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editor’s letter

The theme for the Conferences this new Church 
year is from the Gospel of Luke: You shall love the 
Lord your God with all your heart, with all your 
soul, with all your strength, and your neighbor 
as yourself (Luke 10:27). God calls us to give all, 
but only after He has given all! He gives all for us. 
After God created all, He sent His only begotten 
Son to redeem the world and share His own love 
with us. He has joined us to Himself. He calls us 
to do likewise, sharing His word and Spirit and His 
love. In so doing, we are joined to be one with Him 
and one with each other. What our neighbors need 
most is what we need most: Jesus Christ. What a 
pity that most of the world still doesn’t understand 
what God has done for the world and what He calls 
us to be! Calling us to love, with all of our heart, 
soul and strength, ultimately requires us to be love, 
as He is love. Loving in God’s way allows us to be 
joined to God in the love of the Holy Trinity. Lov-
ing our neighbor means sharing ourselves, sharing 
God’s love, sharing His Oneness. This love leads us 
to share God with our neighbors. Rather, this love 
allows us to share God who is in us with each other. 
Ministering to one another allows us to share in 
God’s own ministry. This ministry is loving with all 
our heart, soul and strength.

The Antiochian Church in America has done 
a good job organizing parishes and is constantly 
improving its worship, music and educational 
programs. As an Archdiocese, we have more than 
doubled the size and scope of our Missions De-
partment. New Churches are being organized and 
candidates for ordination are being educated. This 
work on the Archdiocese level, although quite admi-
rable, does not take the place of our responsibility 

at the parish level to do missionary work. We need 
to “missionize” our own parishioners, as well as the 
larger community around us. Without this outreach 
to give our most valuable gift, God’s love and His 
truth, we will not be Christian, we will not be Or-
thodox, and we will not be Antiochian. The Church 
of Antioch, after all, was the place where Christian 
mission began. We Antiochian Orthodox know how 
to talk, share the Good news, show hospitality, get 
excited and work hard. It is time to use all of these 
skills in our evangelism!

I challenge you to take a look at your parish’s 
priorities, as well as your personal life and activ-
ity. How much time and energy are we devoting to 
mission and evangelism? How many opportunities 
to do we take to bring people to Church and share 
the faith that has been delivered to us from Christ 
and preserved by our forebears? How much time do 
we spend in prayer and study, or simply in quietness 
with God? Evangelism is an important part of our 
lives. Now that we have built up our organization 
structures and buildings, it is time that we devote 
our energies to the Great Commission of baptizing 
all peoples and sharing the life that God has given us.

I look forward to all of the excitement this year’s 
conference theme will bring. Think about lov-
ing God and neighbor with all our heart, soul and 
strength, as families, Sunday school classes, parish 
councils, Antiochian Women groups, Fellowship 
groups, and Bible studies. Let’s learn together what 
God wants our families, parishes and Archdiocese 
to do in this area of evangelism in the Church year 
2013–2014. 

Bishop JOHN
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For two weeks in August, His Grace Bishop NICHOLAS and Archpriest Thomas Zain led a group of 22 
pilgrims to Russia from throughout the Archdiocese (and two of the pilgrims even joined us from Syria). 
Our trip concentrated on St. Petersburg and Moscow, with a day-trip to the ancient city of Novgorod. In 
St. Petersburg we visited numerous churches, monasteries, museums and palaces. One of the highlights 
of the visits there included seeing the newly consecrated St. Nicholas Naval Cathedral on the island of 
Kronstadt. As you can see from the picture, this grand cathedral (newly restored and consecrated after 
being desecrated during the Soviet era) is the most recent example of the resurrection of the Church in 
Russia. Another St. Petersburg highlight was venerating and being anointed with oil from the tomb of 
St. Xenia of St. Petersburg. We were also fortunate to visit the St. Alexander Nevsky Lavra and the New 
Maiden Convent in St. Petersburg, both of which were inspiring to see. On the secular side of things we 
visited the Yousoupov Palace (where Rasputin was murdered), the Peterhof summer palace and gardens, 
Catherine’s Palace and Alexander’s Palace (where the last Czar, Saint Nicholas II, and his family spent 
their last days before being moved to Ekaterinburg prior to their execution in cold blood by the Bolshe-
viks). We also had a chance to visit and venerate their holy relics in the Sts. Peter and Paul Fortress in St. 
Petersburg. Our time in St. Petersburg concluded with a tour of the Winter Palace, now the home of the 
famous Hermitage Museum, second only to the Louvre in France.

Impr  ssions of Our  
Pilgrimage to Russia

We also saw several of the great churches and 
cathedrals of St. Petersburg, including St. Isaac, 
Our Lady of Kazan, The Church of the Resurrec-
tion of Jesus Christ (also known as the Church of 
the Savior on Spilt Blood), St. Nicholas Cathedral, 
Sts. Peter and Paul Church in Peterhof, Holy Trinity 
Cathedral, and others. Finally, we had a beautiful 
day trip to the ancient capital of Novgorod. There 
we visited the Church of the Holy Wisdom, the old-
est church on the territory of the Russian Federa-
tion. We also had a chance to visit three ancient 
monasteries: St. George, St. Simeon the God-Re-
ceiver, and St. Varlaam Khutynsky-Transfiguration. 
Finally, we visited an open-air museum where we 
were able to see those famous churches and struc-
tures built entirely of wood.

Upon our arrival in Moscow on August 22nd, 
our first visit was directly from the airport to the St. 
Sergius-Trinity Lavra in Sergiev Posad, the spiritual 
center of the Russian Orthodox Church. There we 
were able to venerate the relics of the great Saint 
Sergius of Radonezh along with St. Innocent of 
Moscow (the Apostle to America) and many other 
holy relics. The beauty of this great monastery is 
unmatched in the world. Our next day in Moscow 
was spent visiting the Kremlin Armoury Musuem 
and the beautiful Kremlin Cathedrals, including the 
main spiritual and historical cathedral for all Rus-
sia, the Cathedral of the Dormition. The day ended 
with a visit and tour of St. Basil (Holy Protection) 
Cathedral (officially, The Cathedral of the Interces-
sion of the Virgin by the Moat) on Red Square. 

e
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as a bishop before return-
ing to Russia to become 
the first Patriarch in Rus-
sia since the time of Peter 
the Great.

During the remaining 
days we were able to  visit 
the Novo-Spassky Mon-
astery, the Convent of 
the Conception (in which 
the main church has ten 
altars!) and other holy 
places. The highlight of 
these additional places 
we were blessed to visit 
had to be the Holy Pro-
tection Convent. Here the 
sacred relics of the blind 
St.  Matrona of Moscow, 
who died in the 1950’s, 
are located. It was there 
that the deep faith of 
the Russian people was 
clearly evident. On a 
daily basis, those waiting 
to venerate her relics line 
up for two to three hours. 
The lines are even longer 
on weekends. 

We are thankful to 
Archbishop NIPHON and 
also to Metropolitan HI-
LARION, the Chairman of 
the Department of Exter-
nal Relations of the Rus-
sian Orthodox Church, 
for appointing Hiero-
monk Stefan to facilitate 
many of our visits. Finally, and most importantly, 
we are grateful to His Holiness, Patriarch KIRILL, 
for allowing us to share in the celebration of the 
Feast of the Dormition and for bestowing upon us 
the holy relics of St. Tikhon of Moscow. His words 
of love to Metropolitan PHILIP and his words of 
encouragement to the faithful of our Patriarchate 
during the difficult times we are enduring in Syria, 
as well as his deeds on behalf of the Syrian people, 
were a source of strength for us. May God grant 
him many years!

During these days in August, we witnessed the 

“glory of Orthodoxy.” It was not my first trip to Rus-
sia, yet with each trip I can truly say that I continue 
to be amazed at the growth of the Church of Rus-
sia, not only in the beauty of her holy places, but 
also in the faith of the people. I pray that this not 
be a passing phase, but one that will endure the 
temptations of materialism and newfound freedom 
as it endured the persecution of the Soviet times. 
May the blood of the new martyrs of Russia always 
be a firm foundation and modern source of faith to 
the resurrected Church and faithful in Russia and 
throughout the world.

Archpriest Thomas Zain, Vicar-General

The next day we visited the Martha-Mary 
 Convent, where St. Elizabeth the New-Matryr 
 established her semi-monastic sisterhood to serve 
the sick. Despite her German origin (she was the 
sister of Empress Alexandra, the wife of Czar 
 Nicholas II), she refused several offers for safe 
passage out of the country after the Bolshevik 
Revolution and remained in her convent until it 
was closed. The Bolsheviks then moved her with 
other members of the nobility to another location, 
where they were eventually thrown down a mine-
shaft and left to die. Later that day we visited the 
famous Tretyakov Gallery where we were able to 
see and venerate the original Vladimir Mother of 
God icon in the St. Nicholas Church attached to 
the gallery and also see the original Rublev “Trin-
ity” icon. The afternoon brought us to the New 
Maiden Convent. Here we were able to pray at the 
evening vesper service.

Sunday we were the guests of our long-time and 
gracious Antiochian representative in Moscow, 
His Eminence Archbishop NIPHON. We attended 
and participated in the Divine Liturgy at our repre-
sentation church and were treated to a wonderful 
lunch. Dignitaries, including the Lebanese ambas-
sador to Russia, joined us for the luncheon. At the 
end of the liturgy, Archbishop NIPHON presented 
Bishop NICHOLAS with an engolpion (panagia) 
and, in turn, Bishop NICHOLAS presented Arch-
bishop NIPHON with a hand-painted icon of St. 
Raphael of Brooklyn containing his relics. St. Ra-
phael was one of Archbishop NIPHON’s predeces-
sors at our Antiochian Representation in Moscow. 
Following lunch, Archbishop NIPHON arranged a 
special tour of Christ the Savior Cathedral. (The 
original cathedral was blown up by Stalin to build 

a “Palace of Soviets,” 
and has since been 
rebuilt. The Cathe-
dral is the main sym-
bol of the resurrec-
tion of the Russian 
Orthodox Church af-
ter 70 years of Soviet 
rule.) Monday was 
what one pilgrim 
called “a depressing 
day.” We began the 
day with a visit to the 
Butovo Firing Range 

on the outskirts of Moscow. It was there that Stalin 
ordered the murder of more than 20,000 people in 
the 1930’s, including a thousand bishops, priests, 
monastics and faithful. We saw the mass graves 
and the memorial church on the site. While vis-
iting this church, we held a trisagion service for 
those who lost their lives at Butovo. Adjacent to 
the site is the larger memorial church. At the lower 
level, the church is like a catacomb and contains 
icons of those who died there and have since been 
canonized as saints. The main church upstairs 
is the “Church of the Resurrection and the Holy 
New Martyrs and Confessors of Russia” and is 
very bright. It is dedicated to all the martyrs of 
the Church throughout all the ages, with special 
emphasis on the modern martyrs under the Soviet 
yoke. In the afternoon, we visited the Danielov 
Monastery, where many of the offices of the Patri-
archate are located, and finally the Donskoy mon-
astery where we venerated the relics of St. Tikhon 
of Moscow. We also toured his quarters where he 
was under house arrest in that very monastery and 
suffered greatly for the faith, as the persecutions 
began soon after the 1917 revolution.

After the majority of our group returned home 
on August 27th, Bishop NICHOLAS, Fr. Thomas, 
Fr. Mousa Haddad from St. Mary Church in Palos 
Heights, Illinois, and Bishop NICHOLAS’s mother, 
Nadia Ozone, remained until August 30 to cele-
brate the Feast of the Dormition of the Theoto-
kos on August 28 (old style) with His Holiness, 
KIRILL, Patriarch of Moscow and All Russia. The 
Divine Liturgy took place in the main historical 
Cathedral for all Russia, the Dormition Cathedral 
inside the Kremlin walls. It was in this Cathedral 
that the patriarchs and metropolitans of Russia 
were enthroned and czars and empresses were 
crowned, prior to the dark years of Soviet rule. 
Through the efforts of Archbishop NIPHON, the 
delegation was invited to participate in the Patriar-
chal Divine Liturgy with His Holiness. At the end of 
the Divine Liturgy, before a packed cathedral, His 
Holiness presented a reliquary containing relics, a 
piece of the coffin and a portion of the vestments 
of St. Tikhon of Moscow, as a gift to Metropolitan 
PHILIP for our mother Cathedral of St. Nicholas 
in Brooklyn. It was St. Tikhon, during his tenure 
in the United States, who consecrated the first St. 
Nicholas Cathedral on Pacific Street in Brooklyn 
in 1902. St. Tikhon also consecrated St. Raphael 

Top of page: The Kremlin
Dormition Cathedral

The Patriarch blesses the
faithful with holy water

Pilgrimmage
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Before starting my address to you tonight, I would 
like to share with you what happened to me on the 
17th of March, 2013, when I was invited to the cel-
ebration of the enthronement of Pope Francis.

When I arrived at the Vatican that night, I was 
ushered into the dining room for dinner. I entered the 
dining room and saw three tables; on one of these, I 
could see the Greek Metropolitan of Buenos Aires. I 
said to myself: “There is someone I know!” So I went 
up directly to greet him. I did not recognize the man 
on his left hand, wearing a white cassock. When I ap-
proached the Greek Metropolitan, the man in white, 
stood up and greeted me. It was the Pope himself. I 
then forgot all the Spanish I knew. I told him things in 
French, English and Greek, but nothing in Spanish! 
He was really gentle with me; he introduced me to the 
rest of the party and showed me to my seat. 

When one is in front of something big, some-
thing great, or in front of great people like you, one 
feels awkward. This is especially so today, as we 
have come the end of a week-long Convention, and 
you have been working on the subject of my theme 
throughout the year.

