easily go back to my old home, fam-
ily and friends. �ey cannot, not now, and not for a 
very long time. I look at pictures of Homs, my ancestral 

home town, and I see concrete rubble, and I wonder 
how can that city ever be re-built? Where will they put 
all that rubble? How long will it take?

�ere are so many children who need some �nancial 
assistance. Most of the donations to the Children’s Relief 
Fund go to the children’s educational expenses. I quote 
Ko� Annan: “Education is a human right with immense 
power to transform. On its foundation rest the corner-
stones of freedom, democracy and sustainable human 
development.” �ey need education to free themselves 
economically. �ese children may have no control over 
their physical situation for the time being, but we must 
do all we can to help them so that their future can be 
brighter. 

�e school situation in Beirut is not good. Schools 
are already crowded with local Lebanese children, but 
now thousands of Syrian children have come to town. 
As you can imagine, there simply isn’t enough space 
for them in the schools that operate on a normal day 
schedule. So there is a second shift: a night school for the 
Syrian children. Similarly, there aren’t enough teachers 
for both groups, and someone who teaches all day can’t 
stay for the evening session as well. So some volunteer to 
teach, and some are paid extra. Still, the demand is high 
for additional teachers.

Many Syrian children are already at a disadvantage, 
in that they haven’t been to school for years. So a twelve-
year-old Lebanese child is farther along in his intellectual 
development than a child of the same age from Syria. We 
who are �nancially able must do what we can to help to 
educate these children – who have the ability – so that 
they can catch up with their Lebanese peers.

Read the facts and �gures on the Fund below, and 
look at my pictures of these sweet children. Hear my 
appeal to sponsor a child for yourself, and let’s increase 
these fund numbers for the Archdiocese. We have only 
169 individual sponsors from the entire Archdiocese, 
and as of today we have approximately 275 churches in 
our Archdiocese. �at isn’t even one sponsor per parish.

�e donation to sponsor a child is only 400 USD per 
year. Skip that co�ee-shop co�ee every once in a while, 
and over a year you could have what it takes to sponsor 
a child.
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On Friday night, our world was 
shattered when our brother,  Kha-
lid Jabara, was murdered on the front 
porch of our family home. �e per-
petrator was not unknown to us – he 
is our neighbor –someone whom we 
continuously brought to the atten-
tion of law enforcement. He killed our 
brother while awaiting trial for run-
ning over our mother, which caused a 
broken shoulder, collapsed lung, bro-
ken ankle, broken nose, head trauma, 
and fractured ribs, among other inju-
ries. Only thirty minutes before our 
brother was shot,  Khalid  called the 
police to tell them that this man had 
a gun and that he was afraid of what 
might happen. �e police came and 
told him that there was nothing to be 
done. Minutes later, the suspect murdered our brother 
with four shots.

My family lived in fear of this man and his hatred 
for years. Yet in May, not even one year after he ran over 
our mother, and despite our repeated protests, he was 
released from jail with no conditions on his bond – no 
ankle monitor, no drug/alcohol testing, nothing.

�is suspect had a history of bigotry against our fam-
ily. He repeatedly attacked our ethnicity and perceived 
religion, making racist comments. He often called us 
“dirty Arabs,” “�lthy Lebanese,” “Aye-rabs,” and “Moo-
slems” – a fact highlighted by the Tulsa Police Depart-
ment, who also heard these comments from the suspect. 
�e suspect’s bigotry was not directed at us alone. He 
made xenophobic comments about many in our com-
munity – “�lthy Mexican” and the n word were all part 
of his hateful approach to anyone from a di�erent back-
ground.

Today, in our pain, we are also keenly aware that this 
is not just another murder to be added to crime statis-
tics. Our brother’s death could have been prevented. 

�is man was a known danger. He intentionally tried 
to kill our mother less than a year ago when he ran her 
over with his car. Based on his racist comments towards 
us, he should have been charged with a hate crime then. 
He should not have been released without monitoring. 
Yet he was released and put back next door to us, just 
months after the assault. �is is troubling at any time, 
but profoundly disturbing given the current climate of 
our country and the increase nationally in cases of hate 
crimes.

Our brother Khalid was just 37 years old and had 
his whole life ahead of him. He was a kind spirit, loving 
brother, uncle and son. Khalid’s heart was big. He cared 
for our entire family, for our friends, and for people he 
didn’t even know. He created every  Jabara  family joke 
and �lled our lives with love and laughter. All of that 
has been taken away from us by this hateful man and a 
system that failed to protect our community.

We are asking at this time for the entire Archdiocese 
to keep our family in your immediate prayers.

+Memory Eternal Khalid

The Jabara Family

On the Death of Khalid Jabara

SOME FACTS ON THE 
CHILDREN’S RELIEF 
FUND
(2014 DATA)

•  Since the incep-
tion in 1983, $3.25 
million dollars has 
been distributed in 
scholarships to needy 
elementary and high 
school children in 
Lebanon and Pales-
tine.

•  In 2014, £140,200 
supported 314 needy 
children in Lebanon 
(18 were children of 
Syrian refugees) and 
76 in Palestine.

•  169 individual 
sponsors for 283 
sponsored children

•  80 church organiza-
tions for 107 spon-
sored children

Children’s Relief Fund Helps
with Education

Lisa Neddoff Smith
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