 Our Struggle

It is a very difficult topic, “I was hungry . . . I 
was thirsty . . . I was naked . . . I was in prison . 
. . I was ill . . .” (Matthew 25). To encourage me, 
many of you asked me to speak from my heart. I 
will try to do so. Besides the difficulty of speak-
ing about the theme, there is another challenge: 
From where am I supposed to address you: from 
the right hand or the left hand of Christ? Am I with 
those who were received by Christ into His king-

dom? Indeed, it is difficult to define one’s place, 
because it requires that someone be sincere with 
himself, with the Gospel, with Christ and with you. 
One is obliged to make a confession, but it is not 
the proper time to speak about myself.

I think that to be Christian in this world is a 
great struggle. I myself learned to enter into this 
struggle when I was sent to Argentina. There, I was 
left to face myself, my parishioners and our reality. 
Whether this reality is, or is not, difficult is not our 
concern. What matters, indeed, is to be a faithful 
man, to have faith, to live one’s faith and to try to 
share it with one’s brethren. Even now I have not 
reached a conclusion about my “location”; it is a 
daily struggle.

What I will do now is share with you my way of 
understanding the parable of the Last Judgment, 
because I know that there are a lot of people who 
can speak better than I, and they can guide you 
better in this life according to the Gospel, in view 
of the Last Judgment and the end of history. I will 
share with you some thoughts. I know that you can 
process my words in your hearts and make, from 
something so humble, something great, because 
you know how to process simple materials and 
make good products out of them.

We Shall Meet Him

The Last Judgment is an encounter with Christ. 
We will go and we will meet Him. We will be in 
front of Him. It will be the first time that we will 
know Him in such a way. We have surely met Him 
before in the Divine Liturgy, in the readings of the 
Holy Scriptures, in our brethren, and in many situ-

ations when we faced difficulties or experienced 
joy or gladness. On that day, however, it will be the 
first time that I will see Him and He will see me. 
What will it be like? Will it be more awesome than 
now, than standing in front of you? I really do not 
know. In any case, it is an encounter with Christ. 

What is amazing in this Gospel is that Christ 
appears very respectful of mankind, so respectful 
that He is defending the least of us, those whom we 
do not care about, we are not interested in, and we 
do not look at. He is interested in defending them. 
He would defend us, too, if we were in the same 
place as these, because He loves us.

Christ is also humble. He does not ask anything 
for Himself. He is telling us, “I will accept a cup of 
water that you give to the least of your brethren; 
it is to Me that you are giving it” (cf. Mark 9:41). 
He does not ask anything, any acknowledgement 
or gratitude for all the gifts, for all the miracles, for 
all the life that He has given us. He is not asking 
anything in return. Indeed, He is very humble, but 
He asks me to be good to my neighbor.

The third thing to notice is that Christ is grate-
ful to me, to you. If you or I have done something 
good to someone, sometime, He will be grateful to 
us for that. Is it not amazing that we have such a 
Lord, such a God, such a merciful One, that even 
on the day when we will see Him as judge, He is 
grateful, respectful and humble? And most of all, 
He wants to give us everything: to enter into the 
kingdom, His kingdom.

The Lord said in the Gospel that He will be the 
One who will be attending us. There will be no “ca-
tering” there. He will be this person who comes 
and serves the plate, the cup of water and the wine. 
He said so. If we are faithful to Him, He will be our 
servant (cf. Luke 12:37). 

The Kingdom Is Found Through My Brethren

It is wonderful to come to know such a God, 
such a Lord, such a Master! Is it not incredible 
how I, a Christian, am with our Lord? When I look 
at myself, I say, “It is impossible for my life to be 
like this. I should be a different person, a different 
Christian, really be a Christian.” I think that the 
Gospel says that we should start to learn how to 
be a Christian, a faithful Christian. This is what I 
understand. As a bishop, I serve, I guide, I have 
my flock in Argentina, but in reality I am a humble 
disciple of the Gospel. I should learn how the Gos-

pel would have me grow, love, be in peace, serve, 
attend, love my brethren, and be at His disposal 
whenever He needs me.

Christ shows us His kingdom through a small 
window, not through a telescope; the kingdom is 
found through my brethren, my fellowman and 
woman, my neighbor. He is the window of the king-
dom of God. If I serve him, then in a magical way I 
enter the kingdom of God. Rather, it is the kingdom 
of God that enters into me. The kingdom of God 
will be in me (cf. Luke 17:21). I will be an agent 
of the kingdom of God (cf. Matthew 13:33). I will 
have a “green card” in this kingdom of God. But 
later on, on the day of the Last Judgment, I will be 
a citizen of the kingdom of God.

It may seem simple, what Christ tells me: “You 
should serve your brother; you should serve your 
sister.” This parable – I was hungry . . . , I was thirsty 
. . . , I was naked . . . – has inspired many Christians 
throughout history. Many of them left everything in 
order to serve their brethren. They did great work, 
great deeds. Many of them are people you know, 
whose teachings you read and whose lives you imi-
tate. You yourselves in this Archdiocese have many 
charity programs, like “Food for Hungry People,” 
and many people work in these programs. Indeed, 
you are great, you do great work, and you are an 
inspiration . . . . 

Going Beyond This Life, Towards Eternal Life

Though all these things are good, I want to 
say that Christ wants us to see not only the hu-
man dimension, and the Gospel calls us to attend 
to more than the human dimension. What matters 
is the fact of serving one’s brethren according to 
Christ’s commandments. The Lord wants us to 
obey His Word in simple actions that we can do 
daily. If we obey God in these simple actions, we 
will be “agents of the Holy Spirit,” and then Christ 
will send us into the world, as He sent His disciples. 

On the one hand, Christ said these words: “I 
was hungry and you gave me to eat, I was thirsty 
and you gave me to drink . . . , I was thirsty and you 
did not give me to drink . . . .” On the other hand, 
He showed great patience with His own disciples, 
in order that they might assimilate this teaching. 
Of course, you remember the miracle of the mul-
tiplication of the five loaves of bread and the two 
fish: before it occurred, the disciples had been urg-
ing Christ to send away the multitude; instead, He 
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Speech of His Eminence Metropolitan SILOUAN of Buenos Aires and All Argentina at the 
Banquet of the 51st Antiochian Archdiocese Convention of the Antiochian Christian Archdiocese 
of North America held on Saturday, July 27th, 2013, at Hilton Americas, Houston, Texas

Charity as an  
Act of Faith 
Constituting Agents  
of the Holy Spirit1

“My food is  

to do the will  

of Him that  

sent me, and  

to accomplish  

His work”
 (John 4:34)
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easy at that time to go through that door, the door 
of the kingdom. I do not think it is so easy, because 
we might be waiting for something great, and it ap-
pears to be something very simple, very humble. 
I do not know how we will enter the kingdom of 
God. I do not want to imagine how it will be. Christ, 
however, puts us in the right way, so that when this 
moment comes for all of us, we will run all together 
through the doorway that leads to the kingdom, be-
cause we have been accustomed previously to do 
His will.

The first step that leads to the doorway of the 
kingdom is to start doing these simple actions ev-
ery day. For example, my brother at home needs a 
cup of coffee; I do not want to bring one to him. Yet 
if I do so because he is in Christ’s image, Christ will 
reward me as He said in the Gospel (Mark 9:41). 
Perhaps my brother does not really need me to 
bring him the cup of coffee; in fact, he could do it 
himself. Out of my love, however, in this instance 
I go and serve my brother; I put his needs ahead 
of mine.

Christ also wants us to be good athletes. In or-
der to have bigger muscles and greater strength, 
He said once in the Gospel that if someone asks 
you to go one mile with him, you are to go two 
miles; and if someone needs your shirt, you are to 
give him your garment (Matthew 5:40–41). This is 
meant to cultivate in us this disposition to minister 
to others with all our hearts, without saying “I don’t 
want to . . . .” 

Indeed, He wants us to be cheerful givers when 
we serve, to be generous. If we are not so now, we 
can learn to be. This is why Christ said this parable. 
In fact, we do well to think of Him less as a judge 
who will sentence us to death or life eternal, than 
as a master who is guiding us to eternal life.

He Does Not Want to Weep Again

The parable is a pedagogical way, a preven-
tive way, to let us know what the end is about, in 
 order to have discernment in our present life. This 
way, He will not weep twice over us. He wept once 
when He was ascending to Jerusalem. At that time, 
He addressed Jerusalem saying, “How many times 
I wanted to gather your children, but you would 
not. I leave you to yourself; your house will be de-
stroyed.” Then He wept. It is His lamentation over 
Jerusalem (Matthew 23:37–38). Christ’s desire 
is that all of us be in His kingdom. He does not 

want to weep once again, to weep eternally over 
us on the day of the Last Judgment, because we 
missed the goal of life, out of our ignorance, or for 
 rejecting what is true, what is logical, what life is 
really about.

I know how many times, somehow, I did not 
want to do what God expected of me. Many times 
in my pastoral work, I didn’t want to do any more. 
It is difficult. But I found out that Christ, out of 
His compassion, showed me His generosity, every 
time I went back to Him. That’s why I must learn 
to do the same with my brethren: to have patience 
with them, to forgive them, to wait for them like 
the father in the parable of the Prodigal Son (Luke 
15:11–32).

This is the way we can understand life: from 
our own experience. Some of you are grandparents 
and others are parents. Some are young, many of 
your children are here, and I am glad to see them. 
As a father, as one of your fathers, I hope that you 
do not venture too far away from Christ; instead, 
come to know the way that Christ is giving us.

Change Consists of Having Faith

It may be a good exercise to put oneself in the 
place of those who are thirsty or hungry. It is also 
good to put oneself on the left side of Christ, and 
then start looking at one’s own situation, and that 
of the others, too. While doing such an exercise, 
we will start to change. Christ is asking us to make 
a change in our life; and the change consists of 
having faith; because if we have faith, we can do 
anything. If we make an error, if we sin, if we do 
something evil, then, because of our faith, we will 
go back to Christ and we will repent. If we do not 
have faith, we will not change. 

This is the power of life that Christ has given 
to us. It is not to have faith in oneself, but to have 
faith in the bounty of Christ, in His grace. It is to 
believe that His grace is real life, that His grace is 
truth. Moreover, this life, this truth and this love 
are working in our hearts without our knowledge, 
but they are awaiting our permission, our free and 
conscious assent to the Lord: “I am yours, send me, 
I will go; I will go on this adventure of life, of serv-
ing my brethren with what I have, with what I am, 
with what I have been given, with what education, 
experience and life have formed in me. All this is 
yours.” It is true that it is not the perfection, but I 
will give it to my brother; I want to share it with 

asked them what they had. When they told Him 
that they had five loaves of bread and two fish, He 
blessed them and asked the disciples to share them 
with the people, they themselves distributing the 
bread and fish to the multitude following Christ 
(Matthew 15:32–38). It was their first lesson in un-
derstanding His teaching about how to live what 
He said about the Last Judgment. Furthermore, 
they also watched Christ Himself on Holy Thurs-
day giving His own body and His own blood to us. 
It was His ultimate teaching about how to serve our 
brethren: giving our own lives for His sake.

Indeed, Christ is a Master. He knows how to 
teach us to grow in our life, in our spiritual life, 
in our eternal life…. He did so with His disciples; 
He is doing the same with us. He teaches us in this 
way; He is patient with us. He told this parable for 
us to understand the true way, how to make our 
way in life. Through simple things, little things, we 
can build our spiritual life, our eternal life, in the 
present time. Christ thinks that we can do so, so He 
trusts us in this. In reality, He can feed all the peo-
ple; instead, He puts His trust in us. He is investing 
the Holy Spirit, His own grace, in me, in you, so 
that we can “go beyond.” To go beyond what? To 
go beyond our selfishness, beyond evil, beyond sin, 
beyond this material life, towards eternal life. 

Why Do We Fear Giving?

In reality, Christ extended His hands in hell to 
Adam and Eve and He brought them to life. It is 
easy for Him to do so. However, he wants me to be 
faithful to Him, to have faith in Him. He is asking 
for my loyalty. To give a cup of water is an act of 
faith, not simply a matter of social activity or char-
ity. It is a matter of faith, because I do not know if 
giving this cup of water now means, later, that I 
should do more for those who are thirsty, or if giv-
ing a sandwich on a Tuesday night, in Boston or in 
New York, to hungry people on the street, means 
later that I should work to help them find shelter.

Sometimes we are afraid of giving, not because 
we do not want to give, but because we fear we 
may be drawn in to giving more. I may give a dol-
lar now, but perhaps later I will have to give five 
more! I will spend five minutes helping some pupil 
in mathematics; afterwards, I realize that I should 
spend one hour with him daily in order for him to 
make real progress, and so forth. 

In reality, we are afraid of committing ourselves 

to attend to the progress of our brethren. It will 
cost us time, patience, money, and so on. That is 
why this Gospel passage in particular is inviting us 
to take an adventure. We are not sure about what 
the end will be like, but we will start. I will have 
faith; I will put my trust in God as He trusts me; 
and I will start. All the projects of this Archdiocese 
have involved such faith; people put their trust in 
God at the start of a little project, that later became 
so big. For example, “Food for Hungry People” cel-
ebrates this year its 39th year since its inception. 
It is a great program today, but 39 years ago it was 
a mere idea, a single necessity. Today, it is doing a 
lot for many people. That’s why this Gospel is ask-
ing us to extend our hands to our brethren without 
conditions: without conditions towards God, with-
out conditions towards our neighbors.

It happened to me once, when I was in Paris, 
that I came across an immigrant at the subway en-
trance. I learned later that he was from Poland. He 
needed to go to an address. I offered to help him, 
but it took us four hours to get to his destination. 
I had no idea it would take so long. I am glad that 
I could help; it just happened that way. It is an ex-
perience that I share with you, and I am sure that 
you have a similar experience to share. How many 
times have you stopped by an elderly person and 
you committed yourself, later on, to helping him 
get his medicine, or visit his doctor?

All your projects were born from incidents like 
these. That is why Christ has given us the ability to 
see what people need. We do not have to wait for 
them to ask. Many times they do not know how to 
express their needs, but he who has a heart will un-
derstand that they need companionship, they need 
a phone call, they need a hand . . . . The fact is that 
they need something, and I understand that they 
need it, and I am eager to go and to give it to them. 
It will be from my heart, and they will be glad. 

It has happened often that I received such 
things from other people, and I admired how they 
could understand what I needed. That’s why I am 
sharing this other dimension of the Gospel: We 
cannot wait for the other to come towards us; we 
should learn how to understand the other’s needs, 
and go humbly to serve him or her.

Starting with Little Steps

Christ told those on His right hand: “Go, enter 
into the kingdom of God.” You may think it will be 
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Charity As An Act



him. With such an attitude, I may cheerfully serve 
others. It is diffi cult, I know. I, myself, am trying. 
And you yourselves have, surely, a lot of experi-
ences. The majority of you are leaders in your com-
munity, in the Church, in the Archdiocese, serving 
big projects. Therefore, you can share a lot of these 
experiences.

To speak about this faith is not something new 
for our modern world. It is something that came 
through history. You belong to a Church, the Pa-
triarchate of Antioch, which has many witnesses 
who have born such a faith. I do not want to talk 
about Saint John Chrysostom; I want to talk about 
the faith of your brethren in Syria. I have collected 
many testimonies from the time I attended the fu-
neral of our Patriarch IGNATIUS IV, and later on, at 
the election of our Patriarch JOHN X. I met people 
of all ages, children, youth and adults. They gave 
a witness of their faith. They were a specimen of 
what I could have seen in other places in Syria. I 
will share one of these testimonies with you. 

You remember that last year two priests of our 
church were killed, the fi rst one in Hama in Janu-
ary, and the other near Damascus in October. While 
I was at the reception of the new Patriarch in Da-
mascus, a delegation came from the place where 
the second priest used to serve. When I sat with the 
delegation and asked them about their situation, so 
that I could inform their relatives in Buenos Aires, 
they presented the priest’s wife to me, along with 
two of her three children. She answered me on be-
half of all: “Your Eminence, the death of Abouna 
has strengthened us. We fear death no more.” She 
said so with a smile on her face. I thought that even 
the Myrrh-bearing Women, on the day of the Resur-
rection, when they went to bring the Good News to 
the Apostles, would hardly have reached the seren-
ity and faith of this woman. This occurred only six 
weeks after the death of her husband, her pastor.

It is with such a faith that they live every day. 
Many of them are able to share whatever they have: 
medicines, bread, and so forth. I am amazed to see 
the power of faith and the power of service in this 
country far away. Many people act unselfi shly. They 
try to help each other, and they are surely grateful 
for any help you have sent, that you are sending, or 

that you will send. They are very humble and mod-
est. They bear a great witness, a witness of saints. 
It is not merely a human witness; rather, it is divine. 
I could tell you more, but let us just marvel at how 
they have managed to stay alive for two and a half 
years, since the beginning of this war.

In every place there are such witnesses. You 
have yours. I am privileged to know about it, be-
cause Metropolitan PHILIP fi rst opened his heart 
to me, and then opened the door for me to come 
and share with you these moments. It is the third 
year that I have come here, and I am happy to have 
done so; I came to know many of you – perhaps not 
all your names, but at least your faces.

There are many new people present here. I 
went down a while ago to have a look at the faces 
and to know to whom I might be addressing my 
speech. I saw that there are many whom I do not 
know, but I am grateful that you are listening so at-
tentively, because you have good hearts, and with 
some “seed” in them, you can grow and bear much 
fruit for God’s glory.

 In Argentina, they are happy that I am here. 
They know what I am doing here. Every day I send 
them a report about what is happening in your 
church, because you are a great example to them.

When I arrived and Metropolitan PHILIP greet-
ed me, he told me that he was expecting a “big 
speech” from me. However, I did not have a big 
one to offer you. What I have done, I hope, is to 
show how great is your witness to Christ, share it 
with you, and to be happy for that with you. It is a 
way to lead you to praise God for all the gifts He 
has given you.

Thank you for listening. May God bless all your 
works, all your lives and all your deeds, and may 
He guide us in His way, you and I – every one, ev-
erywhere – so that we may learn more about how 
to serve our brethren. Amen.

1This speech by Metropolitan SILOUAN 
was  recorded and edited.
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By the mercy of God 
John X 

Patriarch of Antioch and All the East 

  

Giving is the Criterion of our Belonging to the Reign of God 

 

 “Inasmuch as ye have done it unto one of the least of these my 
brethren, ye have done it unto me” (Matt. 25: 40) 

  
The Holy Antiochian Synod has set the 15th of September of this  year as a day 

of solidarity for all local and international parishes in order to support the 
humanitarian and relief work, which the Patriarchate of Antioch and the All the East 
has undertaken in the collaboration of national, governmental, ecclesiastic, and civil 
entities. The amount of pain and suffering endured by our sons and brothers in Syria 
until today is beyond any description. Moreover, the available resources are limited 
and can only cover a small part of the basic and essential needs of life, such as food, 
water, clothing, medicine, medical treatment, and shelter. 

We believe that God created us, gave us life and asked nothing in return for 
this precious gift. He was generous with us in a way that is proper to the Creator. He 
granted us the blessings which allow us to have a royal life in every sense.  Yet we 
drifted away from the truth and willingly chose to go astray from his grace; thus, our 
lives were filled with pain, sickness, evil, and death. 

God Himself did not remain distant from this new reality for He sent His only 
Son to live among us as one of us in order to return us to the right path again, 
enlighten our darkness, lead us to life, show us the Truth, teach us how to use our 
freedom, heal our wounds, give life to our souls, forgive our sins, and grant us His 
heavenly happiness. 

He humbly shared human life with us; He accompanied the widow of Nain at 
the funeral of her only son and brought him to life; he searched for the bleeding 
woman and healed her soul and body; He taught His disciples to share their bread 
and fish with the people who marched after Him and how to feed them with their 
hands; He tested the faith of the  Canaanite woman and granted her what she 
desired after having strengthened her faith; He healed the centurion’s servant; He 
did not arrive on time to the house of His sick friend Lazarus, but He brought him 
back to life and for his sisters Mary and Martha; He approached and touched the 
eyes of the blind man, the possessed, the leper, and the man with the withered hand, 
and dismissed them all healed both in soul and body. 

He gave us the best of all commandments, a solution to all our suffering: to 
love God through loving our brother and neighbor. Humanity is subject to evil and 
miseries we bring onto ourselves, knowingly or out of ignorance, because of our 
egoism and our own interests, whether we are individuals, groups, or countries. 

The Lord did not request anything for Himself. He did not ask us to honor 
Him, nor to express gratitude or acknowledgment. On the contrary He accepted 
suffering from our hands; and, from us, He heard curses, encountered blame and 
aggression, bore neglect and betrayal, and accepted flagellation, mockery, and 
crucifixion. 

He firmly commanded us, to love our neighbor, for He made this love the 
criterion of our belonging to the Reign of heaven. He commanded that our worship 
be associated with serving our neighbor, and He made loving and helping the weak 
and the needy equal in dignity to serving Him. He placed us between two charges: 
on one hand the parable of the Samaritan enlightens our minds and stimulates our 
solidarity with our needy brothers, taking care of them and standing by their side; 
on the other hand the parable of the last judgment, which confronts us with 
determining our eternal life starting now, by choosing for instance to be deaf to the 
voice of the needy, to remain blind to their suffering, to keep our hands tied instead 
of reaching out to help our neighbors, to shut our hearts to the pains of our brothers, 
or distract our minds with other than helping others. 

Today the perseverance of most of our children who are affected, in need, 
homeless, sick, wounded, unemployed, and facing adversity cannot continue 
without the support of all brothers, whether wealthy or not, and not only financially 
speaking, but also through the effective love given, and factually expressed in the 
consideration provided to he who lost a job, a home, a loved one, a provider, or 
others. God never stops stretching His hand towards us in our misery; He helps us, 
heals us and saves us instead. Ought we not stretch our hands towards our brothers 
in return?  

Some are doing so daily on the ground. But today those who live 
geographically afar from this reality, their tangible help is needed, as is their 
participation through a donation graciously given to their Church, which would be 
sent to the Patriarchate to support the efforts it is undertaking in this field.  

The Church today invites you, with all the love, zeal, and gratitude it has 
received, to honor your brother so that God honors you. The wounded heart calls 
your generous, loving and giving heart, wherever you are, it asks you to stretch the 
hand of brotherhood, support and solidarity. Grant graciously as God graciously 
granted you the countless generosities and the bounties beyond description. Seek to 
fulfill the needs of your people, and be their consolation. They are your fathers in the 
most precious of what you possess: faith. Give what is less in return: your 
contribution and generosity. 

Giving is the Criterion of our  
Belonging to the Reign of God

By the mercy of God
John X, Patriarch of Antioch and All the East

“Inasmuch as ye have done it unto one of the least of these my brethren,  
ye have done it unto me” (Matt. 25:40)

Pastoral Letter

He gave us the best of all commandments, a solution to all our suffering: to 
love God through loving our brother and neighbor. Humanity is subject to evil and 
miseries we bring onto ourselves, knowingly or out of ignorance, because of our 
egoism and our own interests, whether we are individuals, groups, or countries. 

The Lord did not request anything for Himself. He did not ask us to honor 
Him, nor to express gratitude or acknowledgment. On the contrary He accepted 
suffering from our hands; and, from us, He heard curses, encountered blame and 
aggression, bore neglect and betrayal, and accepted flagellation, mockery, and 
crucifixion. 

He firmly commanded us, to love our neighbor, for He made this love the 
criterion of our belonging to the Reign of heaven. He commanded that our worship 
be associated with serving our neighbor, and He made loving and helping the weak 
and the needy equal in dignity to serving Him. He placed us between two charges: 
on one hand the parable of the Samaritan enlightens our minds and stimulates our 
solidarity with our needy brothers, taking care of them and standing by their side; 
on the other hand the parable of the last judgment, which confronts us with 
determining our eternal life starting now, by choosing for instance to be deaf to the 
voice of the needy, to remain blind to their suffering, to keep our hands tied instead 
of reaching out to help our neighbors, to shut our hearts to the pains of our brothers, 
or distract our minds with other than helping others. 

Today the perseverance of most of our children who are affected, in need, 
homeless, sick, wounded, unemployed, and facing adversity cannot continue 
without the support of all brothers, whether wealthy or not, and not only financially 
speaking, but also through the effective love given, and factually expressed in the 
consideration provided to he who lost a job, a home, a loved one, a provider, or 
others. God never stops stretching His hand towards us in our misery; He helps us, 
heals us and saves us instead. Ought we not stretch our hands towards our brothers 
in return?  

Some are doing so daily on the ground. But today those who live 
geographically afar from this reality, their tangible help is needed, as is their 
participation through a donation graciously given to their Church, which would be 
sent to the Patriarchate to support the efforts it is undertaking in this field.  

The Church today invites you, with all the love, zeal, and gratitude it has 
received, to honor your brother so that God honors you. The wounded heart calls 
your generous, loving and giving heart, wherever you are, it asks you to stretch the 
hand of brotherhood, support and solidarity. Grant graciously as God graciously 
granted you the countless generosities and the bounties beyond description. Seek to 
fulfill the needs of your people, and be their consolation. They are your fathers in the 
most precious of what you possess: faith. Give what is less in return: your 
contribution and generosity. 

May God bless your deeds and multiply the  
fruits of your charities  

in His heavenly Reign. Amen.

Issued from our Patriarchal Residence in Damascus
Dated the 6th of August, 2013

John X
Patriarch of Antioch and All the East
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املمسوس و األعمى اقرتب وملس عاهات صديقه املريض لعازر لكّنه أعاده حّيًا إىل أخت يه مرمي ومرتا؛ 
 الروح واجلسد معاً. معاىف يف اجلميع واألبرص وصاحب اليد اليابسة وصرف 

أن حنّب اهلل عن طريق  :اتنا، وهي وصّية احملّبةلكّل معان الوصايا، حالً  ةلكّنه ترك لنا وصّية هي خي 
اجنبل معنا يف هذه االنسانّية اليت تتطاول عليها الشرور، وتدمى بآالم  ذاك الذيحمّبة أخينا وقريبنا، 

حنن صانعوها، عن معرفة وعن جهل، بسبب من أنانّيتنا ومصاحلنا، سواء كنّا أفرادًا أم مجاعات أم 
 دوالً.

مل يوِص الرّب بشيء لذاته؛ مل يطلب أن نقّدم له تكرميًا أو نعرّب عن امتنان أو نقّر بفضل. ال بل 
باً، ومسع مّنا سباباً، ولقي مّنا عتابًا وتعنيفاً، واحتمل منّا النكران واخليانة، واقتبل ادينا عذااقتبل من أي

 السياط واهلزء والصلب. 
 نااملكوت السموات. أوصنتسابنا إىل ال اً معيار قد وضعه قريب، فلكّنه كان صارماً عندما أوصانا بال

يف الكرامة خلدمته  مساويةً وخدمتهما ، وجعل حمّبة الضعيف واحملتاج خبدمة القريبأن تقرتن عبادتنا 
السامرّي يني ضمائرنا وحيّفز نوايانا يف اجتاه  لقد وضعنا بني فكَّي كّماشة: من جهة، مثل   هو.

الدينونة األخية يضعنا  ينا احملتاج باالقرتاب منه واالعتناء به؛ ومن جهة أخرى، مثل  التضامن مع أخ
أمام حتديد حياتنا األبديّة منذ اآلن، إذا ما صممنا آذاننا عن صوت احملتاج، أو أغلقنا عيوننا عن رؤية 

م أخينا، أو ألــه ينا عقلنا عن مّدها إىل القريب، أو أشحنا بقلبنا عن حتّسس آال ايناديأفنا املعاناة، أو كتّ 
 بغي اخلدمة واملساعدة.

صمود الشرحية الكربى من أبنائنا اليوم، من املتضّررين واملعوزين واملشّردين واملرضى واجلرحى  إنّ 
والعاطلني عن العمل، ال ميكن أن يستمّر من دون دعم كّل اإلخوة، امليسورين وغي امليسورين، ليس 

ن م على أرض الواقع التفاتاً حسّياً وعملّياً مع م  منا مبا أوتينا من حمبة فاعلة، ترتج  فقط بفلس األرملة، وإ
 إخل.أو معيل، جار عليه الزمن خبسارة وظيفة، أو مسكن، أو أحّبة، 

ال منّد يدنا حنن بدورنا ألخينا؟ هناك ف  أ  . يده لنا يف بؤسنا وأعاننا وشفانا وأنقذناعن مّد اهلل مل يفتأ 
ًا بعيدًا عن من الذين يعيشون جغرافيّ اليوم بذلك يومّيًا على أرض الواقع، لكّنهم حيتاجون من يقوم 

لدعم وي رسل إىل البطريركية  ،هذا الواقع، أن يعرّبوا عن مشاركتهم بعطاء جيودون به على كنيستهم
  اجلهود اليت تقوم هبا على هذا الصعيد.
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 كر موا من اهلل.ت  لكي  كمكرِموا أخا ت  أن  ،وعزم وامتنان من حمّبة مبا أوتيتـ كم، تدعو الكنيسة اليوم 
. ة والتضامن واملؤازرةيد األخوّ  وامدّ تلجدمت، و  أينما كم الكرمي واحملّب واملعطاء، القلب اجلريح ينادي قلب

صى؛ اسعوا يف سّد إو ال ت وصف كم من خيات مبا جاد به اخلالق عليجودوا  ات حاجحسانات ال حت 
بادلوهم مبا هو أدىن: ف ؛وا تعزيتهم. هم آباؤكم يف أكرم وأمثن ما عندكم: اإلميانأهاليكم؛ كون

 كم.ئساتمتكم وسخامبِ 
 اناتكم يف ملكوته السماوّي. آمني.أال بارك الرّب أعمالكم وأكثر مثار إحس

 
 .يف دمشق صدر عن مقامنا البطريركي

 .3102السادس من آب بتاريخ 
 

 وحنا العاشري   
 

 يرك أنطاكية وسائر المشرقبطر       
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 برحمة اهلل تعالى 
 يوحنا العاشر

 بطريرك أنطاكية وسائر المشرق
 

 السـموات نا إلى ملكـوت  انتسـاب   معيـار   طاء  ـالع
 (01: 31)مت  "بأحد إخوتي هؤالء الصغار... فبـي فعلتموههذا علتم إن ف"

 

ة يومًا تضامنّيًا بني كافّ  س يوم اخلامس عشر من أيلول للعام احلايللقد حّدد اجملمع األنطاكّي املقدّ 
من أجل دعم العمل اإلغاثّي واإلنسايّن الذي  ، وطنًا وانتشاراً،الرعايا يف ربوع الكرسّي األنطاكيّ 

بالتعاون مع جهات دولّية وحكومّية  أنطاكية وسائر املشرق للروم األرثوذكس بطريركّيةمت وتقوم به قا
وكنسّية ومدنّية. فإّن حجم املآسي واآلالم اليت عصفت، وال تـزال، بأبنائنا وإخوتنا يف سوريا يفوق كّل 

من احلاجات الفعلّية، الضروريّة  يسي   ال تكفي لتغطية إاّل جزء   حمدودة، وصف، واالمكانّيات املتوّفرة
 واألساسّية للحياة، نعين بذلك توفي املأكل واملشرب والكساء والدواء والطبابة والسكن حبّدها األدىن.

الوجود واحلياة ومل يطلب منّا بداًل عن هذه العطّية الثمينة. سخى علينا حبانا اهلل حنن نؤمن أّن 
خليات اليت نتمّتع هبا حىت تكون حياتنا ملوكّية بكّل معىن سخاء يليق باخلالق وحده، إذ منحنا ا

الكلمة. إاّل أنّنا شردنا عن احلّق، وبإرادتنا اخرتنا االبتعاد عن النعمة، فصار واقعنا جمبواًل باألمل واملرض 
 والشّر واملوت.

ا، مقيم  بيننا، عن هذا الواقع اجلديد، بل أرسل ابنه الوحيد ليعيش معنا كواحد منّ  هو نفسه مل ينأ  
ويني عتمتنا، ويرشدنا إىل احلياة، ويعرّفنا على احلّق، ويعّلمنا استخدام حريّتنا، ن شرودنا، عنا عيدلي

 . ته السماويّةغبطمينحنا و ويغفر خطايانا، ويضّمد جراحنا، وحييي نفوسنا، 
رملة نائني يف تأبني ، دون تكّلف: رافق أة ما بعدها بساطةطاا احلياة االنسانّية ببسن  شارك  لقد 

مربؤة النفس واجلسد؛ عّلم تالميذه أن يشاركوا مبا وصرفها نازفة الّدم ال فّتش عنوحيدها، وأقامه حيّاً؛ 
فحص إميان املرأة الكنعانّية اليت سارت وراءه ويطعموها بأيديهم؛  لديهم من اخلبز والسمك اجلموع  

تصّرف قائد املئة بشأن شفاء خادمه؛ تأّخر على ووهبها مرادها بعد أن عظّم إمياهنا؛ وضع نفسه ب
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املمسوس و األعمى اقرتب وملس عاهات صديقه املريض لعازر لكّنه أعاده حّيًا إىل أخت يه مرمي ومرتا؛ 
 الروح واجلسد معاً. معاىف يف اجلميع واألبرص وصاحب اليد اليابسة وصرف 

أن حنّب اهلل عن طريق  :اتنا، وهي وصّية احملّبةلكّل معان الوصايا، حالً  ةلكّنه ترك لنا وصّية هي خي 
اجنبل معنا يف هذه االنسانّية اليت تتطاول عليها الشرور، وتدمى بآالم  ذاك الذيحمّبة أخينا وقريبنا، 

حنن صانعوها، عن معرفة وعن جهل، بسبب من أنانّيتنا ومصاحلنا، سواء كنّا أفرادًا أم مجاعات أم 
 دوالً.

مل يوِص الرّب بشيء لذاته؛ مل يطلب أن نقّدم له تكرميًا أو نعرّب عن امتنان أو نقّر بفضل. ال بل 
باً، ومسع مّنا سباباً، ولقي مّنا عتابًا وتعنيفاً، واحتمل منّا النكران واخليانة، واقتبل ادينا عذااقتبل من أي

 السياط واهلزء والصلب. 
 نااملكوت السموات. أوصنتسابنا إىل ال اً معيار قد وضعه قريب، فلكّنه كان صارماً عندما أوصانا بال

يف الكرامة خلدمته  مساويةً وخدمتهما ، وجعل حمّبة الضعيف واحملتاج خبدمة القريبأن تقرتن عبادتنا 
السامرّي يني ضمائرنا وحيّفز نوايانا يف اجتاه  لقد وضعنا بني فكَّي كّماشة: من جهة، مثل   هو.

الدينونة األخية يضعنا  ينا احملتاج باالقرتاب منه واالعتناء به؛ ومن جهة أخرى، مثل  التضامن مع أخ
أمام حتديد حياتنا األبديّة منذ اآلن، إذا ما صممنا آذاننا عن صوت احملتاج، أو أغلقنا عيوننا عن رؤية 

م أخينا، أو ألــه ينا عقلنا عن مّدها إىل القريب، أو أشحنا بقلبنا عن حتّسس آال ايناديأفنا املعاناة، أو كتّ 
 بغي اخلدمة واملساعدة.

صمود الشرحية الكربى من أبنائنا اليوم، من املتضّررين واملعوزين واملشّردين واملرضى واجلرحى  إنّ 
والعاطلني عن العمل، ال ميكن أن يستمّر من دون دعم كّل اإلخوة، امليسورين وغي امليسورين، ليس 

ن م على أرض الواقع التفاتاً حسّياً وعملّياً مع م  منا مبا أوتينا من حمبة فاعلة، ترتج  فقط بفلس األرملة، وإ
 إخل.أو معيل، جار عليه الزمن خبسارة وظيفة، أو مسكن، أو أحّبة، 

ال منّد يدنا حنن بدورنا ألخينا؟ هناك ف  أ  . يده لنا يف بؤسنا وأعاننا وشفانا وأنقذناعن مّد اهلل مل يفتأ 
ًا بعيدًا عن من الذين يعيشون جغرافيّ اليوم بذلك يومّيًا على أرض الواقع، لكّنهم حيتاجون من يقوم 

لدعم وي رسل إىل البطريركية  ،هذا الواقع، أن يعرّبوا عن مشاركتهم بعطاء جيودون به على كنيستهم
  اجلهود اليت تقوم هبا على هذا الصعيد.

DAILY DEVOTIONS
NOVEMBER 2013

1. 1 CORINTHIANS 12:27-13:8 
 MATTHEW 10:1, 5-8 (FAST)
2.  1 CORINTHIANS 15:58-16:3; LUKE 9:1-6
3. 2 CORINTHIANS 11:31-12:9; LUKE 16:19-31
4.  PHILIPPIANS 2:12-16; LUKE 12:13-15, 22-31
5. PHILIPPIANS 2:17-23; LUKE 12:42-48
6. PHILIPPIANS 2:24-30; LUKE 12:48-59 (FAST)
7. PHILIPPIANS 3:1-8; LUKE 13:1-9
8. HEBREWS 2:2-10; LUKE 10:16-21 (FAST)
9. 2 CORINTHIANS 1:8-11; LUKE 9:37-43
10. GALATIANS 1:11-19; LUKE 10:25-37
11.  PHILIPPIANS 4:10-23; LUKE 14:12-15
12. COLOSSIANS 1:1-2, 7-11; LUKE 14:25-35
13. HEBREWS 7:26-8:2; JOHN 10:9-16 (FAST)
14. COLOSSIANS 1:24-29; LUKE 16:1-9
15. COLOSSIANS 2:1-7; LUKE 16:15-18; 17:1-4
 (NATIVITY FAST BEGINS)
16.  1 CORINTHIANS 49-16;MATTHEW 9:9-13 

(FAST)
17. GALATIANS 2:16-20; LUKE 12:16-21 (FAST)
18.  COLOSSIANS 2:13-20; LUKE 17:20-25

(FAST)
19.  COLOSSIANS 2:20-3:3; LUKE 17:26-37 

(FAST)
20. COLOSSIANS 3:17-4:1
 LUKE 18:15-17, 26-30 (FAST)
21. HEBREWS 9:1-7; LUKE 10:38-42; 11:27-28
 ENTRY OF THE THEOTOKOS
 IN THE TEMPLE (FAST)
22.  COLOSSIANS 4:10-18; LUKE 19:12-28 

(FAST)
23.  2 CORINTHIANS 5:1-10; LUKE 10:19-21 

(FAST)
24.  GALATIANS 6:11-18; LUKE 18:18-27 (FAST)
25.  1 THESSALONIANS 1:1-5; LUKE 19:37-44 

(FAST)
26.  1 THESSALONIANS 1:6-10; LUKE 19:45-48 

(FAST)
27.  1 THESSALONIANS 2:1-8; LUKE 20:1-8 

(FAST)
28. 1 THESSALONIANS 2:9-14;
 LUKE 20:9-18 (FAST)
29. 1 THESSALONIANS 2:14-19;
 LUKE 20:19-26 (FAST)
30.  1 CORINTHIANS 4:9-16; JOHN 1:35-51 

(FAST)
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We are gathered this evening to pray for the 
repose of the souls of the Arab martyrs who 
were killed in a vain war, the like we have never 
seen to this point in history. When President Zain 
Al’abedeen was overthrown by a revolution in Tu-
nisia, and when Colonel Mou’ammar Alqathafee 
was overthrown by another revolution in Lybia, the 
United States said: “This is the Arab Spring.”

In the June issue of The WoRD magazine, which 
expresses the opinion of the Antiochian Orthodox 
Archdiocese in North America, I wrote an edito-
rial titled, “Is This an Arab Spring or a Tornado?” 
This tornado has extended to wounded Egypt, Pal-
estine, Iraq, beloved Syria, and beautiful Lebanon, 
while Jordan is standing in these days on the edge 
of the abyss. After the Zionist forces defeated all 
Arab armies during the first war between Arabs and 
Israel, the great Syrian poet, ‘Omar Abou Reshee, 
delivered a poem with great indignation in Aleppo:

My nation, do you have among other  
nations a pulpit for the sword or pen?

I look at you with much sadness ashamed  
[of] your past which has vanished.

My nation, how many idols you glorified  
which did not have the purity of an idol?

This past which has vanished, and over which 
‘Omar Abou Reshee is shedding tears, is the dawn 
of Islam when the prophet Mohammed destroyed 
the idols of Al-Ka’bat. Similarly, our Lord Jesus 
Christ drove out the traders from the Temple, say-
ing to them: “My House is a house of prayer but 
you have made it a den for thieves.” Are the Salaf-
ists and fundamentalists who slay children as if they 
are sheep, and stab men in their chests to take the 
hearts of their enemies and eat them, are they Mus-
lims? O my God, No! These are the blasphemers, 
and if you do not believe me, go to the Quran and 
learn forgiveness and love. The Quran states: “Man 
is the brother of man whether he likes it or not.” 
Advise them to read sourat Al-‘Oumran and sourat 
Al-Ma-edt, and sourat Mariam; maybe they will un-
derstand. Our Lord Jesus Christ says: “Love your 
enemies, bless those who curse you and if any one 

slaps you on the right cheek, turn to him the other 
cheek also.” And He also says: “Do to others as you 
would have them do to you.”

When we see rivers of blood streaming in the 
Arab streets, we cannot but ask, Are they really 
Muslims? And when we see the Christian West sup-
ply the Arab countries and the Arab people with le-
thal weapons to kill each other, we cannot help but 
ask, Where are the Christians?

Four months ago, two Orthodox Archbishops 
from Aleppo, namely Archbishop Yohanna Ibra-
him and Archbishop Boulos Yazgi, were abducted. 
There is a rumor that they are imprisoned between 
the Syrian and Turkish borders, while according to 
another rumor they have been killed and have de-
parted to the Heavenly Kingdom. What could these 
two God-loving Archbishops, who have dedicated 
their lives to prayers, good deeds, and preaching 
love, have done to deserve such treatment? Why 
haven’t we heard anything from them or their cap-
tors after all these days? Real revolutions are made 
for creating a new world, and not for kidnapping, 
murder, stealing, burning churches and mosques, 
kidnapping bishops and shedding the blood of 
priests.

I do not want to talk too long. Allow me, how-
ever, to conclude this message with some verses of 
poetry which were written by the famous and great 
Damascene poet Nizar Kabbani, may his soul rest in 
peace, during the commemoration of the establish-
ment of the Arab League in Egypt. I remember from 
this famous poem the following immortal verses:

O green Tunisia, I have come to you as a lover
And on my forehead there is a book and a rose.
I am the Damascene whose profession is love

He sang and the earth and the forest became green.
I am tired my friend with my Arabism. 

Is Arabism a curse and torture?
The Arab world is either a slain Lamb 

or a butcher ruler.

This is our tragic condition today.
Peace and the mercy of God and His blessings be 
upon you.

An Appeal to All Arabs
The speech which Metropolitan PHILIP (Saliba) delivered at evening prayer held at St. George Antiochian Or-
thodox Church, New Jersey, for the release of the two abducted Archbishops, Youhanna Ibrahim, and Boulos 
Yazgi. It is also an appeal to all Arabs in the Middle East and overseas.

Metropolitan Paul  
(Yazigi) of Aleppo

Metropolitan Mor  
Yohanna Ibrahim

Sermon of Metropolitan PHILIP



Basil the Great wrote an Address 

to Young Men on the Right Use of 

Greek Literature1 about 364 A.D., 

the year he was ordained as priest 

and his nephew was beginning his 

formal education in Caesaria, as St. 

Basil had done years earlier. The 

letter was written to answer the 

question of how a Christian could 

benefi t from a pagan education, 

that is, one in which moral and re-

ligious perspectives were drawn 

from the poetry, literature, art, and philosophy of a mostly unchristian 

and often anti-Christian culture. Only three years prior, the emperor Ju-

lian “the Apostate” had ruled in his School Edict that Christian teach-

ers could not teach the classical authors of Roman and Greek culture 

(Cicero, Virgil, Homer, and so forth), thus, depriving Christian students 

of teachers who could interpret these ancient works in a Christian con-

text. Indeed, Julian wanted the classic literature taught as true in all 

regards.2 Without that broader context, students might have been left 

with the impression that the fi nite, often immoral behavior of pagan 

gods or philosophical apathy toward them and divinity itself were vi-

able options for them. Also, students might have been tempted to 

imitate sets of virtues that refl ected the ideals of pagan culture, rather 

than those of Christ’s Kingdom, thereby following the “world,” rather 

than the “Spirit of God.”

Perhaps this sounds familiar. In many ways, 
St. Basil’s Address refl ects perennial concerns 
among Christians about profane reason (as 
rooted in the fall, Genesis 3:5) and false wisdom 
(James 3:13–17) that continue to this day. In 
our “post-Christian” era, the same visceral fears 
about secularism, as well as bias against religion, 
particularly Christianity – clearly present among 
professors of “higher education” – concern many 
Christians. Unless one is ensconced in a commit-
ted Christian academic community, the concern 
remains whether Christianity (apart from its pro-
motion) will receive even a fair historical hearing 
in the class room, let alone a theological one. A 
competing viewpoint, religious, sociological or 
philosophical, is promulgated in place of Chris-
tian faith on a daily basis on the best-known cam-
puses in Europe and North America. St. Basil did 
not shrink from such a challenge to Christians in 
his own age, and neither should we.

In essence, his teaching applies as much to 
us, as to fourth-century Orthodox Christians: we 
must strive to put on the “mind of Christ” (1 Cor-
inthians 2:15; Philippians 2:5), which is the true 
objective of all learning and every kind of wisdom. 
Thus the greatest human orators, rhetoricians, 
poets, and philosophers make our minds fertile 
for studying the truth of the “word of God.” St. 
Basil wrote, “[Since] the greatest of all battles lies 
before us, in preparation for which we must do 
and suffer all things to gain power. Consequently, 
we must be conversant with poets, historians and 
orators, indeed with all men who may further our 
soul’s salvation.”3 Like other Church Fathers, St. 
Basil discerns between the fallen world in which 
sin and evil are active, including the nature of 
man, and the world as initially created “very 
good” (Genesis 1:31). Christ has reconciled this 
fallen world to God by his death and resurrection, 
and has sent the Holy Spirit into his Church. In 
this world, sanctifi ed men and women may “see 
God” (Matthew 5:8). Therefore, any ancient wis-
dom or pedagogy that aspires to a genuine hu-
manism (for Orthodox Christians, one rooted in 
the enfl eshed “Word,” or logos) affi rms that God 
compels reason-endowed mankind toward a re-
fl ection of the true “wisdom from above” (James 
3:17). For St. Basil, the preliminary study of pa-
gan wisdom was meant to limber up the mind for 
that revealed wisdom which we could abide bet-

ter if we become accustomed to dimmer truths, 
not so far from what Scripture provides. St. Basil 
wrote, “But so long as our immaturity forbids our 
understanding of their deep thought [that is, of 
Scripture], we exercise our spiritual perceptions 
upon profane writings . . . in which we perceive 
the truth as in shadows and mirrors.”4

 Learning Now, and Then

St. Basil’s language of warfare is appropriate 
to seeking worldly education, especially in the 
shared darkness of our respective ages. We should 
take him at his word, since in the “arena of ideas,” 
or that of Rome, “suffering” is a real possibility. 
Despite the frequent institutional protestations 
against intolerance and even bullying, Christian 
students often become a persecuted minority, a 
group whose mere presence causes consterna-

20   October 2013 The Word   21

St. Basil on 
Higher 
Education in 
Every Age

Left: Page from the 
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Below Left: Mid-1st Cen-
tury AD bust of Cicero in 
the Capitoline Museums

Below Right: A bust of 
Homer



One would hope that, by middle-age, one has dis-
covered that family, children, good health, or just 
plain rest, are the priorities of normal life, even 
if this recognition does not insulate one from all 
the strains of student life. It is not that older stu-
dents can avoid heavy academic challenges. (Why 
would they? They have sought them out – as I did). 
It’s just that they have learned through years of 
practical experience that it is better not to swerve 
into a ditch (metaphorically speaking), if you can 
avoid it. As obvious as this seems, this understand-
ing may be the main difference between youth 
and maturity! Besides using experience itself as a 
genuine tutor, St. Basil recommends altering our 
priorities as a strategy for coping with deficiencies 
in higher education that mature students perceive. 
As St. Basil argues, it all depends on how educa-
tion is used, either as “means” or an “end.”7 As I 
noted earlier, for St. Basil the “end” and spiritual 
objective implicit in his Address is acquisition of 
the “mind of Christ” and “wisdom from above.” 
He always keeps before him the purpose toward 
which all of this life is directed: “eternal life.” In-
deed, he wrote, “We [do not] recognize anything 
as unconditionally a blessing which benefits us in 
this life only. Whatever helps us towards [life eter-
nal] – this we say that we must love and follow 
after with all our might, but those things which 
have no bearing on it should be held as nothing.”8

One can analyze reams of encyclopedic data, ac-
quiring a store of new information, but the way it 
will prove most valuable, according to St. Basil, 
is when the knowledge of each subject is turned 
toward wisdom, ornamenting, sheltering, and 
motivating love of truth and goodness. Compar-
ing pagan and Christian methods of education, St. 
Basil implies that they are both part of the same 
tree (the life of the mind), even if the former is in 
service to the latter. “Just as it is the chief mission 
of the tree to bear its fruit in its season . . . even so 
the real fruit of the soul is truth, yet it is not with-
out advantage for it to embrace the pagan wisdom, 
as also the leaves offer shelter to the fruit.”9 St. 
Basil’s view embraces reason and faith as a unified 
practical method moving from discursive (ratio) 
to noetic (i.e., of the “nous”) knowledge of God. 

Wisdom before Knowledge

The mature student believes that whatever 
value there may be in acquiring a higher level in 

one’s educational career, the adage “working to 
live,” and not the inverse, applies here. We can 
hope to see, through years of a daily grind and 
enough misjudgments, that some things outweigh 
others in the grand scheme. Another way of saying 
it: “What does it profit a man to gain the whole 
world and forfeit his soul?” (Mark 8:26). You are 
expected to give up your soul, your all, in some 
sense – as though you were not also living a busy 
life apart from your studies, as though, no matter 
what your age, you need the added bonus of hav-
ing been educated here – wherever here happens 
to be. Why is this so? The university becomes its 
own world, one that many students and professors 
cannot see beyond. In this reality unto itself, com-
peting claims are obfuscated or undermined. Of 
course, this is far from the declared mission of a 
university. After all, is it not touted to be a place to 
prepare students to engage the world, actually to 
operate and prosper in it? Yet the “world” it seeks 
to engage is so often a false projection that has 
more to do with idealistic or utopian visions estab-
lished by the repetitions of critical theories, rather 
than an historical reality which is, in part, the basis 
for any sound personal, political and philosophical 
response. Certainly, we have a right to speak to 
the human condition, but wisdom dictates that we 
trace the cause of this condition in the “spirit of 
the age” and, more subtly, in mankind’s bent will.

When we have rightly perceived the pattern of 
men’s choices, we can know where we are going, 
and should go. Not surprisingly, an increase in the 
modernist bias, with its revisionist tendencies and 
radical disposition, has followed the dissolution of 
a historical and genuinely humanistic perspective 
on many college campuses. Of course, if one wor-
ships the social and technological achievements of 
our era (or of any era), considering them to be 
the pinnacle of man’s intelligence, then the bril-
liance of human minds and characters from the 
past will be ignored; reduced to a prelude to our 
current story and identity. This, however, is sheer 
vanity. Those who came before us are essential to 
who and what we are. Many may rightly be viewed 
with awe for their great accomplishments, par-
ticularly in times when life itself was fraught with 
immediate dangers, people like Moses, Plato, St. 
Athanasius, Michelangelo, Galileo, Shakespeare, 
Mozart, Newton, Curie, and Einstein, to name just 
a few. The labor of spiritual and intellectual giants 
 
 
 

tion to those who identify them as the source of 
everything wrong with society! It’s hard enough 
in adulthood to face this prospect, but seemingly 
harder earlier on, when one’s very self-definition 
is in emotional flux. Returning to school as a sea-
soned citizen is an experience that has its own set 
of hazards and sufferings. While the normal stress-
ors of college life are daunting enough at twenty, 
they are multiplied by a considerable factor at age 
fifty, but in very different ways. This is so partly 
because, by then, one’s critical eyes are open. Of 
course, if one attended college at the usual age fol-
lowing high school, or went on to graduate school 
in one’s mid-twenties, certain stressors would be 
familiar: late nights (little sleep), constant study-
ing, anxious testing, desperately hoped-for grades.

I have found these things do not change no 
matter who you are. Therefore, the investment of 
the student remains just as necessary, even if con-
veniences like the Internet, laptops, thumb-drives, 
scanners, “wi-fi,” and digital recorders make gath-
ering information much easier now than when I 
first entered college. Not to sound antiquated, but 
in those days the best “technology” was a ballpoint 
pen and an electric typewriter. (How St. Basil did 
so much in his day, is part of my sense of won-
der about the past. But I digress.) Today, students 
benefit from advancements in the tools of learn-
ing, and in available knowledge. Of course, where 
younger students have the virtue of resiliency and 
freedom to spend time on themselves and their 
projects, the rootedness of older students be-
comes a noticeable disadvantage. Families of such 
students must sacrifice long-established routines, 
including precious time together, and have the 
added tension of a shared income, once meeting 
family needs, being siphoned away for education’s 
ever-increasing costs. Such sacrifice becomes pro-
portionately greater when the number of affected 
persons increases. So young students may be will-
ing to forgo certain amenities and creature-com-
forts in exchange for hoped-for results, one’s fam-
ily members may not be so willing, even if these 
results will –  someday, financially or otherwise – 
benefit all.

Life’s lessons, however, can provide some prep-
aration for this peculiar battle that eludes younger 
students. St. Basil argues that it is a matter of mak-
ing use of whatever you have already gained, no 
matter how seemingly unrelated, just as those in 

military service acquire “skill in gymnastics and 
dancing, and then in battle reap the reward of their 
training.”5 Thus, training in the vicissitudes of life 
can allow students, especially mature ones, to reap 
a victory despite resistance and ill-treatment on 
the academic scene.

Priorities

The psychological difference between facing 
school’s pressures with the flexible temperament 
of youth and the relative brittleness of maturity 
is dramatic. In youth, one thinks nothing of tack-
ling seemingly impossible tasks, even if it entails 
missing several nights’ sleep, cramming for tests, 
and absorbing knowledge in large bites. The older 
student, on the other hand, is disinclined to tempt 
physical and mental fate, because he eschews its 
consequences (headache, eye strain, exhaustion, 
moodiness, poor hygiene), and out of consider-
ation for its effect on others (in my case, a loving 
wife and daughter). Taking a more prudent ap-
proach, he is concerned with maintaining a bal-
ance between personal effort and desired results. 
He has gained, as St. Basil claimed, “adequate 
experience in the vicissitudes of life which teach 
their lessons at every turn.”6 He has drawn from 
real life-lessons outside the classroom, of both joy 
and sorrow. In youth, however, one feels invincible 
even if this is proven false again and again, some-
times with distressing results. (Not that I experi-
enced any in my day, of course!) Strangely, under-
going extreme trials has been considered part of 
the fun of “higher learning,” reinforced no doubt 
by youthful states of mind, like denial, ignorance 
and naiveté. On the other hand, older students, 
precisely because of their brushes with harsh re-
alities (for example, mild cognitive impairment, 
crooked politicians, traffic jams, federal taxes, 
and so forth), have built-up mental and emotional 
safe-guards precluding delusions of invincibility. 
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“[Since] the 
greatest of all 
battles lies  before 
us, in prepara-
tion for which 
we must do and 
suffer all things 
to gain power. 
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 “But so long as our  
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of Scripture], we  
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upon profane  
writings . . . in  

which we perceive  
the truth as in  

shadows  
and mirrors.”
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“successful” people are not closed-minded be- 
cause they discriminate among available choices. 
Every choice is inherently a value-discrimination, 
since in most cases a particular choice will seem 
better than other possible choices. In many cases, 
a particular choice will prove productive, success-
ful, or satisfying to many people, and thus, worthy 
of repetition over time (for example, free societies 
over totalitarian ones). In some cases, when all rel-
evant facts are known, certain choices will appear 
better or best to all. Love, hope, and beauty for 
instance, appear better to all, when placed against 
apathy, despair, and ugliness. Who but a tyrant or 
psychopath would try to build a functional com-
munity on the negative qualities of apathy, despair, 
and ugliness? Is it possible for someone to be re-
pulsed by the sight of DaVinci’s David? Does hope 
not inspire more than despair, and love beyond 
apathy? Certainly negative qualities have been a 
part of the landscape of many cultures, including 
our own, but none have begun with these as unify-
ing principles, nor sought them as a higher good, 
once a collective vision was realized.13

In many cases, answers to questions may be 
given and solutions readily applied because fun-
damental questions are not really new! The ideas 
themselves have acquired a “history.” They are 
questions inherent to the nature of the human 
mind. They have been seen before, forming the 
basis for rational thought and reliable schemes in 
established society, government, economies, and 
philosophy. Fortunately, some souls are wisely 
constrained by history and that is only possible be-
cause some societies, some perspectives, have had 
histories long enough to test suggested reforms or 
changes against what has been. Saying this, how-
ever, will not usually endear one to today’s teach-
ing faculty.

Speaking of an “intellectual culture” that the 
university serves in its barest form, that is, prior 
to any dictate by the Church or a religious author-
ity, John Henry (Cardinal) Newman wrote, “The 
University . . . has this object and this mission; it 
contemplates neither moral impression nor me-
chanical production; it professes to exercise the 
mind neither in art nor in duty; its function is in-
tellectual culture; here it may leave its scholars, 
and it has done its work when it has done as much  
as this. It educates the intellect to reason well in 
all matters, to reach out towards truth, and to 

grasp it.”14 Simply put, it should teach how to 
think, not what to think, as St. Basil wrote, by be-
ing conversant with poets, historians, orators, and 
philosophers, “the learned men of old.”15 In So-
cratic style it recommends conversation on all sub-
jects in order to unveil truth and does not dictate 
the conscience of its students. Contrary to Wilson 
and his progressive audience, the intellectual prin-
ciples toward which it aspires are assumed to be 
objective, analytically discernible, and inherent to 
true liberal education; assumptions typically held 
by prior generations of students.

Reform and the Good

For this reason professors may find the pres-
ence of mature students in class discomfiting: 
whatever academic prowess they might possess, 
the successful man or woman wields not some un-
tested view soon to be outdated, but investments 
crafted by skill, intellect and resolve, grounded in 
what people can accomplish for themselves and 
wish to pass along to others. Oddly, such virtues 
are not held up by many academics as stable mod-
els and secure guides to be emulated. Instead, they 
are viewed as out of line with the liberating cur-
ricula of the intelligentsia whose purpose, at least 
as Wilson defined it, is perpetual deconstruction 
and “reform.” This purpose, however, is inevita-
bly self-contradictory, since without “form” there 
can be no “reform”; without accepting a society 
(one participating in trustworthy principles), de-
construction leads only to constant confusion. It 
also leads to a withering existential problem: if one 
finds no value in stability, no principle on which to 
stand, toward what “end” do you change anything? 
Is it merely the adultery of the new, if so, it can-
not stand, whether it is about new ideas, values, 
or life-styles.

This is no option for an Orthodox Christian, 
whether lay or monastic. As Fr. Georges Florovsky 
wrote, “What is important… is that even those who 
go out [of the world] cannot dispense with the main 
problem: they still have to build up a “society” and  
cannot therefore dispense with this basic element 
of social culture. ‘Anarchism’ is in any case exclud-
ed by the Gospel. Nor does Monasticism mean or 
imply a denunciation of culture. Monasteries were, 
for a long time, precisely the most powerful cen-
ters of cultural activity, both in the West and in the 
East. The practical problem is therefore reduced 

has revealed important truths and enriched human 
life, despite the forces arrayed against it, both 
internal and external. Many of their insights 
 continue to shape, define, and challenge us per-
sonally today.

Ironically, however, teachers are often the first 
to forget the immense shoulders they are stand-
ing on. For this reason, St. Basil is adamant that 
no one, especially no Christian student, should 
“unqualifiedly give over [his or her] mind to these 
men, as a ship is surrendered to the rudder, to fol-
low what they list, but that while receiving whatev-
er of value they have to offer, [he or she] recognize 
what is wise to ignore (sic).”10 Though the student 
is exposed to many contradictory moral and theo-
logical claims, and it is profitable to know about 
these, the Christian’s “attention is to be chiefly 
upon those many passages from the poets, histo-
rians, and especially the philosophers, in which 
virtue is praised . . . for the lessons of youth make 
a deep impression, because the soul is plastic, and 
they are likely to be indelible.”11 This fact alone 
should give us pause as we consider to which 
school we entrust our own soul, or our son’s or 
daughter’s soul, as they are likely to be swayed by 
its impressions long into their lives. While St. Basil 
could recommend the best of pagan education for 
meditation by Christian students, many colleges, 
by adopting a “post-Christian” world-view, eschew 
even the rational basis and morality of ancient 
(pre-Christian) culture.

 What Is a University?

St. Basil the Great, along with his friend Greg-
ory of Nazianzus, acquired formal training in Con-
stantinople where they were tutored by Libanius in 
the arts of rhetoric and antiquity. Constantinople 
was the eastern imperial capital, designated “New 
Rome,” and a political, social and academic center 
that reflected the glories of antiquity. Like many 
metropolitan centers today, the great city attracted 
prolific authors like Libanius and other educated 
citizens. It represented the highest intellectual at-
tainments achieved in western pagan thought and 
culture, many seemingly at odds with the devel-
opment of Christian culture. Saints St. Basil and 
Gregory in their youth were drawn to this promi-
nent academic center, where the poetic and philo-
sophical traditions of old were deeply engrained. 
As Christians they respected these traditions, and 

were able to place them in the service of revealed 
truth. There are, likewise, certain philosophical 
biases in current education (those entrenched in 
modern academia from the 1960s) against which 
one must be cautioned, particularly if one re-en-
ters the academic scene after a lengthy absence. 
First, most people who are middle-aged, that is, 
who have had exposure to life’s vicissitudes in 
the training grounds of marriage, parenthood, 
sustained employment or variegated world expe-
rience, may expect to be seen as a threat to the 
spirit of the modern university. This may be sum-
marized by a statement attributed to President 
Woodrow Wilson, who said: “The purpose of a 
university should be to make a son as unlike his 
father as possible . . . [since] by the time a man has 
grown old enough to have a son in college he has 
specialized. The university should generalize the 
treatment of its undergraduates, should struggle 
to put them in touch with every force of life. Every 
man of established success is dangerous to society. 
His tendency is to keep society as it is. His success 
has been founded upon it. You will not find many 
reformers among the successful men.”12 This view 
is flawed on several levels. Unless a “father” (or, by 
implication, any foundational institution) is behav-
ing immorally or criminally, no public institution 
should instill such a deviation and division from 
them. That differences of career, opinion or life-
path should appear naturally or by virtue of per-
sonal judgment is one thing, but that this should 
be effected on behalf of “society,” is insidious.

To insist that a student become hyper-critical 
of all they have hitherto trusted and un-critical of 
every new subject; that a student accept every 
philosophical or political view as true or of equal 
value, even when systems contradict one another, 
is to make him or her more susceptible, not less, 
to a cultural and intellectual nihilism that mistakes 
“change” for “progress.” Such an approach forgets 
the true end for which human beings were made. 
It is amazing how uncritical modern theorists are 
of their own theories and how quickly scientific 
or sociological views can become absolute, to be 
used as propaganda weapons against church and 
culture. Freely maintaining value and moral dis-
tinctions is the thing that has made society possi-
ble. A society is characterized by its philosophical, 
moral, and legal boundaries, despite how these 
boundaries might be modified over time. Moreover, 
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without wrath, [who] brought men with-
out sin, into a Kingdom without judgment, 
through the ministrations of a Christ without 
a Cross.”20 Several denominations have made 
similar revisions to the gospel itself. The re-
sults of promulgating this compromised  
gospel in various places have been disastrous 
for church membership and their organiza-
tional discipline. Like any institution, these 
consist of human beings who are susceptible 
to the passions and the consequence of sin, 
and the best intentions can be lost through po-
litical temptations. In the style of C. S. Lewis, 
his mentor, Peter Kreeft writes that into such 
institutions “the finest, most advanced form 
of sophism in human history” has been smug-
gled. It has entered “into [the] universities as 
their most avant-garde, politically correct phi-
losophy: de-constructionism, which has the 
chutzpah to say that truth itself is nothing but 
the hypocritical mask on the face of power.”21 
Unless truth itself remains the focus, such an 
institution can over time mistake scholarship-
for-its-own-sake as truth, leading to vanity 
and “puffing up” oneself (1 Corinthians 4:6). 
Schools, class rooms, and even their academic 
journals can become arenas in which the sins 
of pride, manipulation and revenge spring 
from the minds of those for whom position 
and reputation in the academic community 
are prized above everything else. In this envi-
ronment, scholars are not free to pursue their 
theses in an atmosphere of genuine curiosity 
and encouragement, but instead must bow to 
the politicized atmosphere of a particular in-
stitution with an ideological axe to grind, a sit-
uation which, though difficult and troubling, 
can be turned to the Christian’s advantage as 
the raw material of our salvation, as St. Basil 
eloquently argues.

The Use of ‘Letters’ by Good Souls

St. Basil and most of the Church Fathers 
have given us a powerful example of how 
Christians can and should make use of the 
knowledge and wisdom gained through the 
centuries, and not despair of entering institu-
tions of learning that have no obvious religious 
foundations. St. Basil points out that “Moses 
trained his mind in the learning of the Egyp- 
tians, and Daniel the Prophet studied the lore 

of the Babylonian Chaldeans, and after that 
took up the sacred scriptures.”22 Like them, we 
should “love and imitate the words and deeds 
of good men, emulating such conduct,” while 
avoiding their ethical and religious contami-
nation.23 Of course, this recommendation as-
sumes that there is a Christian context against 
which to judge what is being offered us. St. 
Basil’s own upbringing in the Church through 
his mother Emilia inspired his saintly life as 
well as that of his sister Macrina, and Gregory 
of Nyssa his younger brother. The prayers, 
grounding, and early training in his own fam-
ily were crucial to his ability to absorb careful-
ly the wisdom of Hellenistic culture, without 
“drinking anything dangerous.”24 St. Basil im-
plies that truly “higher” education is only that 
which elevates our nature, and brings us an 
insight not only of the world, but of our place 
in it; not only of ourselves, but of God, “the 
extent of which there is no limit for the mind 
of man to grasp, any more than there is of the 
life immortal.”25 St. Basil’s training included 
the perception of man in his highest con-
scious, rational, and civil pursuits as reflect-
ing that dignity and facility of mankind that 
approximated the truth of God and Man and 
laid a fertile ground for better comprehend-
ing the truth revealed in sacred scripture. This 
is both a hopeful and positive view of man’s 
goodness as made in the divine “image” (Gen-
esis 1:27) and under the providential care of 
God, mercifully crafting thought and history 
in the service of man’s salvation, so that even 
things of the world, may be beneficial to us, 
who as “discerning bees” can visit the heathen 
“flowers with discrimination, gathering all that 
is useful, examining each of their teachings, 
so to harmonize with our ultimate purpose.”26 
In this way, whatever our age and in whatever 
era, we may take steps to go higher.

Fr. Gregory Harrigle, Assistant Priest
St. George Church, West Roxbury, Massachusetts

Fr. Harrigle, who lives with his wife, Khouria Jeannie, and 
daughter, Sophie, in Natick, Massachusetts, has served 

parishes in Louisiana and Pennsylvania. He received a M.Div. 
from Nashotah House (Episcopal) Seminary, Wisconsin, a 

M.Th. (Patristics) from St Vladimir’s Orthodox Seminary, New 
York, and recently, a Th.M. (Historical Theology) from Boston 

College, Massachusetts.

to the question of a sound and faithful orientation 
in a concrete historical situation.”16 Anarchy can 
never be an “end” in itself, since its goal is constant 
disruption of the foundations. Against any Wilso-
nian mind-set, however, the “successful” soul con-
tinually will assert: “No matter what else may fall 
away, certain things should be maintained; certain 
goods ought to be trusted!” Such things are those 
seen by God and mankind as being good, whether 
good in themselves, or for all. Indeed, this is the 
basis of any true reform, or constructive re-think-
ing of structures, that is, as a means of seeking 
what is good. As C. S. Lewis once wrote, arguing 
in opposition to nihilistic thinking, “You can’t go 
on seeing through things forever. The whole point 
of seeing through something is to see something – 
through it. To see through all things is the same as 
not to see.”17 Likewise, St. Basil’s ideal of pedagog-
ical discourse is the discovery of the unseen man 
(oneself), a process requiring “a higher faculty,” 
since “it is harder for the man who is not pure in 
heart to gain this knowledge than for a bleary-eyed 
man to look upon the sun.”18 This implies acquir-
ing the Christian view of humanity shown in Christ 
Jesus, illuminating and perfecting the level of hu-
man dignity portrayed in the ethics and rationality 
of pagan thought.

 Truth or Scholarship?

Tragically, the temptation to idealize (and 
worse, idolize) the latest idea is as much alive in 
“theological education” as it is in political science, 
history, or any academic curriculum. Whatever the 
current idealized view or methodology may be, 
however, it need not be the latest idea. Instead, 
it can be the teaching of a thinker or a school of 
thought that in the past redefined a particular field. 
Its limitations may even have been exposed and 

its approach may no longer further scholarly un-
derstanding; nonetheless it is commended for its 
continued usefulness. Those in charge of theologi-
cal education may try to make theology relevant, 
modern, logical, up-to-date, useful, or “politically 
correct,” to suit the sensibilities of an age inter-
ested in de-constructing it. They may attempt to 
make it “become as unlike itself,” that is, unlike 
its “father.” This approach to theological education 
makes any Orthodox believer as dangerous to edu-
cators’ “church” as Wilson’s “specializing,” com-
placent, and “successful” adult is to society. Such 
an Orthdodox soul cannot be molded or influenced 
to abandon or contradict the essential dogmatic 
and creedal foundation of his or her faith, or con-
vinced of some division between dogmatic founda-
tions (cross, resurrection, Trinity, etc.) and his or 
her historical, ecclesial, or liturgical expressions 
(scripture, apostolicity, sacraments). He or she, 
therefore, is as useless to that school or faculty 
whose purpose is the purging and revision of the-
ology, and “the church” at large.

Unfortunately, such an atmosphere has serious 
ramifications for the prospective graduate student, 
especially someone wanting to contribute to Chris-
tian scholarship in defense of these foundations. 
For such a school to invest four or more years of 
grants and instruction to produce a scholar who 
will not enthusiastically further the institution’s 
methodological or ideological endeavors, but re-
sists them, is to work at cross-purposes with itself. 
For those not familiar with the sweeping chang-
es that have occurred in mainline Protestant de-
nominations and the Roman Catholic Church (in 
the last fifty years), the efforts of seminaries and 
religious academics to deter students from enter-
ing the field will seem unreal. It is indeed strange 
that many seminaries and church-related universi-
ties, those ostensibly committed to a “Christian” 
identity, should be interested in anything but the 
“truth,” or at least in the defense of “first princi-
ples.” Many Western and, in particular, American 
churches, however, have compromised these long 
ago, permitting worldly standards and political  
agendas to have a corrupting influence, and 
have replaced their historical pledge to their 
ecclesiastical roots to mere nominal allegiance, 
so as not to offend their constituency.19 H. Rich-
ard Niebuhr famously characterized the points 
in the revisionist Christian “gospel” as “a God 
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Healing Unresolved Grief:
Resolving the Hidden Losses
in Our Lives

Loss is an experience that affects us all at one 
time or another throughout our lives. It is impor-
tant to have an awareness of how loss affects us 
so that we can do our part in maintaining our spir-
itual, emotional, and even physical health. When 
we think of loss, most of us think of physical 
death. Many forms of loss, however, are not in the 
form of physical death. Loss comes in all shapes 
and sizes. We may find ourselves struggling with 
feelings of loss or sadness, and not understand 
why, especially if we have not experienced the 
passing of close family members. We may notice 
this at certain times, such as the changing of the 
seasons, holidays or other family events, or even 
reaching a certain age. Often this is because we 
are not aware of other, lesser-known losses in our 
life, nor are we attending to them. We need to ac-
knowledge the losses in our life, for all loss needs 
to be mourned and grieved. Unresolved grief will 
linger until it is dealt with; the old adage accu-
rately describes unresolved grief: “we can run, 

but we can’t hide.” Many times we are afraid to 
grieve, for fear we may become lost in our grief 
and not find our way out. As we shall see in this 
discussion, however, grieving hidden losses in our 
life is a necessary part of our theosis, our striving 
to attain union with God.

Some losses that are often ignored, or are not 
as readily identifiable as such, are a divorce, a 
traumatic experience, a painful childhood, a loss 
of a job, an accident or illness, and a move. There 
are also the inevitable transitions in life, such as 
ageing, children growing up, and the empty-nest 
experience. Grief is indeed a “Christian” process. 
There may be some who believe that the grief 
we feel at a loss is the result of an unnecessary 
attachment to this world. Such a belief may be 
true, and perhaps ideally we could reach a level of 
apatheia or dispassion, that is, detachment from 
the world, so as to be unaffected by these events. 
For most of us, however, this is not the case, and 
so we must know what to do with these emotions 
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ORDINATION SEPTEMBER 2013

WEBER, Deacon Robert, to the holy priesthood by 
Bishop JOHN on June, 23, 2013, at St. Peter’s Or-
thodox Church, Fort Worth, Texas. He is attached 
to that church.
LANDINO, Joseph, to the holy diaconate, by Arch-
bishop JOSEPH on July 7, 2013, at the Diocese of 
Los Angeles and the West Parish Life Conference. 
HABIB, Deacon Michael, to the holy priesthood 
by Archbishop JOSEPH on July 14, 2013, at St. 
Nicholas Cathedral in Los Angeles, California.

APPOINTMENTS

GEREIGE, Priest Joseph, to the pastorate of St. 
George Church, Altoona, Pennsylvania, effective 
June 7, 2013.
CROW,  Archpriest Isaac,  to the associate pastor-
ate of Sts. Peter and Paul Church, Potomac, Mary-
land, effective August 18, 2013.
ESTEPHAN,  Archpriest Elie, to the pastorate of 
St. Mary Church, Pawtucket, Rhode Island, effec-
tive August 18, 2013.
DAILY, Priest Raphael, to the assistant pastorate of 
St. Elias Church, Austin, Texas.
HOGG, Priest John, to the  pastorate of Holy Res-
urrection Church, Hobart, Indiana.
LEWIS, Priest David, to the pastorate of Sts. Con-
stantine and Helen Church, Dallas, Texas, effec-
tive August 1, 2013.
BAHOU, Priest Anthony, to the pastorate of St. 
George Church, San Diego, California, effective 
August 1, 2013.

ELEVATION

RIHANI, Priest Malek, to the dignity of Archpriest 
by Bishop NICHOLAS on June 16, 2013, at St. 
Mary Church, Palos Heights, Illinois.

REPOSED

MILLER, Archpriest Anthony, of St. Peter’s Church, 
Fort Worth, on June 21, 2013. Fr. Anthony is sur-
vived by his wife Khouriya Kim and their three 
children, Carla, Luke and Matthew. 
RADOS, Khouria Jacqueline “Jacqui” (Tomey) of 
Potomac, Maryland,  July 10, 2013. She is survived 
by her husband Fr. George, son and daughter-in-
law George and Hanada Rados; son and daughter-
in-law Mark and Dana Rados; and sons, David and 
Paul Rados.

ASSIGNMENTS

AZAR, Priest Mansour, to the Assistant Pastorate 
of St. George Church, Phoenix, Arizona. 

Christ the Saviour Mission in Jacksonville, Texas 
and Holy Apostles Mission in Bullard, Texas have 
been joined together under the name of Christ the 
Saviour Mission.

ORDINATIONS

DARE, Deacon Patrick, to the Priesthood by Bish-
op JOHN at Christ the Good Shepherd Mission, 
Saint Louis, Missouri, on September 7, 2013. He 
is assigned to that mission. 

DEPARTED

MOAMAR, Archpriest Demetri, who was attached 
to St. Joseph the Damascene Church in New West-
minster, British Columbia, Canada, fell asleep in 
the Lord on Thursday, August 22, 2013. Memory 
Eternal.

Archdiocesan Office

Former NAC Soyo officers reminisce with former youth advisor, Sayidna 
BASIL during lunch at the Archdiocese convention held in Houson, Tx.
BACK ROW, NAC Soyo Presidents, Alan Abraham, Grand Rapids, 
Michigan;  George Freije, Indianapolis, IN; our Youth Advisor, Sayidna 
BASIL; NAC SOYO Vice President, Esther Simbol, Terre Haute, IN; 
Spiritual Advisor Fr. Joseph Abud, Flint, MI; NAC SOYO Secretaries, 
Isabel Elac, Los Angeles, Ca., and Susan Shatella, Montreal, Canada. 
FRONT ROW NAC SOYO Treasurer, Robert Bayouk and NAC SOYO 
President Brian Kishfy, both from Montreal, Canada.

St Elias Cathedral in Ottawa, Ontario, 
collected 2,952 pounds of food in 
2012.  



The Orthodox Christian faith is growing on 
our continent and, with it, awareness of the chal-
lenge of raising and educating our children in a 
way that is shaped by that faith. On many occa-
sions I have been asked my opinion, as both a 
hierarch and as an educator, about my preferred 
educational option: whether parents ought to fa-
vor public schools, private schools, homeschool-
ing, or some other approach.

It has become clear to me, though, that there 
can be no “one-size-fits-all” approach; each cir-
cumstance requires careful and prayerful con-
sideration and the exploration of options. Based 
on their particular situation, parents must decide 
what will be the best preparation for the Kingdom 
of Heaven for their children, how their children’s 
schooling can be not only educational, but sanc-
tifying. “Sanctified Schooling,” as I have come to 
call it, means finding the best educational fit for 
students and their families, so that they may grow 
in sanctity, as they grow physically, intellectually 
and emotionally. Whichever educational option 
parents select, they need to be diligent in attend-
ing closely to their children’s development and 
ensuring that it is shaping them into servants of 
God. As St. John Chrysostom wisely remarked so 
long ago, the education of children is the holiest 
of tasks. 

Our public schools vary greatly (in intent, fo-
cus, ideology, and depth of secularization) from 
place to place. Many cities and states are so 
secular that parents are harassed and threatened 
about missing schooling for religious purposes. 
(We even had one priest who was threatened with 
jail time for asking for his children to be excused 
to attend festal church services.) In other parts of 
the country, however, school boards are so sup-
portive of Christianity that they forbid assigning 
homework on Wednesday nights since the majori-
ty of local children attend Bible studies that night. 
If public schooling is selected as the best option 
for a family, it is important that the parents work 

hard to keep communication open with their chil-
dren, especially, but also with teachers, adminis-
trators and the school board. They need also to 
analyze what is being taught to their children and 
what the learning environment is like, and to de-
termine whether these things are conducive to 
their children’s salvation. We cannot simply hand 
our children over to public schools, even in the 
best and most Christ-honoring communities in 
our country.

In cases where public schooling is deemed 
detrimental to the spiritual development of the 
child, a private school may be the best option. 
Again, this must be considered on a case-by-case 

and experiences. 
One form of loss that has become rampant 

in our society is divorce. Divorce is a more obvi-
ous and major loss for obvious reasons and for 
all involved, whether children or adults. This is 
a loss that needs to be processed, mourned and 
worked though. Divorce is a loss not just for the 
husband and wife, but for the entire family. In 
many instances it is a loss of family life. However 
there are forms of loss that are more subtle and 
not as easily identifiable as loss. Many have had 
difficult childhoods, or traumatic experiences or 
relationships (“relationship trauma”), that need 
to be grieved. In these cases we grieve not only 
for what happened, but for what didn’t happen. 
We also grieve for what could have been, but now 
will not be, and what should have been and was 
not. In these forms of loss we grieve the loss of 
the normal life experience that we all expect and 
hope for, but did not get to experience.

During this grief process we strive to reach a 
point of acceptance and closure. If one has expe-
rienced a traumatic event, then there is the loss 
of safety and often of trust. Before trust and a 
sense of safety can be rebuilt, they will have to 
grieve through the initial loss and the event that 
occurred. We see in veterans returning from Iraq 
and Afghanistan and suffering from Post Trau-
matic Stress Disorder (PTSD), that underneath 
all those symptoms they struggle with, and at 
their core, is a deep sadness and grief. They have 
a deep awareness that something happened that 
should not have, and a loss of hope that they can 
ever be the same again. Grieving and mourning 
these losses helps us master the painful experi-
ence and allows us to let it go and move on with 
restored hope.

Unresolved grief and loss often shows up in 
recurrent dreams. Many will find that, when they 
go back, process, and grieve their losses, the re-
current dreams cease. The aforementioned forms 
of loss, especially divorce, a dysfunctional child-
hood, a painful relationship with a parent, a life-
change or transition, are often missed and unrec-
ognized as loss, so it is easy for them to become 
buried in our unconscious. When this happens the 
unresolved grief leaks out in other ways, through 
dreams, physical symptoms or ailments, depres-
sion, or disproportionate emotional reactions that 
are triggered by minor events. This is our mind’s 

way of telling us that we need to go back and 
deal with these losses. It is also important to note 
that unresolved grief often plays a role in addic-
tion. Those who struggle with a  mysterious pain, 
whose cause they don’t know, run a risk of self-
medicating with drugs, alcohol, sexual activity, or 
compulsive behaviour like excessive spending.

When grieving a loss, we may choose to grieve 
alone or may seek out the guidance of another, 
such as our spiritual father or even a counsellor 
that is sensitive to our faith. Going back and do-
ing the “grief work” does not need to be fright-
ening, for when embraced it can be experienced 
with a sense of peace and be very liberating. As 
we know, grief often comes in waves and so we 
need to be careful and not prematurely declare 
our grieving over. For some, grieving is a lifelong 
process, but one which they learn to do with a 
sense of peace and hope. The conclusion of a 
grief process or the attainment of closure does 
not always announce itself. Those who have ex-
perienced grief would compare it to being adrift 
on the sea, at the mercy of tides and currents; 
to resist or fight these currents would only make 
it worse and we would exhaust ourselves. We let 
the waves and currents of grief carry us until we 
find ourselves on that quiet shore. We must not 
grieve, however, as St. Paul stated, “as those who 
have no hope,” or else we will become lost in our 
grief. We won’t know to lift our heads to see that 
we have reached that quiet shore of closure and 
the awareness that it is time to move on.

Identifying the hidden losses in one’s life 
and working through them means that one has 
gained more insight into oneself, which makes 
one a healthier person in every way. It removes 
obstacles in one’s relationship with God; it im-
proves one’s relationships with others; it makes 
more room for the peace of God; it allows joy to 
more easily take hold in our hearts; it enables us 
to live more easily in the present moment; and. 
perhaps most importantly, it helps us to forgive. 
If we can better understand how our experiences 
have affected us, grieve them, and forgive, then 
we can love more completely. If we can love in 
a more complete way, then we can better imitate 
Christ Himself.

Fr. Demetrios Joshua Makoul, Pastor
St. George Orthodox Cathedral, Oakland (Pittsburgh)
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Sanctified Schooling:
Working Out Our Salvation  
Within Education



may have some things in common with home-
schooling and perhaps some in common with a 
classroom-style approach. The essential ingredi-
ent is that educational life is centered in the life 
of the Church.

Finally, it should be known homeschooling has 
grown beyond the stereotype of isolation. A sur-
vey of Orthodox Christian homeschooling fami-
lies shows that homeschoolers are not isolated, 
but are engaged in our camping programs, par-
ish-based co-ops, community-based co-ops, and 
social, athletic, and service activities. Of the 249 
families that responded to the survey, 90% have 
their children engaged in “the life of the church” 
(in addition to attending church services) and 
66% send their children to camp or plan to do so 

when they are old enough. There is also a very 
impressive list of activities that homeschooled 
children are involved in outside of the home. 

Whether we are educating our children our-
selves, sending them to public, private or paro-
chial schools, or fashioning a hybrid of these, 
let us keep foremost in our mind that we must 
take seriously this most holy task of preparing 
our children for life in the Kingdom of Heaven. 
Whatever your circumstances demand, I strongly 
encourage you to make the schooling of our chil-
dren not just academic, but primarily sanctified.

The Right Rev. Bishop THOMAS (Joseph), Ed.D.

This article was written with contributions from the  
Rev. Fr. Noah F. Bushelli and the Rev. Fr. Andrew Stephen Damick.

basis. Some private schools may be too expen-
sive, too socially elite, or even more secular than 
the public schools. While an excellent education 
in terms of academic preparation will open many 
vocational doors, we must be careful that our 
children’s hearts aren’t shut to the Gospel. Even 
the best situation needs the constant attention of 
a God-loving parent. 

Parish schools can be an ideal option for many 
families. I am thankful that there are about eighty 
Orthodox parish schools in our country at this 
point in time. Despite this growth, however, most 
parishes do not have a school and this option 
is unavailable to most Orthodox Christian faith-
ful on our continent. Of those parishes that have 
schools, however, some of them have little more 
than an institutional association with the parish, 
but no real commitment to fostering Orthodox 
Christian identity in the students. Wearing an 
“Orthodox” label does not mean that the school 
is actually helping the students work out their sal-
vation. Catholic and Protestant schools, perhaps 
attached to churches of those confessions, have 
been beneficial to many Orthodox families; while 
we share much in common with them, again we 
must be monitoring the education carefully and 
be in constant discussion with our children.

Homeschooling is an option to which more 
families are turning. It is estimated that roughly 
4% percent of all children in America are being 
homeschooled – more than two million students. 
This choice is often due to financial and geo-
graphical constraints, but it also allows families 
to shape the education of their children. While 
this has been criticized in the past as stifling so-
cial development, that isolation is largely a thing 
of the past, as homeschooling has blossomed into 
a prominent educational option. Far from isolat-
ing children or stifling their social development 
or education, it is actually known that home-
schooled children are more likely than others to 
be involved in community service (71% vs. 37%), 
more likely to continue on to college (74% vs. 
49%), more likely to understand government and 
politics (96% vs. 65%) and more likely to have 
read a book in the last six months (99% vs. 69%) 
(source: www.topmastersineducation.com/home-
schooled/ ). There may be some families who are 
isolating their children by homeschooling them, 
but that is by no means the norm.

There are excellent online schools and educa-
tional facilities available for parents to use. One 
of these is the Classical Learning Resource Cen-
ter (clrchomeschool.com), which is run by an Or-
thodox Christian and has been offering courses 
according to classical methods for about a decade 
with excellent reviews. Another of these, explic-
itly Orthodox, is the newly launched St. Raphael 
Orthodox Online Homeschool (raphaelschool.
org). Under the guidance of a priest in the dio-
cese I serve, Dr. James Taylor has employed his 
great love of the Orthodox Church with his tech-
nical expertise, as well as a life-time of education, 
to create a rewarding, affordable, and challeng-
ing option for stepping up the academics of the 
homeschooling family.

Another example of the flowering of home-
schooling is the emergence of co-operative edu-
cational groups (“co-ops”). Most homeschooling 
families are involved in at least one co-op, many 
of which operate in a classroom setting weekly or 
monthly. One homeschooling family in my diocese 
is involved in a co-op that provides a one-day-per-
week traditional school setting with a focus on 
history, the Bible, and public speaking according 
to a well-formulated national standard. Another 
co-op, St. Justin Academy, has had a different fo-
cus for each of its five years – service projects, 
art and science, catechesis, field trips, and so 
forth – but it has always succeeded in keeping 
homeschooling families connected to the life of 
the Church. This has been an evangelical tool, as 
well, as some non-Orthodox Christians have been 
favorably introduced to the parish through asso-
ciation with the co-op. 

Another parish in my diocese is exploring us-
ing their church Sunday School rooms as a cen-
ter for homeschool-style education. Parents will 
bring their children to the church for an educa-
tional regime that they have prepared themselves. 
This parish is considering employing a “music 
studio” style of directly hiring tutors. This is ap-
pealing to the parish community that wants to be 
a hub for homeschooling because there is less ad-
ministrative and financial overhead than would be 
required for a conventional parochial school.

To me, an ideal situation might be something 
like that one, in which schooling is centered in the 
church building, with daily church services, com-
mon meals, and a flexible educational model that 
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“The Passion of Christ: A Journey Through 
Holy Week” was the theme of the 28th Annual Sa-
cred Music Institute (SMI), July 10–14, at the An-
tiochian Village Conference and Learning Center, 
led by keynote speaker, Bishop ANTHONY of the 
Diocese of Toledo and the Midwest. One hundred 
participants from the United States and Canada 
prepared for the most solemn week of the year in 

song and chant through lectures, workshops, re-
hearsals and concerts. The Department of Sacred 
Music hosted the event. Department Chair Chris-
topher Holwey summed it up by saying, “Great 
music, talent, insightful learning, fellowship, 
prayer and many teaching opportunities inspired 
our time together.” 

Sacred Music Institute Coordinator Paul Jabara 
of St. George Church in Montreal, Quebec, Cana-
da, planned and executed a year’s worth of details 
to create a spectacular event! Total immersion in 
the hymns, theology and services of Holy Week 
gave participants sharper insight into the passion 
of Christ. Our approach to Holy Week is forever 
changed and made more poignant.

This was the second year for our Youth Music 
Ministry (YMM) program. Eighteen teens par-
ticipated, with representation from each diocese. 
Each teen expressed humble gratitude to The 
Order of St. Ignatius of Antioch, the Hierarchs, 
the Clergy, and individual donors, who kindly un-
derwrote their travel and lodging expenses. Their 
gifts became a profitable investment with an im-
mediate reward. Overwhelmingly, the teens said 
that it was the best part of their summer by far. In 
order to be accepted to the YMM Program, teens 
had to complete an application and write an essay 
stating why they wanted to go. They know that 

their interest in the music of the church can last 
forever and is a way to offer something back to 
God, who has graciously blessed them with the 
gift of music. They wanted to contribute to their 
parish in a tangible way by chanting and singing 
with understanding.

A team of teachers, led by Mareena Boo-
samra Ball and Charlie Marge, worked with the 
teens each day, showing them a variety of ways 
to achieve a common goal – thoughtful, educated 
and heartfelt worship, giving praise and glory to 
our God in all things. The teens’ participation in 
the services, the friends they made, the love they 
immediately had for each other and the reward 
they received from their efforts will remain with 
them forever. A weekend highlight was the YMM 
concert on the last night of the SMI. To have 
beautifully executed, four-part choral music and 
glorious Byzantine chant in a concert setting, af-
ter only a few rehearsals, was exhilarating to the 
singers and audience alike! 

With God’s grace and the support of our 
brothers and sisters in Christ, this ministry will 
be the foundation that continues to bear fruit, 
guiding potential choir directors, chanters and 
musicians to train for the work of the Holy Ortho-
dox Church. If you are interested or know teens 
who love to sing the music of the church, it’s not 
too early to plan for next year’s Sacred Music In-
stitute. Simply contact the YMM Administrator, 
Chris Farha, at chrisfarha@cox.net. 

This Sacred Music Institute was intensely fo-
cused on the Passion of Christ. We learned by 
participating in “teaching services,” walking 
through the service better to understand why we 
do what we do, and singing clearly with a better 
understanding. Many teachers utilized our senses, 
as the Church has always done, to show our theol-
ogy in the hymnography and the iconography of 
the church, fully illustrating the language of our 
prayer in sight and sound, mind and heart. In his 
keynote address, Bishop ANTHONY showed us 

the natural progression that we follow as church 
singers, offering our God-given talent in a sacrifi-
cial way. The progression is singing – being – do-
ing – believing. We are then able to express our 
talents, be ourselves, be by ourselves and be with 
others to express our uniqueness given to us by 
God. We are freed to say, “O Lord, Thy will be 
done today. This is the best day of my life.”

Bishop ANTHONY effectively tied the Old 
Testament references to the New Testament ful-
fillment in the Passion of Christ. A most useful 
and repeated instruction by Bishop ANTHONY 
was to memorize Isaiah Chapter 53. “His face 
was turned away, and He was dishonored and not 
esteemed. He bears our sins and suffers for us, 
yet we considered Him to be in pain, suffering, 
and ill-treated. But He was wounded because of 
our lawlessness, and became sick because of our 
sins….” We have been given the practical tools 
to understand better the mystery of evil and the 
betrayal. If we didn’t know before, we now under-
stand that the first Gospel read on Holy Thursday 
night contains all twelve prophecies fulfilled and 
that the subsequent Gospels expound on Old Tes-
tament prophecy and New Testament fulfillment. 
We will look at our bishops with fresh eyes, know-
ing that they carry the Bishop’s staff as Simon of 
Cyrene carried Christ’s Cross. In gratitude for his 
wisdom and time spent with us, we sing with our 
whole heart to Bishop ANTHONY, “God grant you 
many years!”

We were treated to a concert, performed by 
the Sacred Music Chamber Choir and the Boston 
Byzantine Choir and inspiringly narrated by Dr. 
Pres. Jeannie Constantinou, entitled “From Adam 
to Christ: The History of the Church in Hymns.” 
Under the careful direction of Paul Jabara and 
Charlie Marge, and with only two rehearsal ses-
sions, singers brought hymns to life. 

No summer Sacred Music Institute is complete 
without a talent show. This year’s showcased sing-
ers, instrumentalists, jazz musicians and a rock 
star or two, and was hosted by Venise Kousaie, ac-
companied by Wayne Anthony. No one left disap-
pointed in the evening’s five-star entertainment. 

“Name that Tone,” hosted by Fr. Michael Van-
derhoef, challenged teens to identify a tone with 
five notes or less! Keeping the champion in the 
Diocese of Wichita and Mid-America, the reigning 
queen of last year’s competition, Katarina Galag-

aza from St. Anthony in Spring, Texas, passed her 
baton to Munir Pavez from St. Michael in Beau-
mont, Texas. Each contestant was truly a winner, 
showing great knowledge and skill in Byzantine 
Chant. We thank Monica Kiilehua from Holy Res-
urrection in Tucson, Arizona; Tatiana Dalton from 
St. Mary in Cambridge, Massachusetts; and Dan-
iel Roum from St. Andrew in Riverside, Califor-
nia, for their participation. 

The culmination and highlight of the weekend 
was the Hierarchical Divine Liturgy celebrated 
by Bishop ANTHONY, Very Reverend David Barr, 
Very Reverend John Finley and Reverend Mi-
chael Vanderhoef. May God bless and keep our 
Hierarchs, Clergy, Chanters, Choir Directors and 
Singers for many, many years!

Regina Roum, St. Andrew, Riverside, California, and Chris Farha, 
St. George Cathedral, Wichita, Kansas
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We learned by participating in “teaching services,” walking 
through the service better to understand why we do what we 
do, and singing clearly with a better understanding.
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